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How goodly are thy tents O Jacob 

Thy dwellings O Israel (Num Ch. 24 V.5) 
How shall I curse whom God hath not cursed, 

and how shall I execrate whom the Lord has not execrated 
For from the tops of the rocks I see him 

And from the hill I behold him 
Lo it is a people that shall dwell alone 

And not be reckoned among the Nations. (Num. Ch. 23 V.8-9) 
 

From Balaam’s blessing 

of the Children of Israel 

against his will 

 

And you shall teach it diligently to your Children 

(Deut Ch.6 V.7) 

 

Moses received the Torah at Sinai 

And passed it to Joshua 

Who passed it the elders who passed it 

 

To the prophets, who passed it 

To The men of the Great Assembly who passed it 

To Simon the Just who passed it 

To Antigonos of Socho who passed it 

To Yose benYoezer and Yose benYochanon who passed it 

To Joshua ben Perachya and Nittai the Arbelite who passed it 

To Judah benTabbai and Simeon benShetach who passed it 

To Shemayahu and Avtalion who passed it 

To Hillel and Shamai (the Ethics of the Fathers Ch.1) 

 

Who 

passed it on to their pupils 

who passed it on to their pupils 

who passed it on to their pupils 

who passed it to our grandparents 

who passed it on to our parents 

who passed it on to us 

 

and 

We must pass it on to our children 

Who must pass it to their children our grandchildren 

Who must pass it on to their children 

until the end of days 
 

  

  

  

  

   

 



My Journey through the Haggadah by Yekutiel Atkins 

 

5 

 

 

 

 

Glossary of Sources researched by Mordechai Atkins 
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Gen  Genesis 

Ex.  Exodus 

Lev.  Leviticus 

Num.  Numbers 

Deut.  Deuteronomy 

Bible: 

Chron  Chronicles 

Ezek.  Ezekiel 

Isa  Isaiah 

Jer.  Jeremiah 

Josh  Joshua 

Joel  Joel 

Lam  Lamentations 

Meg.Esth Book of Esther 

Mic  Micah 

Ps.  Psalms 

Sam.  Samuel 

Zech.  Zechariah 

Talmud 
Arach  Arachin 

Ber.  Berachot 

Bikk  Bikkurim 

Kidd,  Kiddushin 

Makk  Makkot 

Pes  Pesachim 

San.  Sanhedrin 

Shabb  Shabbat 

Shav  Shavuot 

Sot  Sotah 

Ta’an  Ta’anith 

Eth  Ethics of the Fathers (Pirke Avoth) 

Commentaries  

Maim  Maimonides 

Rambam Maimonides 

Ramban  Nachmanides 

Rashi  Rabbi Shlomo Itzchaki 

Tosefoth  on the Talmud 

Codes of Law 

Hilch Tshuva Maimonides Laws of Repentance 

Shulchan Aruch Halacha derived from the Talmud  

compiled by Joseph Caro 

Or Ch Orach Chaim Section of the Shulchan Aruch, 

that deals with daily life, prayers, Shabbat, 

Festivals etc. also found in  

Mish Ber.  Mishna Berura commentary on the Orach 

Chaim by the Hafetz Chaim, Rabbi Israel Meir 

Hakohen 

Midrash 
Midrash Tanchuma 
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The lay out of the Haggadah 

 

Translations follow immediately after the Hebrew 

 הא לחמא עניא
“This is the poor bread” 

 

Instructions are written in Italics. 

Fill the first cup of wine 

 

My commentary is separated from the text by a line  
σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σσ σ σ σ σ 

and written 
Maror is eaten to remind us of the bitter things that happened in Egypt 

 

Quotations are written 
. "Hear Hear Hear Hear O Israel, the Lord is our God the Lord the One and Only 

  (Based on the translation in “Art Scroll”) 

 

Sources such as Exodus Chapter 20 Verses 1-16 
(Ex. Ch. 20 V.1-16) 
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FOREWORD 

 
 Some 3000 years ago, an event occurred whose reverberations have continued to the 

present day. This event was the Exodus of the Jews from Egypt and their escape from 

slavery. The slavery the Jews endured, and the subsequent Exodus, is indelibly etched into 

the psyche of the Jewish people. It permeates the Torah, our liturgy, and not only the Festival 

of Passover, which is the subject of this commentary, but the Shabbat and every Festival in 

the Jewish calendar.  

 It has a profound effect on our religion, on our relationship with our fellow Jews and 

our relationship with other peoples. It shaped our morality, our humanity, and the way we 

react with and treat each other. It entered so deeply into the subconscious of the whole 

Jewish Nation, that much of our day to day activities are unknowingly and unthinkingly 

shaped by it. It is no accident that Jews seem to be in the forefront of those seeking to better 

the lot of those less fortunate than themselves. 

  However the Exodus and freedom from slavery was not a reason in itself. It was only 

the beginning of the story. What does it matter if a group of slaves escaped from their 

masters. Who cares if an insignificant tribe living in a tiny corner of the imposing and 

glorious Egyptian Empire 3000 years ago, slipped over the border into the desert.  

 The Exodus was to lead exactly seven weeks later to the event that was a turning 

point in the direction that world civilization would take. The Exodus was the start of the 

fulfillment of the promise made to Abraham, Isaac, and Jacob the forefathers of the Jewish 

people, that their descendants would inherit the Land of Canaan. (Gen. Ch. 35 V. 12). But first 

they had to receive the rules that they were to live by and that event at Mt. Sinai seven weeks 

after the escape was the event that changed the world forever. 

 This event heralded a new era in man’s relationship to his fellow man. At first, it was 

hardly noticed, but as time went on the Exodus of the Children of Israel from Egypt and the 

two Tablets of Stone they received some seven weeks after that dash for freedom, had an 

increasing effect on the world. Today because of that event, the Jewish people for better or 

for worse, are seldom out of the front pages of the world’s newspapers and the television 

screens. 

 If the Exodus had not happened, there would not be a Jewish people today, there 

probably would not be democracy in the world, there would certainly have been no 

Christianity or Islam. The way of thinking especially towards others would perhaps have 

been different, There probably would not have been the idea of Hillel's "Golden Rule' "Not 

to do to others what you would not have others do to you". In short the world would have 

been an entirely different place. It is true that there is still evil and evil people in the world 

but now because of what happened 3000 years ago we know that there is a morality and a 

decency towards which we must strive.  

 That event, we celebrate during the Festival of Passover, more usually called by its 

Hebrew name ‘Pesach’. Probably no other home event has a more honoured and loved place 

in the Jewish Home than the Passover Seder which brings in the Festival and probably no 

other Jewish book has such an honoured and loved place in the Jewish home as the ‘Passover 

Haggadah’.  

 Together with Rosh Hashanah (the New Year) and Yom Kippur (The Day of 

Atonement), Pesach is part of the glue that binds the Jewish people together no matter how 

tenuous is the individual's commitment to the tenets of Judaism.  

 At the same time, to many people, the Passover Haggadah presents many 

difficulties, particularly to those whose attitude to the Seder is more than that of a slap up 

meal in the company of friends and relations. The Passover Haggadah has many facets; it is a 

book of history, study, prayers and hopes.  

 

 



My Journey through the Haggadah by Yekutiel Atkins 

 

9 

 

 The Commandment, ‘Mitzvah’ in Hebrew, to celebrate the Passover, is contained in 

Exodus Ch.12 V.1-20. It is one of the three pilgrim festivals during which the Jewish people 

were enjoined to travel to the Temple at Jerusalem for its celebration. The others are, 

Shavuoth, the Feast of Weeks, the festival celebrated seven weeks after Passover which 

among other events commemorates the giving of the Torah at Mt. Sinai and Succoth, 

Tabernacles, celebrated in the autumn after Rosh Hashanah and Yom Kippur.  

. On Passover, in Temple times, the main event was the “Passover Offering”, 

consisting of a lamb or young goat, for each family which was slaughtered and eaten as part 

of the meal at the Seder. If the lamb or goat was more than enough for a family, several 

families, joined together to share in the meal. This could only take place within the city of 

Jerusalem, all the celebrants had to be in a state of ritual purity, and the males had to have 

been circumcised. 

 The Torah tells us that Passover is to be celebrated throughout the generations in the 

spring. (Ex. Ch. 23 V. 15). We are commanded to tell our children what transpired in Egypt 

( Ex.Ch. 12. V. 26–27 et al) so long ago, to discuss and to instruct not only the children but also each 

and every one of us, of the Exodus from Egypt, our escape from slavery and about the 

miracles and wonders that happened there. The Divine direction of those events, and the 

beginnings, of the welding together of the Jewish people as a nation. The Haggadah says 
“Even if we are all wise, if we are all clever, if we are all old, and even if we are all learned in the 

Torah, it would still be our duty to tell the story of the going out of Egypt”. 

 We are commanded "And you shall relate to your children on that day" (Ex Ch. 13 V 8), 

and that is precisely what we do on the Seder Night. As we recite the Haggadah during the 

Seder, we relate and recount to, and discuss with, the children and all those present, the story 

of our deliverance on the anniversary of the day the Exodus from Egypt occurred. 

 If we examine what we say, we will uncover and unfold the whole story and purpose 

of the Jewish people, to serve God and obey His commandments, and thus to be a “Kingdom 
of Priests and a Holy Nation” (Ex Ch. 19.V. 6). And so thereby impart to the nations of the world 

the knowledge and acknowledgement of the Almighty as Creator and Regulator of the 

Universe and everything that is in it. 

 However, the Commandment does not tell us what to say, or how to say it. To help 

us, the Haggadah, was compiled by the Sages and Rabbis many years ago. It has been 

hallowed by recitation throughout the ages and has been accepted by all traditions as the 

means of "Telling The Story" which is indeed what the word Haggadah means. It contains 

many allusions, quotes from the Bible and Talmud, quotes from sources which are today 

unknown, prayers, blessings, instructions, children's songs and an altogether seeming 

hotchpotch through which we thread our way during the Seder.  

 Each concept indeed in some cases just a word in the Haggadah triggers an aspect of 

Jewish practice and philosophy in much the same way that a student's notes will remind him 

of a whole lecture. This interpretation of the Haggadah, in all trepidation and humility will 

endeavour to explain some of those allusions and try and reveal some of the concepts behind 

them. It does not pretend to be erudite but tries to explain in simple language my own 

understanding during its recitation of our past our present and perhaps our future. This joins 

those countless editions of the Haggadah and commentaries published throughout the 

centuries which help to enlighten us about our long history as a people and perhaps 

ourselves. 

 Hopefully this guide will strike a spark, take the reader further up the road of Jewish 

knowledge and study, and make Passover and the Seder even more meaningful.  

 Just one more word, although I have taken great care, no Halachic, that is Jewish 

law, inferences should be drawn from it. Any Halachic questions should be addressed to a 

competent Rabbinical authority.  

Y.A 
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INTRODUCTION 

 
 Pesach or Passover has another name in the Torah, the Festival of Matzoth. It is also 

called in the liturgy ‘The Season of Our Freedom’. It celebrates and marks the Jewish 

people's freedom from 210 years of slavery and domination in Egypt some 3,000 years ago. 

We will discuss more about “Freedom” later on in the comments on the Four Sons. 

 The Torah, that is the Five Books of Moses, also known as The Pentateuch, is the 

story of the Jewish People and the Commandments given to them, from their beginning with 

the birth of Abraham until the eve of their entrance to the Land of Israel. Prior to this, 

however it opens with a brief account of the Creation of the Universe. This account is not 

meant to be scientific treatise, as our Rabbis say, the Bible is written “in the language of 

men” *. There we learn from the story of Adam and Eve that we are all descended from 

those two first people, which makes all of mankind, related one to the other 

 We are introduced to Abraham, (Gen Ch.11 V. 26) who, while not the first to come to an 

understanding of the One God, who is the 'Fount of All' and the 'Creator of the Universe', but 

whose character and steadfastness makes him the one chosen by God. His descendants, the 

Children of Israel, - the Jews, were to be the instrument by which the peoples of the world 

were to be introduced to the 'One God' and hopefully the understanding and final realization 

of the brotherhood of man  

 The Bible tells us that Abraham was told by God to leave “Your land, your birthplace 
and your father's house and to go to a place which I will show you”. (Gen. Ch. 12 V 1). He was also 

told that God would "Bless those who Blessed him" (Abraham). God also revealed to 

Abraham, in what is known as the “Brith bein Ha’betarim” – the “Covenant between the 

Pieces", (Gen. Ch. 15. ), that his descendants were to spend 400 years in exile in a foreign land. 

The Rabbis calculated that this exile started with the birth of Abraham’s son Isaac so that the 

actual time spent in Egypt was only 210 years. The question arises why did Abraham’s 

descendants have to spend any time in exile at all? After all the Land of Canaan was 

promised to Abraham and his descendants (Gen. Ch.13 V. 14-17.) why not start there and then. 

 The answer given by the Torah (Gen. Ch. V.15 v16) is simple. Abraham left Haran 

( Gen. Ch. 12. V. 5), the city in which his father had settled. ‘To go to the Land which I will show 

you’, (Gen Ch. 12 V.1). Taking with him Sara, his wife, Lot his nephew and the people he had 

made, that is converted to the recognition of the Creator, the one and only God. When he 

was gone, would their faith be strong enough to continue in his way? Abraham’s only son at 

that time was Ishmael the son of Hagar his Egyptian concubine, who was not a member of 

Abraham’s own tribe that had originated in Ur of the Chaldees. 

 Much later Abraham was to send his servant Eliezer to Haran, where his immediate 

family still lived, to bring back for Isaac his son by his wife Sara, through whom the Jewish 

people are descended, a wife, Rebecca. (Gen. Ch. 24). Later still Jacob, Isaac’s son, also went 

back to the family in Haran to find a wife from his ancestral family. (Gen. Ch. 28 V. 2.) He 

eventually came back with four, (Gen. Ch. 29) Rachel Leah Bilha and Zilpah. 

 Ishmael, Abraham’s other son by his concubine; Hagar married an Egyptian, as his 

mother was, (Gen. Ch. 21. V. 21). Of Isaac’s twin sons Esau and Jacob, Esau also married out of 

the tribe by marrying two local Hittite women, Judith and Basemath (Gen. Ch. 26. V. 34-35) much 

to the great sorrow of his parents thus forfeiting the right of inheriting the mantle of 

Abraham and of becoming one of the fathers of, and the ancestor of, the Children of Israel. 

Israel was the additional name given to Jacob by God, (Gen. Ch. 34 V. 10). 

 By marrying into a people of idol worshippers there was a great danger of being 

influenced by their wives and leaving the path chosen by Abraham. This showed the 

necessity of Abraham’s descendants leaving Canaan and going into exile. By so doing and 

by being strangers in a strange land, they stuck together and married among themselves. In 

___________________________________________________________________ 

*see Appendix 
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the end they became enslaved by the people among whom they lived which helped to keep 

them together. Keeping their own laws and customs they were less influenced by the idolatry 

of the indigenous population.  

 Had they stayed in Canaan the opposite might have taken place. Abraham and Isaac 

were honoured by the people among whom they lived. However we see from the story of 

Dinah, (Gen. Ch. 34) how easy it is to be seduced by the pleasant but licentious and idolatrous 

life of Canaan. It was essential therefore if God’s promise was to come to pass, that the 

descendants of Abraham, Isaac and Jacob were to be a special people devoted to the one true 

Creator of the Universe that the children of Israel had to be sent away, so that they would 

grow into a cohesive people and not disappear by assimilation. 

 Because of the famine in the land of Canaan, Jacob and his sons and their families 

went down to Egypt, (Gen. Ch. 46), where at first they were treated with honour for the sake of 

Joseph, Jacob’s son who had become the viceroy and the most powerful man in Egypt after 

Pharaoh (Gen. Ch. 41 V 39-44). The account of Joseph being taken to Egypt, his trials and 

tribulations and his rise to power, the going down to Egypt by Jacob with his children, the 

enslavement of the Children of Israel, and the story of the Exodus, are told in the book of 

Genesis from Chapter 37 to the end of the book, and in the first 17 chapters of the book of 

Exodus. 

 The Exodus from Egypt, begins with the first commandment or “Mitzvah” to the 

Jewish people as a people, and is the commandment to mark and celebrate the Rosh Chodesh 

(The New Month marked by the appearance of the New Moon) of the first month Nisan. 

( Ex. Ch. 12. V. 2). Nisan is the month in which the first Pesach and the Exodus occurred This 

first commandment addressed to the Children of Israel as a group, is the beginning of the 

history of the Jewish people as a people. Indeed in the special prayers recited during 

Passover, Passover is called “the Season of our Freedom”. 

 The Jewish people have been scattered far and wide, at first, after the destruction of 

the first Temple when we were exiled to Babylon for some 70 years until, under Ezra and 

Nehemiah we were able to make Aliyah and return to the Promised Land. And then again 

with the second Exile, after the rebellion against the Romans when the Temple and 

Jerusalem were destroyed nearly 2000 years ago. During this long night of dispersion, we as 

a people experienced humiliation, pogroms, and persecution, forced conversion and the 

greatest horror of all, the Holocaust. The remembrance of our Exodus from Egypt, the 

subsequent gathering at the foot of Mount Sinai where we received the Torah (Ex Ch 20), the 

celebration during the centuries of the Passover and the recitation of the Haggadah, kept us 

together as a Free (in our hearts) people, proud and subservient to no one, but the God of 

Israel.  

 The commandment to celebrate the Passover Festival is given in Exodus Chap.12 V. 

1-20. These verses contain several commandments in connection with how the festival 

should be celebrated. Each family was to take a lamb or young goat for the Passover 

Offering, which was to be the main part of the ceremonial meal. Before the lamb could be 

slaughtered, we were commanded to remove from our possession all Chametz (leaven) (Ex. 

Ch. 34 V. 25). If a lamb was too much for one family, two or more families should join together.  

 It is to be celebrated from the evening of the 14th day of Nisan, which was to be 

calculated by the elders after deciding which day was the ‘New Moon’. They "should eat it 
with Matzah and bitter herbs"  (Num. Ch. 9 V. 11) .The Passover was to be kept "throughout the 
generations forever"  (Ex. Ch. 12 V 14). For the seven days (eight outside Israel), no "chametz" 

was to be seen or found (in your possession) and certainly not eaten. (Ex. Ch. 12. V 19). In Ex. 

Ch. 12 V. 26-27 and in several other places the Jewish people are commanded to teach their 

children throughout the generations the commandments and in particular those relating to the 

Festival of Passover.  

 The Seder is the most outstanding ceremony of the Festival of Passover. The Seder 

meaning "Order," of the recitation of the Haggadah and the festive meal takes place in our 
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homes on the first and (excepting in Israel) second night of the festival today as it has done 

from the time of Joshua's and the Children of Israel’s entry into the Land of Israel. 

(Josh. .Ch. 5 V. 10). Not in the same way however, as without the Temple we cannot offer the 

Passover Offering, which in Temple times was the central part of the Festival. The Seder is 

the climax of the preparation for Passover, which has gone on from the end of the last 

Passover a year ago, with the production of Matzoth and other specially prepared food stuffs.  

 As mentioned above the Torah says that we are not to eat "Chametz" during the 

seven (eight days outside Israel) days of Passover, nor to have it in our possession or to own 

it. (Ex Ch. 12 V. 15). 

 We must now define what is Chametz.. Chametz is the result of any of the five 

species of grain, wheat, barley, spelt, oats and rye, ground or whole, being in contact with 

water for more than 18 minutes without being baked in the oven. This of course includes 

drinks that are made from grain such as whisky and beer and many others. Chametz is not 

the process of fermentation in which case wine would not be permitted.  

 Matzoth are made from dough made by mixing a special flour that prior to being 

ground has been specially watched and guarded so as not to come into contact with water 

before being processed, with water and with no other additive, even salt. Special supervision 

ensures that the dough from which Matzoth is made is speedily processed so that no more 

than 18 minutes elapses from when the dough is mixed and rolled out into matzoth until it is 

placed in the oven. Ordinary flour that is bought in a store or supermarket is Chametz as 

before being ground, the wheat kernels are soaked in water for ease in milling. 

 In modern times, we purchase many foods already processed and prepared. Even 

with reading the lists of ingredients on the label, how many of us know what is put in our 

food, which we buy so trustingly and eat. How many of us know what are the additives the 

colours, taste enhancers, emulsifiers, anti-oxidants, hydrolyzed protein and other chemicals 

too numerous to mention many of which are made from chametz products that are put into 

manufactured and processed food, let alone what is their origin.  

 How much more so should we be sure, that all food and drink for Passover including 

wine, spirits and liqueurs, even seemingly simple foods like sugar, tea, coffee, salt and 

spices, should not contain additives, which unknown to ourselves may be included, perhaps 

to stop them clogging or to enable them to “run” smoothly, that are ‘Chametz’. It is essential 

therefore that Matzoth and all processed food and drink that is bought to be consumed during 

Passover are specially baked, cooked or otherwise prepared, under the supervision and 

endorsed as "Kosher for Passover" by a reliable Rabbinical authority, and carries the 

appropriate "Hechsher" (guarantee of fitness for use during Passover).. This is so as to ensure 

that no "Chametz" is included in the process or contents or additives of the product and is 

necessitated by the strictness of the Mitzvah of, not eating, not owning, and not even seeing 

on our property the slightest vestige of "Chametz". 

 To many people, these regulations may seem unnecessary hair splitting, but Jewish 

food laws, kashrut and the observance of the Sabbath and the Festivals have been the bonds 

that have kept the Jewish people together and helped us withstand the attacks both spiritual 

and physical that has been our lot throughout the ages.  

 To make sure that no chametz is owned or seen or found during Passover the 

conscientious housewife begins her preparations immediately after Purim which takes place 

a month before the Passover. Gradually every room, every closet, every cupboard, every 

pocket is turned out and cleaned until on the night before the Seder the house is ready. Pots 

and pans, cutlery, china and glassware have all been replaced by utensils specially kept from 

one year to the next, for the Passover. How to make sure that ovens, microwaves, gas 

burners and other kitchen equipment may be made fit for use over Passover, one must ask a 

recognized Rabbinical authority 

 The Torah tells us that Passover must be celebrated in the spring. (Ex.Ch. 13 V. 4). The 

Jewish calendar is lunar, based on the cycle of the moon around the earth. The moon takes  
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about 29 days and 12 hours to circle the earth. With a year of twelve months, the year is 

therefore about eleven days short of the solar year which is recorded by the secular calendar, 

and which is based on the earth circling the sun. To keep both periods synchronized so that 

Passover always falls in the spring, 7 times during each period of 19 years an extra month is 

added so that in every 19-year period, we have a 13-month year 7 times. This extra month is 

always the month before Passover and is called the Second Adar 

 The Torah tells us that the Korban Pesach, the Passover Offering, is to be brought on 

the 14th of Nisan in the afternoon, and that day strictly speaking, is the Festival of Passover. 

The Bible calls what we nowadays call Passover the “Festival of Matzoth”. The Festival of 

Matzoth as mentioned above is celebrated on the 15th of the Hebrew month of Nisan,. As the 

Jewish day begins at sunset, the Seder night is on the evening of the 14th of Nissan, which is 

the beginning of the 15th of Nissan and is when, in Temple times the Passover Offering was 

eaten.  

 There are therefore, two separate although joined festivals. One the Festival of 

Passover that is the 14th of Nisan in which we are to bring the Passover Offering, which 

today we cannot do since the destruction of the Temple in Jerusalem, some two thousand 

years ago. And the Festival of Matzoth, which starts on the night of the 14th which is the 

beginning of the 15th, the Seder night. The festival of Matzoth lasts seven days in Israel and 

eight days in the rest of the world. During this time we are not permitted as mentioned 

above, to eat any food which contains chametz.  

 The Torah tells us that the Passover Offering may not be brought with chametz in 

our possession. (Ex.Ch. 34.V. 25) so today, from the time that the Passover offering would have 

been brought in Temple times, we may not have chametz in our possession. This means that 

we have to remove all chametz from our houses by the ceremony of B’dikat Chametz. This 

takes place on the night of the 13th of Nissan that is the evening of the day before the 

Passover Offering would have been brought and the night before the Seder night. Any 

chametz found during the ceremony together with all other chametz in our possession 

including that left over from breakfast, is burned the following morning. 

 All these dates may sound complicated. To simplify matters if for example, the 15th 

of Nisan, Passover is a Tuesday, the Seder night; the beginning of the 15th of Nissan is on 

Monday night. B'dikat Chametz would take place on Sunday night and the chametz would be 

burned (Biur Chametz) on Monday morning at about 10.00 a.m. The actual time is usually 

announced by the local religious authorities. About an hour before this, we must stop eating 

chametz. 

 The searching, “B'dika” is done as follows. After nightfall, one makes the appropriate 

blessing below, and with a lighted candle (some authorities permit using a flashlight) the 

husband (or someone else) examines every nook and cranny in the house. With his wife and 

children in solemn procession, he gathers up any chametz that he finds. To make sure that he 

finds some so that he does not make an unnecessary blessing, it is customary to place small 

pieces of bread in various places so that he can find them. Many people use 10 pieces of 

bread so that a known number can be collected and many wrap them in paper so that no 

crumbs escape. If the Seder night is on Saturday night this is done on the previous Thursday 

night and the Chametz is burned on Friday morning. 

 

The following is the blessing made before the search "B'dikat Chametz" 

�ע�רבְמִצְ�תָו וְצִָ�נ� עַל .ָ�ר�ְ� אִָ�� יהוה אֱלֵֹ�נ� מֶלְֶ� הָע�לָ� אֲֶ�ר קְִ�ָ�נ�ִ 
  חָמֵ"

Blessed are You O Lord our God King of the Universe who has sanctified us by His 

commandments and has commanded us to remove the chametz 
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After the search, whoever is making the search, makes this declaration. Although here it is in 

Aramaic, the person conducting the search must understand the meaning of the words 

 

לָא יָדַעְנָא ָ'ל חֲמָירָא וְחֲמִעָא דְאִכָא בִרְש�תִי דְלָא חַמִיֵ�� �דְלָא ִ�עַרֵ�� �דְ.
  לֵי� לִָ�טֵל ולֶהֱוֵי הֶפקֵר ְ'עַפְרָה דְ)רְעָא

The translation of the declaration. 

May all Chametz in my possession which I have neither seen or removed be annulled 

and considered as the dust of the earth 

 
 This declaration is made in Aramaic the language of the Jews in Eretz Yisrael when 

the Haggadah was first compiled. However, as with most prayers or declarations this may be 

and even should be made in a language that one understands. The chametz that he has 

collected together with all chametz that still remains in the house is burned the following 

morning. To make sure that the house and kitchen are kept free of chametz, it is forbidden to 

eat bread or any other chametz products after about 9.30 a.m. of the 14th Nisan that is the 

morning of the Seder night (in our example Monday morning). The exact time is ascertained 

by the local Rabbinical authority. After approximately a further hour, all the remaining 

chametz is burned and another declaration "Biur Chametz" the 'clearing out of the Chametz' 

is made annulling all chametz in the owner’s possession. 

 

After it is burnt we make the following declaration the meaning of which must be understood 

 

ָ'ל חֲמָירָא וְחֲמִעָא דְאִכָא בִרְש�תִי דַחֲזִֵ�י� �דְלָא חֲזִֵ�י� ְ�ִ�עַרֵ�� �דְלָא 
�עַרֵ�� לִָ�טֵל ולֶהֱוֵי הֶפקֵר ְ'עַפְרָה דְ)רְעָאִ.  

The translation of the declaration. 

May all Chametz in my possession which I have seen or not seen which I have 

removed or not removed be annulled and considered as the dust of the earth. 

 
 If the Seder night is on Saturday night that is Motze Shabbat, the Biur is done on 

Thursday night and the Chametz burned on Friday morning. In that case one should be most 

careful about eating chametz on the Friday night. On Shabbat morning the Synagogue 

service starts much earlier than usual. One should be careful with the chametz at the morning 

meal which should be finished at the time when we are to stop eating the chametz. The rest 

of the chametz is disposed of. 

 Because we may not own any chametz over Passover and people may be reluctant to 

dispose of valuable chametz items such as, bottles of whisky, liqueurs, and canned products 

etc, the Rabbis instituted a special procedure called "selling the chametz". (Tosefoth–Pes Ch. 2). 

This is done as follows, one locks away, or sets aside a cupboard in which all the chametz to 

be sold is placed and sealed. During the week or so before Passover, a declaration of this 

chametz is made to the local Rabbi who becomes your agent. He in turn sells your chametz 

to a non-Jew. After Pesach the non-Jew does not take up the option of the purchase and the 

goods revert to the previous owner*. This transaction is complicated and must be legal in 

every respect and therefore should ONLY be done through a recognized Rabbinical 

authority. 
_______________________________________________________________________________________ 

*Some people are confused believing that if some religious obligation is forbidden to a Jew it should likewise be 

forbidden to a non-Jew. The Eydoth and Chukim commandments, which will be explained later, only apply to the 

Jewish people and non-Jews are not obligated to keep them. For example, a non-Jew has no restrictions on what 

he may eat (except he may not eat a limb from a living animal) or on work that he does on Shabbat. 
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  However, we may not yet eat any Matzah until the meal at the Seder so that the 

Matzah we eat then is eaten with zest and appetite. Fruit, eggs, fish and other foods may be 

eaten providing that they do not contain chametz. There is a further prohibition among 

Ashkenazi communities, and some Sephardi ones, not to eat rice or legumes (peas beans etc) 

or any derivation thereof such as Soya oil etc. during Passover 

. As is well known certain types of 'work', known by the technical term "M'lacha" (the 

word "work" is not an accurate translation for M'lacha. perhaps a better definition is 'creative 

work') is forbidden on the Sabbath (Shabbat) and the Festivals. However, the Festivals differ 

from Shabbat in that while on Shabbat cooking is not permitted, on Festivals falling on a 

weekday, cooking and the preparation of food is permitted (how this is done should be 

ascertained from a reliable Rabbinical authority). Nevertheless, one may not cook on a 

Festival for the following day, (in these days of freezers and refrigerators of course, much of 

the cooking could be done previously). 

 If therefore one of the days of any Festival, not only the Passover, occurs on a Friday 

it is prohibited to cook on that day for the Shabbat. To enable us to prepare for the Shabbat, 

we symbolically mix the Festival with the Shabbat by making an "Eruv Tavshilin". This is 

done by taking, on the eve of the Festival, i.e. on the Wednesday or the Thursday, a Matzah 

(on other festivals of course bread may be used) and a cooked food, fish, meat or hardboiled 

egg making the following blessing. 

..   

בְמִצְ�תָו וְצִָ�נ� עַל מִצְוַת .ָ�ר�ְ� אִָ�� יהוה אֱלֵֹ�נ� מֶלְֶ� הָע�לָ� אֲֶ�ר קְִ�ָ�נ�
  עֵר�ב

Blessed are You O Lord our God King of the Universe who has sanctified us with 

His commandments and has given us the commandment of the Eruv  

 

After the blessing we make the following declaration, we must understand what this 

declaration means 

�הֲדֵי, עֵר�בָה יְהֵא ָ�רֵא לָנָא לַאֲפ�יֵי �לְבַ��לֵי �לְצְל�יֵי �לְ)טְמ�נֵי �לְ)פ�קֵי ַ 
ל צָרְכָנָא מי�מָא טָבָא לְַ�ַ�ָ�א לָנ� �לְ)דְל�קֵי ְ�רָגָא �לְתַָ-נָא �לְמֶעְַ�ד ָ'

  �לְכָל י0ְִרָאֵל הַָ�רִי� ָ�עִיר הַ/ֹאת
Through this Eruv may it be permitted to us to bake cook keep food warm kindle 

lights and do anything necessary on the festival in preparation for the Shabbat for us 

and for all who live in this city. 

 
 Before the onset of the Festival the time of which can be ascertained by reference to 

a current Jewish calendar or local authority, it naturally differs according to the part of the 

world one is in, there are several things that must be prepared.  

 Obviously sufficient Matzoth, wine and other foods (all with a recognized Hechsher) 

have been bought beforehand. One should use “Shemurah Matzah” (Ex. Ch. 12 V. 17) that is 

made from flour which has been ground from wheat that was supervised from the time it was 

reaped, for the whole of the festival “Shemurah Matzah” should at least be used on the night 

of the Seder. 

 One should calculate that each participant in the Seder will require four to five sheets 

of machine made Matzoth or three to four of the hand made Matzoth. There should be 

sufficient ‘Kosher-for-Pesach wine or grape juice, for those who prefer it, for each of the 

participants in the Seder to have four glasses. The four glasses of wine represent the four 

words expressing the redemption of the Children of Israel, as related in Exodus Ch 6 V 6-7. 
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“Thus say to the Children of Israel I am God and I will TAKE YOU OUT from under 
the burdens of Egypt, I will DELIVER you from their slavery, and I will REDEEM you with 
an outstretched arm and with great punishing judgments. And I will TAKE YOU TO ME for a 
people, and I will be to you a God and you will get to know that I am your God who brings you 
out from under the burdens of Egypt”. Verse 8 continues “And I will BRING you to the Land 
(of Israel) concerning which I lifted up My Hand to give it to Abraham, Isaac, and Jacob I will 
give it to you as an inheritance I am the Lord”. 

  
 All the Rabbis agree that the first four, "take you out, deliver, redeem, and take you 

to me", are the four declarations and promises of redemption which are commemorated by 

the 4 cups of wine, However some authorities consider that the BRINGING of the Children 

of Israel to the Holy Land is also a declaration of redemption and say that we need 5 cups of 

wine. To accommodate this, we have another full cup on the table which we call the cup of 

Elijah, who when he comes to herald the coming of the Messiah, will resolve all difficulties. 

We do not drink this fifth cup; some people use it to replenish the fourth cup after drinking 

the third one. 

 The amount of wine or grape juice needed for each of the four glasses is at least 

86 .c.c. or about 3 ounces (some say 146 c.c.). Most authorities agree that one should drink 

all or at least more than half this amount each time.  

 

Also needed are;  

 The SEDER PLATE: this is a plate or dish which may be specially made, although 

this is not at all necessary, on which are placed the following;  

 1. ZEROAH. A roasted piece of meat usually on the bone of chicken or turkey or 

other piece of meat to symbolize the Passover offering of Temple times. (some vegetarians 

substitute a piece of beetroot!) This may not be eaten at the Seder table as one does not eat 

roasted meat on the Seder night. It should nevertheless not be thrown away or otherwise 

treated in a wasteful way but should be eaten some other time perhaps the next day 

 2. HARD-BOILED EGG also roasted over an open flame if possible. Do not try this 

with a raw egg otherwise you will be scraping egg yolk off the ceiling and walls of the 

kitchen, hard boil it first. The egg represents the ‘Hagiga’ the special Festival offering that 

was brought in the time of the Temple. This may be eaten at the Seder or some other time, it 

is also customary to eat plain hard-boiled eggs dipped or cut up in salt-water as a starter to 

the meal.  

 3. CHAROSETH. A paste made with grated apple, dates, ground up nuts, cinnamon, 

ginger, and wine. The proportions and even ingredients can be to ones own taste but it is 

usually sweet and needs to be paste-like. This is said to represent the mortar used by the 

children of Israel during their slavery in Egypt. It is used as a dip for the - 

 4. MAROR. Bitter herbs to remind us of the bitter times the Jews endured during 

their slavery. Many Ashkenazi Jews use grated horseradish (chrane) however, the stalk or 

leaves of lettuce which have a bitter taste, are really preferred as one needs to eat about 

20 .c.c. of maror twice, or according to another opinion as much as 58 c.c. If one wishes to 

continue the tradition of using horseradish, it may be better to eat a smaller quantity of 

horseradish with lettuce to make up the amount. When using lettuce one should be 

scrupulous in making sure that there are no insects clinging to the leaves. If one uses 

horseradish it should be freshly grated and not cooked or pickled or left soaking in water for 

24 hours. If the Seder night is on Friday night, it should be grated well before the onset of 

Shabbat, and kept sealed so it does not lose too much of its strength  

 5. KARPAS.. Parsley, celery, cucumber or boiled potato, onion, or any vegetable 

that grows in the ground for dipping in the bowl of: - 

 6. SALT WATER or some people prefer vinegar. If the Seder is on Friday night this 

should be prepared before the onset of Shabbat 
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 7. THREE WHOLE MATZOTH, preferably Shemurah each one separated by a 

cloth or napkin, and all three covered by another. 

 Before the beginning of the Festival the Seder plate is placed on the table which 

should be set in as beautiful a manner as possible with a glass or cup at each place for the 

four glasses of wine, which each of us will drink during the proceedings. 

 

 The lady of the house lights the festival candles (at least two) and makes the two 

blessings. One for lighting the candles and the second, to thank the Almighty who has kept 

us so that we may celebrate the Festival. These blessings may be found in any festival or 

ordinary prayer book, as with all blessings, they may be said in the language which one 

understands the best. On Shabbat add the words in brackets. 

 

 וְצִָ�נ� לְהַדְלִיק נֵר ְ�מִצְ�תָי� ָ�ר�ְ� )ָ�ה יי אֱלֵֹ�נ� מֶלְֶ� הָע�לָ� אֲֶ�ר קְִ�ָ�נ�
   ֶ�ל י�� ט�ב )ֶ�ל ַ�ָ�ת וְ(

Blessed are You O Lord our God, King of the Universe, who has sanctified us with 

His commandments and commanded us to kindle the lights of (Shabbat and) the 

Festivals. 

 

�ר�ְ� )ָ�ה יי אֱלֵֹ�נ� מֶלְֶ� הָע�לָ� ֶ�הֶחֱיָנ� וְק4ְִמָנ� וְה3ִִיעָנ� לְַ/מַ, הַזֶהָ  
Blessed are You O Lord our God, King of the Universe, who has granted us life, 

sustained us and allowed us to reach this season. 

 
 It of course goes without saying that a festive meal would have been prepared ready 

to be served at the appropriate time. 

 And while the men go to the synagogue, she has a well-earned rest.  

 

 All is now ready; the table is laid with the best tablecloth and the special crockery 

cutlery and glasses, kept from one Pesach to another. The wine, the Matzoth and Seder Plate 

are placed on the table and for each participant a copy of the Haggadah. Because this is the 

Festival of Freedom, the Rabbis have decreed that we must eat the Seder meal as Free men, 

and not slaves. Free men have no need to hurry over their meal, while slaves eat while at 

their work. To differentiate this night from all other nights we eat our meal in a leaning 

position as they did during the time of the Temple, when free men ate on special couches. 

Nowadays cushions are provided for all the men in order that they may lean to the left when 

eating the Matzah and drinking the prescribed Four Glasses. 

 

On returning from the synagogue 

 

 

The SEDER begins. 
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 ה3ַָדָה ֶ�ל 6ֶסַח
  

 
 It is customary to bless the children on the night of Shabbat and Festivals. The 

father or mother's hands are placed on the child's head and the following pronounced. For a 

boy one says  

  י0ְִמְָ� אֱלֹהִי� ְ'אֶפְרַיִ� וְכִמְנ7ֶַה
"May the Lord imbue you with the qualities of Ephraim and Menashe" 

 
and for a girl 

  י0ְִמְָ� אֱלֹהִי� ְ'0ָרָה רִבְקָה רָחֵל וְל8ֵה
 "May the Lord imbue you with the qualities of Sarah, Rivka, Rachel and Leah". 

 
σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σσ σ σ σ σ 

. Ephraim and Menashe, the two sons of Joseph, the Viceroy of Egypt, were two Jewish 

children brought up in the idolatrous atmosphere of the Egyptian court yet never lost their Jewish 

identity and values, and never succumbed to the temptations of the then "modern" times. We trust that 

our boys will follow the example of Ephraim and Menashe, while it is our fervent hope that the girls 

would follow the example set by the Four Matriarchs of the Jewish people. 
 The meaning of the word Seder is ‘Order’ and everything done on the Seder night is 

in a traditional ‘order’ as laid out in the Haggadah. These are listed in the Haggadah and 

recited or sung by some people prior to the recital of the Haggadah. Instructions are printed 

in the Haggadah as to when all these take place.. 

 

1. KIDDUSH.        קֵַ�ש 
A blessing over a cup of wine, making mention of the Sanctity of the Festival of Pesach. We 

make Kiddush that is we sanctify the holiness of the day, over wine on every Shabbat and 

Festival. This cup is counted as the first of the four cups, which we drink on the Seder night. 

2. WASHING        "ַרְח� 
The hands. Prior to eating the Karpas, a small piece of vegetable (celery, boiled potato, 

cucumber etc.) 

3. KARPAS        ר6ְַס'ַ 
Is dipped in salt water, a blessing made prior to being eaten by all present. The amount of the 

Karpas should be less than 24 Grms. 

4. DIVISION            "ַיַח 
The middle one of the three matzoth is divided, half remains where it is, and the other half is 

hidden for the "Afikomen" which will be eaten at the end of the meal after which nothing else 

may be eaten except for the last two cups of wine. 

5. RECITATION         מ3ִַיד  
of the Haggadah. 

6. WASHING        רָחֲצָה 
The hands, together with the special blessing prior to the meal. 

7. The BLESSING                    מ�צִיא 
Thanking the Almighty for giving us bread, and the special Blessing on the commandment to 

eat the: 

8. MATZAH         מ9ַָה 

9. MAROR         מָר�ר 
the bitter herbs usually the stalk or a leaf of lettuce or horseradish (Chrane) eaten dipped in 

the Charoseth. 
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10. KORECH        �ְֵר�'  
Another portion of Maror is eaten sandwiched between two pieces of Matzah. 

11. THE MEAL.        �ְֵלְחָ, ע�ר :� 
After which the 

12. AFIKOMEN         ,צָפ� 
is eaten to leave one with the taste of Matzah, nowadays the Afikomen takes the place of 

Passover offering which was eaten at the end of the meal.  

13. GRACE          �ְֵר�ָ 
After meals 

14. HALLEL         הֵַ;ל 
Psalms of Praise recited on Festivals. 

15. ACCEPTED        נִרְצָה 
That our rendering of the Seder Service was in accordance with the tradition of our Fathers 

and Forefathers throughout the ages  

 

 KADDESH                קַדֵ�
σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σσ σ σ σ σ 

 All take their place at the table open their Haggadah’s and the wine glasses are filled. As on 

every other Festival and Shabbat we make Kiddush, that is we sanctify the Holiness of the Day. The 

Kiddush is over the first of the four cups of wine. In some families this is made by the person who is 

conducting the Seder, in others, all make their own; while in some families the Kiddush is recited in 

unison.  

 If the Seder is on a Friday night, the Kiddush begins with the Friday night introduction, the 

recitation of the Biblical account of the institution of the Sabbath at the end of the creation of the 

universe (Gen. Ch 2. V. 1-3). We make a ‘blessing’ over the wine next and then the blessing relating to the 

Festival of Pesach. If the Seder takes place at the termination of the Sabbath, the special blessing 

made at the termination of the Sabbath is added. On all occasions, we finish with the blessing 

thanking God for having allowed to reach this season 

 

Kiddush should not be made until after dark. 

We pour out the first of the 4 glasses of wine, which we drink during the Seder. On 

Shabbat we add the words in brackets and start here. In some families Kiddush is 

made by whoever is conducting the Seder. In some families this is said by all either 

separately or in unison.  

�ת מַתְחִילִי,ָ�ַ�ְ       .On Shabbat start here 

 
  וַיְהִי עֶרֶב וַיְהִי בֹקֶר

י וַיְכַל אֱלֹהי� ַ�י�� ה7ְַבִיעִ.וַיְכ:;� הַָ�מַיִ� וְה8ָרֶ" וְכָל צְב�8ָ .י�� ה7ִ7ִַי 
וַיְבָרְֶ� .מְלַאכְ�� אֲֶ�ר ע0ָָה ו4ְִַ��ֹת ַ�י�� ה7ְַבִיעִי מִָ'ל מְלַאכְ�� אֲֶ�ר ע0ָָה 

אֱלֹהִי� אֶת י�� ה7ְַבִיעִי וַיְקֵַ�� א�ת� ִ'י ב� ָ�בַת מִָ'ל מְלַאכְ�� אֲֶ�ר ָ�ֶרָא 
  .אֱלֹהִי� לַע�0ֲת

And it was evening and it was morning 

The sixth day, and the heavens and the earth were completed in its’ entirety. And on 

the seventh day God had completed his work which He had made. And he rested on 

the seventh day from all the work He had done. And God blessed the Seventh Day 

and hallowed it, because on it He rested from all his work, that God in creating had 

made. 
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  If the festival is on a weekday start here          ,בחול מתחילי.

 
  סַבְרִי מָרָנָ, וְרַָ�נָ, וְרַ��תַי

�ר�ְ� )ָ�ה יי אֱלֹהֵינ� מֶלְֶ� הָע�לָ� ��רֵא 6ְרִי הַגָפֶ,ָ.  
With your permission my masters and teachers 

Blessed are You, O Lord, our God King of the Universe, who creates the fruit of the 

vine. 

אֲֶ�ר ָ�חַר ָ�נ� מִָ'ל עָ� וְר�מְמָנ� מִָ'ל , ָ�ר�ְ� )ָ�ה יי אֱלֹהֵינ� מֶלְֶ� הָע�לָ�
�ת�ת לִמְנ�חָה: בשבת(וִַ�ֶ�, לָנ� יי אֱלֹהֵינ� ְ�)הֲבָה . לָ��, וְקְִ�ָ�נ� ְ�מִצְ�תָיוָ�ַ( 

חַג ) הַַ�ָ�ת הַזֶה וְאֶת י��(אֶת י�� , ח3ִַי� �זְמִַ<י� ל�00ְָ,, מ�עֲדִי� ל0ְִמְחָה
ִ'י . זֵכֶר לִיצִי)ת מִצְרָיִ�, מִקְרָא קֹדֶ�.)ְ�)הֲבָה(?זְמַ, חֵר�תֵנ� , הַמַצ�ת הַזֶה

�0ִמְחָה .�מ�עֲדֵי קָדְשֶָ�  )תוְַ�ָ� (בָנ� בָחַרְָ� וְא�תָנ� קִַ�ְ�ָ� מִָ'ל הָעִַ@י�ְ
  .י0ְִרָאֵל וְהְַ/מִַ<י�) הַַ�ָ�ת וְ(מְקֵַ�� , ָ�ר�ְ� )ָ�ה יי. �ב�00ְָ, הִנְחַלְָ�נ�

Blessed are You, O Lord our God King of the Universe, who has chosen us from all 

peoples and exalted us above all tongues and hallowed us with His commandments 

and has given us O Lord our God in love (on Shabbat add: the Shabbat days for rest 

and) Festivals for rejoicing, feasts on appointed times for joy. (This Shabbat and) this 

festival of Matzoth, the season of our freedom (in love) a holy gathering in 

remembrance of the Exodus from Egypt, Because You have chosen us and made us 

holy from all other peoples (and Shabbat) and the holy Festivals in joy and gladness 

You have given us as a heritage. Blessed are You O Lord our God who makes Holy 

(the Shabbat and) the people of Israel and the Festivals. 

 
If the Seder commences after the termination of Shabbat add the following 

  במוצאי שבת מוסיפי,.
  

��רֵא מְא�רֵי הָאֵ�, ָ�ר�ְ� )ָ�ה יי אֱלֹהֵינ� מֶלְֶ� הָע�לָ�. 
Blessed are You, O Lord our God, King of the Universe who creates the light of fire. 

We indicate the lighted candles and continue 

�י, א�ר לְחֶ�ְ�, ָ�ר�ְ� )ָ�ה יי אֱלֹהֵינ� מֶלְֶ� הָע�לָ� הַמַבְִ�יל ֵ�י, קֹדֶ� לְחֹלֵ ,
�י, קְד:7ַת ַ�ָ�ת . � ה7ְַבִיעִי לְֵ�ֶ�ת יְמֵי הַַ@ע0ֲֶהֵ�י, י�, ֵ�י, י0ְִרָאֵל לָעִַ@י�ֵ

. וְאֶת י�� ה7ְַבִיעִי מ7ִֵֶ�ת יְמֵי הַַ@ע0ֲֶה קִַ�ְ�ָ�, לִקְד:7ַת י�� ט�ב הִבְַ�לְָ�
 הַַ@בְִ�יל ֵ�י, ָ�ר�ְ� )ָ�ה יי ,הִבְַ�לְָ� וְקִַ�ְ�ָ� אֶת עְַ@ָ� י0ְִרָאֵל ִ�קְד:7ָתֶָ� 

 .קֹדֶ� לְקֹדֶ�
Blessed are You O Lord our God, King of the Universe who makes a distinction 

between Holy and secular, between light and darkness, between Israel and other 

peoples, between the Seventh Day and the sixth days of labour, You have made a 

distinction between the Holiness of the Shabbat and the Holiness of the Festivals and 

You have Sanctified the Seventh Day from the six days of labour. You have 

distinguished and made Holy your People of Israel with your Holiness. Blessed are 

You, O Lord who makes a distinction between the Holy (of the Shabbat) and the 

Holy (of the Festivals). 

 

On all occasions say the following      
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  . ֶ�הֶחֱיָנ� וְק4ְִמָנ� וְה3ִִיעָנ� לְַ/מַ, הַזֶה, ָ�ר�ְ� )ָ�ה יי אֱלֹהֵינ� מֶלְֶ� הָע�לָ�
Blessed are You, O Lord our God, King of the Universe who has kept us alive and 

sustained us and permitted us to reach this season. 

 

  הַיַיִ, ְ�הַסֵיָ�ה 0ְמֹאל ש�תֶה רֹב '�ס .
All then sit and leaning to the left drink all or the greater part of the cup 
  

σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σσ σ σ σ σ 

. 
 What is Kiddush and what is a blessing? The literal meaning of Kiddush is ‘sanctification’. 

In the beginning when God created the universe, we are told in Genesis chapter 1, that it took six days 

for the earth to reach its completion. On the sixth day, God had completed His m'lacha and on the 

seventh day, He ceased His m'lacha, “And God Blessed the seventh day (Gen. Ch. 1 V. 31) and 
Sanctified it. (Gen. Ch. 2 V. 3).  

 The Jewish people are also commanded in the Ten Commandments to “remember” (Ex. Ch. 20 

V 8), and to “observe,”(Deut. Ch. 5 V. 12), the Shabbat. The Shabbat, is a special day of refraining from 

certain creative work known as "M'lacha"*and is ordained by God as a special gift to the Jewish 

People. Through them it has been adopted throughout the world and is probably the most valuable 

social advance in human society that has been introduced to the people of the world, by the Jewish 

people. However, it is only the Jewish people who have been commanded to elevate the Shabbat, not 

only as a day of rest, that is refraining from doing any M’lacha, but as a special day that is sacred. We 

recognize the holy - ness and special – ness of the day by sanctifying it. Our sages have decreed that 

this “sanctification” be done on Sabbaths and on Festivals with wine. (Pesachim 106a). 

 So, what is a blessing? Up to this point we have used the word ‘blessing’ which is the usual 

English translation of the Hebrew word ‘Bracha’. What is a Bracha? We make many Brachot (plural 

of Bracha), There are three categories of Brachot. A Bracha when we enjoy something such as when 

we eat or drink. A Bracha made when performing a Mitzvah that is commanded from the Torah** 

such as before putting on the Tefillin or Talith, when blowing the Shofar on Rosh Hashana when 

taking the Lulav on Succoth, and eating Matzah on Passover. The third category of Brachot, we make 

is when we are confronted with the wonders of God’s Creation, such as on seeing a rainbow or the 

ocean or hearing thunder and on many, many other occasions.  

 Does God require our blessings to, as it were, satisfy His ego? Similarly, did He require 

offerings *** in the Temple of old to satisfy that same ‘ego’? The prophets referring to the people 

________________________________________________________________________________ 
* M'lacha is usually translated 'work' but this is not an accurate translation. One must learn what 'work' is not 

permitted on Shabbat and Festivals by learning from a qualified person  

**The Bracha we make when we perform a mitzvah starts, ‘Baruch ata ad-nai elo-hanu melech ha’olam’ and 

continues ‘asher kiddishanu’ who has sanctified us ‘b’mitzvosov’ with His commandments ‘vtzivanu’ and 

commanded, us for example, ‘al achilat Matzah’ to eat Matzah. The commandments make us Holy and separate 

us from the other nations of the world who do not have this concept of being sanctified by God’s commandments. 

Each time we fulfill one of God’s Mitzvoth to the Jewish people we as it were, advance higher in our endeavour 

to fulfill our destiny.  

 There are 6 other Brachot, which we make on Mitzvoth which are not actually found in the Torah but 

which were ordained by our sages. They are 1). on the reading of the Megilla from a scroll 2) on the recitation of 

the Hallel 3) on washing the hands prior to a meal, 4), on lighting the Chanukah lights, 5) on lighting the Shabbat 

and Festival candles, and 6) on making an eruv 

*** Maimonides says that offerings were a concession to the Children of Israel because the nations in ancient 

times among whom the Children of Israel lived, practiced animal and even human offerings to placate their gods. 

And God in the incident of the “Binding of Isaac” (Gen. Ch. 22) showed that He abhorred human offering. 

Maimonides goes on to say that God therefore limited offerings by confining them to one place, the Temple in 

Jerusalem. He goes on to say, in his “Guide to the Perplexed” (3:32) that Israel was to be led gradually and slowly 

to a deeper perception of religion and Divine worship. Abrabanel another philosopher and biblical commentator 

expanded on this and said, that the Torah limited offerings to one place, the Temple, while one could pray 

anywhere.  
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who offer sacrifices for the wrong reason castigated the people of Israel of old asking, does God 

require of you offerings of and the blood of animals. Were offerings used as a means of bribing or 

placating an angry god as the pagans used them? The prophets meant that man’s proper behaviour to 

his fellow and the performance of the Mitzvoth were the important things, however important, were 

the laws regarding the offerings.  
 The prophet Samuel, in rebuking King Saul for not obeying God’s will and making as an 

excuse for his disobedience that he was keeping certain animals for a offering, said “Has the Lord a 
great delight in burnt offerings and offerings/ as in listening to the voice of the Lord/ behold to 
obey is better than offerings/ and to hearken better than the fat of rams” (Sam. l. Ch. 15 V. 22.). 

 Samuel meant that man’s proper behaviour to his fellow and the performance of the Mitzvoth 

were the important things. 

 It must be that making a blessing is for our sake and not His. We always say we “make” a 

blessing and do not say “say” or “recite” a blessing. As in any language, Hebrew has words that are 

spelled the same, pronounced the same, and yet may have different meanings, for example the word 

‘tip’ in English has at least three different meanings. The Hebrew word Bracha is a case in point. It is 

usually translated as ‘blessing’ and indeed when it is used by God as in Genesis Ch. 12 V. 2-3 when 

God speaks to Abraham, He says 

 

“I will make of you a great nation and I will bbbblesslesslessless    you and make your name great ……..and I 

will blessblessblessbless    them that blessblessblessbless you …..” 

 
 In its simplest, it means that He will cause good things to happen to whoever is blessed. 

What is good however, may not be immediately recognizable to the one being blessed.. However, can 

we say the same about ‘blessing’ God? How can we ‘bless’ God? God is so much above us, in what 

way can we ‘cause good things to happen to’ Him. The Hebrew word 'Bracha’ is from the same root 

as ‘berech’ ‘knee’, and the word knee brings to mind ‘bending the knee’ or ‘kneel’. In the Alenu 

prayer which we recite three times each day, we say “All the worlds inhabitants will recognize and 
know that to You, every knee should bend knee should bend knee should bend knee should bend and every tongue shall swear (allegiance)”. In the light 

of this, let us examine a “Bracha  

 All Brachot, start in the same way. “Baruch Ata Ado-nai Elo-hainu melech ha-olam” 

and continues in various ways to fit the situation such as in the Bracha for eating bread Ha-motzi 

lechem min ha-aretz.. The usual translation being “Blessed art Thou O Lord, our God, King of the 

Universe who brings forth bread from the ground” 

  The problem here is that we are using the word “blessing” in addressing God, in addition to 

which, the construction of the sentence in its change from the second person to the third person 

presents a problem. 

 When we kneel or ‘bend the knee’ we are acknowledging that we submit ourselves to the 

higher authority of the one to whom we are ‘bending the knee’. A subject will kneel or ‘bend the 

knee’ to his king. If we take the root of the word Bracha as ‘knee’ and we give it the meaning of ‘we 

bend the knee’ i.e. “I am acknowledging”, the wording, construction and even meaning, of the Bracha, 

becomes much clearer.  

 When making Kiddush we make the following Bracha over the wine. Let us now assume that 

when we make a Bracha, any Bracha, that apart from the constant presence of God there is a silent 

human bystander. 

 

The Bracha we make over wine is  

 

“Baruch ata a-donai elohenu melech ha’olam borei pri hagafen”  
 

Usually translated as  

 

Blessed art thou O Lord King of the Universe who creates the fruit of the vine 
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What we are in essence doing is announcing: 

“Baruch”.     “I am (bending the knee) acknowledging * 

 “Ata”      “that You” 

“Ado-nai”     “are our Lord”  

 

The bystander then silently says   “Who is your Lord”? 
We then continue 

 

”Elo-hainu, melech ha-olam”  “Our God, King, Supreme Ruler of the Universe, 

     (to whom everything and every one is subject)”.  

 

The silent bystander then enquires why are you making this announcement?” 
 
The maker of the Bracha silently replies  

“I am going to drink this wine and I am acknowledging 

that it is by God’s goodness that He is the One, who:- 

 

“Borei pri hagafen”    “creates the fruit of the vine”  

  
 These ‘Blessings’ of God, and our praises of Him in our prayers, are not for His sake, but for 

ours. The basic premise is the acknowledgement of God’s continuing creation and the joy we feel 

when we obey His commandments. The Rabbis say that if we eat food without first making a 

‘blessing’ to God for the provision of His bounty, it is as if we were stealing it. It is true that it is by 

our hard work that we finally acquire it and eat it, but the miracle is, that He has made the world so 

that things grow from a tiny seed to a sheaf of wheat or a massive oak, and has given us the 

knowledge and ability to use these gifts 

 When we make a blessing over food or drink, in no way is the food or drink changed. The 

food has not been “blessed” it is us who are acknowledging the supremacy of God in His order of the 

world, and indeed the whole Universe, through whose daily miracles food and drink is available to us.  

 In the Bracha relating to the Festival we refer to the 'Chosen-ness' of the Jewish people as 

well as the Matzah Festival and our liberation and Exodus from Egypt. The concept of ‘chosen-ness’ 

is greatly misunderstood by non-Jews and even some Jews. It is a matter of pride to be a member of 

the 'Chosen People', but, the mistake must not be made of assuming that it denotes superiority, a 

notion that is patently false. In which way is one superior? Can a whole nation or race be superior to 

any other nation or race? How do we measure superiority, by wealth, health, education, intelligence? 

After all, all humankind is descended from Adam and Eve and no person or people or nation can 

claim that he, she, or it, is better than any other by virtue of superior birth.  

 `We must come to the conclusion that 'chosen-ness' does not in any way imply superiority. 

The concept of chosen-ness relating to the Jewish people appears in Ex. Ch. 19 V.3-6 immediately 

before the account of the Torah being given to the Children of Israel at Mt. Sinai. The Almighty says 

to Moses - "...thus shall you say to the house of Jacob and tell to the children of Israel, you have 
seen what I did to Egypt and how I bore you on eagles wings and brought you to Myself., now 
therefore, if you will obey My voice and keep My covenant then you shall be a special special special special people of 
all the nations because all the earth is Mine. And you shall be unto Me – A KINGDOM OF  A KINGDOM OF  A KINGDOM OF  A KINGDOM OF 
PRIESTS AND A HOLY NATION...".PRIESTS AND A HOLY NATION...".PRIESTS AND A HOLY NATION...".PRIESTS AND A HOLY NATION...".    
 In Deut. Ch. 7 V. 6-9, we read Moses’ parting speech to the people of Israel, during which he 

says, “For you are Holy people unto the Lord your God: The Lord your God has chochochochosen sen sen sen you to be 
His own treasure out of all the peoples who are on the face of the earth. The Lord did not set His 
love upon you, nor choose choose choose choose you because you were more in number than any people, for you were  
 
__________________________________________________________________- 
*For the sake of convention we will continue to use "blessing" when translating Berachot 
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 the fewest of all peoples. But because the Lord loved you and because He would keep the oath Lord loved you and because He would keep the oath Lord loved you and because He would keep the oath Lord loved you and because He would keep the oath 

that, he swore unto your fathersthat, he swore unto your fathersthat, he swore unto your fathersthat, he swore unto your fathers. . . . The Lord brought you out (of Egypt) with a mighty hand and 
redeemed you out of the house of bondage, from the hand of Pharaoh King of Egypt. Know 
therefore that the Lord your God He is God the faithful God who keeps His covenant and mercy 
with them that love Him, and keep and keep and keep and keep His commandments His commandments His commandments His commandments for a thousand generations. To emphasize 

this, it is repeated a little further on. In Deut Ch.14 V 2 we read, “For you are a Holy people unto the 
Lord your God, and the Lord has chosen chosen chosen chosen you to be his own treasure out of all peoples that are 
upon the face of the earth”. 
 This then in all humility is the ‘chosen-ness’, this is the destiny of the Jewish people, the duty 

of every Jew to obey the voice of the Almighty, to keep His commandments and to honour our 

covenant with Him. In this way we will indeed become a "Kingdom of Priests and a Holy Nation", 
with the great and heavy responsibility of bringing the acknowledgement of God and the light of His 

word and Countenance to the nations of the Earth. 

 Unlike other religions, Judaism does not impose its own beliefs on other people. The 

commandments given to the Jewish people at Sinai, were meant for the Jewish people alone, and are 

the means by which we are to bring acknowledgement of God’s One-ness as Creator of the Universe, 

to the nations. Although Judaism welcomes genuine converts, we do not harbour the belief that all 

people need to become Jews. The non-Jewish peoples of the world were given seven commandments 

to observe and obey. They are; 

 

1) Establishment of courts of justice,   2) Prohibition of blasphemy, 

3) Prohibition of idolatry,     4) Prohibition of immorality 

5) Prohibition of murder,     6) Prohibition of robbery and 

7) Prohibition of eating the flesh cut from a living animal 

 

 These are known as the Seven Commandments of the sons of Noah (Sanh. 56a) and until the 

advent of Abraham and the subsequent election of the Jewish people, applied to all mankind. The 

Rabbis say that the righteous of all nations will inherit the world to come. In that time in the future 

when Israel becomes the “Kingdom of Priests and a Holy Nation, and all the peoples of the earth 

recognize the One True God, in that day as the prophet Isaiah says “My House shall be called a 

House of Prayer for All peoplesAll peoplesAll peoplesAll peoples” .. (Isaiah Ch.56 V. 7) 

 The major difference between Judaism and other religions is that the Jewish people 

descended from Abraham, are singled out to perform God’s commandments (Mitzvoth) that are 

enumerated in the Torah. Worship on one day a week is not enough. 

 “And it shall come to pass as the consequence of your hearing these laws and carefully 
carrying them out, that God your God will keep the covenant and the love with you that He 
swore to your forefathers,” (Deut. Ch. 7 V. 12). As I understand it, what Rabbi Samuel Raphael Hirsch, 

the famous modern commentator of the Bible means in his commentary on this verse that, as a 

consequence and in the natural order of things, and not as a reward, if we keep God’s commandments, 

all the promises that He made to the Patriarchs and to the Children of Israel will come to pass, as will 

God’s promise to Abraham, in Genesis Ch.12 V.3 “…..and in thee shall all the families of the earth 
be blessed” In other words if the Jewish people keep, observe and perform the commandments which 

God has commanded us, then will all the people of the earth be blessed and Israel will be indeed be a 
“Kingdom of Priests and a Holy Nation”. That is the responsibility that we have to live up to in 

being a “Chosen Nation”. 

 "In that day will the Lord be One and His name One". (Zecharia ch.14 v9) and, ...”."He 
shall judge between the nations and shall decide for many peoples; and they shall beat their 
swords into ploughshares and their spears into pruning hooks, nation shall not lift up sword 

against nation, neither shall they learn war any more” (Isaiah Ch. 2:V. 4). 

 The concept of a personal God is very real in Judaism. The Bible sets out for us the way. We 

have the opportunity and the alternatives. The Bible tells us that by respecting and observing and 

performing God’s commandments we are to,   “.therefore choose life, that you and your children 
may live. To love the Lord thy God to hearken to his voice and to cleave unto Him; for that is  
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your life and the length of your days that you may dwell in the land which the Lord swore unto 
your fathers to Abraham to Isaac and to Jacob, to give them (Deut Ch. 30 V 19-20). Throughout the 

Torah the commandments are given to us for when “You come into the Land”, if we keep the 

commandments then we will always be privileged to live in the Holy Land. 
 Man is endowed with free will to observe the Commandments or not, and behave as he will. 

Nevertheless, the Bible and the prayer book deal with the Children of Israel as a whole, rather than as 

individuals Prayers are almost always in the plural. On Rosh Hashanah and Yom Kippur the 

supplicatory prayer "Avinu Malkeinu" (Our Father our King) and the “Viduy”, confession, the "Al 

Chait" the recitation of our sins for which we ask forgiveness, are all in the plural. “All Israel are 

guarantors one for the other”* and we as individuals pray and ask forgiveness for all of the Jewish 

people as a unit. This means, that the aspect of the "Chosen-ness" of the people of Israel, and the 

realization of their destiny, will only come about when the whole, of the Nation recognizes that the 

Almighty is the Creator of all, and that His commandments are binding on all of the Children of Israel 

for all time. 

 The commemoration of the Exodus from Egypt is one that we would expect on this night of 

all nights. But this commemoration of an event, which brought about the forging of disparate tribes 

into one nation, resounds throughout our prayers and is mentioned time after time; indeed many of the 

commandments are connected to this event. It was this Exodus, and the freedom it brought, which 

enabled us to freely accept the Covenant and the Torah, which was revealed to the whole of the 

Children of Israel at Mount Sinai. Judaism is the only religion that was revealed to a nation as a whole 

rather than as in many other religions where one person claims to be a conduit to relay his own 

message as if it was the word of God. 

 Passover is commemorated as the Festival of Freedom as has been mentioned so far several 

times. It is true that a slave is not free and that we were rescued from slavery by God. However, 

freedom has its own responsibility. No one is completely free to do as he wishes. "No man is an island 

entire of himself "says the poet. From the time we are born we have certain responsibilities, to our 

parents, to ourselves, to our siblings, to our wives and children, to our people, and to society at large  

 Prisons are full of people who thought that they could completely please themselves, as are 

the ruins of countless marriages. One of the commandments that all peoples are obliged to perform is 

to have a set of rules for the ordering of society. Without rules, there would be complete anarchy. 

Jews have a further responsibility and that is to observe the Mitzvoth which we received when we 

came out of Egypt and to pass them on to our children including the seeming restrictions of the Torah.  

 Many people feel that the laws and commandments of the Torah are restricting, and indeed, 

they were the first things jettisoned when Christianity broke away from Judaism and represents one of 

the many differences, that mark the vast gulf between Judaism and Christianity. The Torah gives us in 

the 613 commandments a set of rules, which frees us from the very sometimes difficult decisions of 

day to day living. The Torah tells us what our relationships should be between man and wife, between 

man and his neighbour, between man and his employer/ee it impinges on our social life how we 

should treat the widow and orphan, how we should care for the poor and those unable to care for 

themselves and so on and so forth and of course our relationship with the Almighty.  

`In most cases, we do not have to rely on our own conscience to know how to act for the 

good of society and in our relationship with God. Maimonides says that a person who behaves kindly 

to another because it is his duty as it is laid out in the Torah is more worthy that the person who 

behaves kindly because he is acting according to his own conscience (Maim. Guide to the Perplexed, and Ex. 

Ch. 1 V. 17). The person who is naturally kindly, is acting in character, while the person who behaves 

kindly because it says (love your neighbour as yourself) so in the Torah, is acting not necessarily 

according to his own character and feeling, but is obeying God’s will. (Ex. Ch 1 V 17.) 
___________________________________________________________________________________________

* The degree by which a Jew is responsible for another is explained by Rabbi Forst, in his book the “Laws of 

Brachot” Each Jew is a part of the whole Jewish people as a finger is part of the whole body, what affects the 

finger affects the whole body. If a finger is missing, then something is missing from the perfection of the whole. 

He says. “The commentaries explain that the failure of one Jew to perform a mitzvah is not merely a private 

affair. All Jews are guarantors for each other. Our souls are interlocked and we bear responsibility for one 

another. Thus although I may have fulfilled my own personal requirement to perform the mitzvah as long as 

another Jew has not yet fulfilled that mitzvah my own personal obligation remains wanting”.. 
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 So, the ‘Freedom’ that we received after our Exodus from Egypt is the seemingly 

paradoxically submission of our own inclination, to do what God requires of us. “It has been told 
you, O man what is good“says the prophet “and what the Lord does require of you, to do Justice, 
love Mercy, and walk Humbly with your God” (Micah Ch. 6 V. 8) 

 In connection with Micah’s words, Rashi (Rabbi Shlomo Itzchaki one of the most important 

commentators on the Bible and Talmud), in his comment on Genesis Ch. 1 V. 1, the very beginning of 

creation, tells us that when God first created the world, He intended to create it on the basis of pure 

and strict Justice, but He realized that the world could not thus function. He then decided to create it 

on the basis of complete mercy and then realized that could not work either. He therefore created the 

world allying Divine Mercy with Divine Justice. And that was just the right balance. 

 We complete the Kiddush with the blessing thanking God for ‘having kept us alive and 

sustained us and enabled us to arrive at this season’. This blessing is recited on the occasion of every 

festival, the acquiring of a new article of clothing and of eating for the first time a new season's fruit 

and many other happy occasions. This echoes the prayer said on awaking every morning when we 

thank God for restoring to us our soul after the unconscious-ness of sleep which could be likened to a 

daily rebirth. The blessing not only gives thanks that we have survived another season but, reminds us 

that every season, and indeed every day is a new beginning for us to play our part in furthering and 

fulfilling the Almighty's Grand Design. 

 After Kiddush, the one who is conducting the Seder washes his hands (some say all those 

present) but without saying the usual blessing. We do this by filling a glass or other vessel with water 

and pouring it over the right hand and then the left, drying them on a towel. (When there are many 

people present it can be a good idea for the water to be brought to the table and the hands held over a 

bowl during the washing) in preparation for the next item. 

WASHING THE HANDS     "ַרְח�. 
 

  "עַל נְטִילַת יָדַיִ�"נ�טְלִי, אֶת הַיָדַיִ� וְאֵי, מְבָרְכִי, 
Wash the hands without making the usual blessing  

KARPAS          ר6ְַס'ַ  

 
 וִיכֵַ�, ִ�בְרְכָת� �3ַ אֶת הַָ@ר�ר. �מְבָרְכִי,, ט�בְלִי, ַ'ר6ְַס 6ָח�ת מִכְזַיִת ְ�מֵי מֶלַח

 

We take a small piece of the selected vegetable, less than 24 Grms. and dip it into the salt-

water or vinegar. We make the ‘Bracha’ acknowledging that God, Lord King of the Universe 

creates the fruit of the earth, and then eat it. One should not speak between making a Bracha 

and the action, which is the subject of the blessing (Mish. Ber. 206 - 3) In this case for example 

there should be no gap such as talking, between making the blessing and eating the Karpas. 

 

��רֵא 6ְרִי הָאֲדָמָה, ָ�ר�ְ� )ָ�ה יי אֱלֹהֵינ� מֶלְֶ� הָע�לָ� .  
Blessed are you our God, King of the Universe who creates the fruit of the earth. 

. 
σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σσ σ σ σ σ 

 The purpose of the Karpas is, according to some authorities, to arouse the curiosity of the 

children, prompting them to ask questions, giving us the opportunity of explaining, by reciting the 

Haggadah, the meaning of the Festival. During the recitation of the Haggadah, discussion of its 

meaning and its relevance is encouraged as we shall see when we come to the story of the Rabbis in 

Bnei Brak.  

 

 

 

 

 

 



My Journey through the Haggadah by Yekutiel Atkins 

 

27 

 

DIVISION         "ַיַח  

�עַל הַַ�יִת יִבְצַע אֶת הַמַצָה הָאֶמְצָעִית לְִ�ַ�יִ� �מַצ6ְְי, אֶת הַחֵצִי הַגָד�ל לָאֲפִיק�מָ,ַ. 
We now break the middle Matzah in two. One half is left on the table and the other half 

hidden away for the AFIKOMEN. The Afikomen is eaten at the end of the meal (it is 

traditional for the children to "steal" the Afikomen and extract a prize from those present for 

its return, as the meal cannot be completed without it). 

 

Uncover the top Matzah and raise the Seder dish  
 

  : גְִ�יהַ אֶת הַקְעָרָה וְא�מֵר ְ�ק�ל רָ�מְגַלֶה אֶת הַמַצ�ת מַ
  

RECITAL         מ3ִַיד  

 

The recital of the Haggadah now begins. 

 

, ָ'ל ִ�כְפִי, יֵיתֵי וְיֵיכֹל. לַחְמָא עַנְיָא דִי אֲכָל� )בְהָתָנָא ְ�)רְעָא דְמִצְרָיִ�הָא 
הַָ�ָ�א . לְָ�נָה הַָ�8ה ְ�)רְעָא דְי0ְִרָאֵל, א הָכָאהַָ�ָ�. ָ'ל ִ�צְרִיְ� יֵיתֵי וְיִפְסַח

  . לְָ�נָה הַָ�8ה ְ�נֵי ח�רִי,, עַבְדֵי
This is the bread of affliction (poor bread) which our fathers ate in Egypt. Whoever 

is hungry let him come and eat, whoever is in need let him come and join us in 

celebrating the Pesach Festival. This year we are here, next year may it be in the 

Land of Israel. This year we are as slaves, next year as free men. 
. 

σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σσ σ σ σ σ 

לחמאהא   
 We start off by announcing that this is the "bread of affliction” (‘lachma aniya’) that our 

fathers ate in Egypt". Some translate the word "aniya" as poor bread. Either of these translations 

reminds us of the hardships that our forefathers suffered as slaves.  

 The Jewish people taking their cue from Abraham our forefather, (Gen. Ch. 18 V. 1-8), are 

famous for their hospitality. The commandment bidding us to celebrate the Passover suggests that 

families join together to eat the Passover offering (Exodus Ch. 12 V. 4). This famous invitation to join in 

the festive celebration is written not in Hebrew but in Aramaic, the vernacular of the Jews in the Holy 

Land and in Babylon some 2300 years ago. It is written in Aramaic so that everyone in those days 

could understand it. Indeed, we may pray in any language we understand, therefore there is no reason 

why we should not say this or even the whole Haggadah in English, or any other language that we 

naturally use. Generally speaking, we do not, perhaps because we feel that the flavour of the Seder 

may be lost if we do not use Hebrew. Nevertheless, one should understand what one is saying by 

referring to the translation. 

 Let us now examine this passage. This Matzah is the "bread of affliction", or as some 

translations have it "poor bread", that is, not the soft white bread that the rich people eat. This Matzah 

is the same as that, which our forefathers ate in Egypt at the time of the Exodus. We say "All those 

that are hungry or in need, let them come and join us". It is unthinkable that on this night of all nights 

when we celebrate our freedom and the birth of Israel as a Nation that any of our brethren should go 

without. It is meritorious to invite guests to join us at the Seder, particularly those that are old or 

lonely or who cannot, or do not know how, for any reason to make their own Seder.  

 In addition to the above, and as an illustration of the commandments “to love your neighbour 
as yourself (Lev. Ch. 19 V. 18), and that ‘every Jew is a guarantor for every other Jew’ (Shavuot 39a), 

there is a very strong obligation on all Jewish communities, for Jews, before Passover to give money  

to a fund variously, called ‘Kimcha d’pischa’ or Maot Chitin. (Mish. Ber. 429 1) both meaning ‘flour for 

Passover’. This money is used to provide Matzah, wine, and other necessities for Passover to families 

who may be needy.  
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To celebrate Passover and the Seder with Matzoth and wine and a festive meal is a Torah 

commandment mandatory on all Jews. It would be disgrace for any Jewish community to allow, any 

needy family, being denied the means by which to purchase the mandatory Matzah and wine (and 

other things). Kimcha d’pischa should be given to the Rabbi or committee or whoever is appointed to 

collect it, in good time before the festival so that the money or goods may be distributed before the 

onset of Pesach 

 We continue this announcement, "this year we are here (in the Diaspora - exile) next year 

may we celebrate the Passover as it should be celebrated, in the Land of Israel, this year, we are as 

slaves, next year - free men”. This declaration is also made in the State of Israel, as even there, 

without the Temple, we are not able, to celebrate Passover in the way that it is laid down in the Torah.  

 It is a sad commentary on modern times that there are countries in the world where we may 

not, or it is difficult, to carry out the tenets of our faith. There are some ‘enlightened and democratic’ 

countries where Shechita, the Jewish method of slaughter of animals for food and even circumcision is 

forbidden. Many of us live in a society where we have to conform to the ways and culture of the 

people among whom we live. We therefore express the hope that next year we may celebrate the 

festival in the reborn and rebuilt old/new Land of Israel. Where our faith may be practiced according 

to our own laws and customs. 

 As we say these words we can imagine the ancient Israelites in Egypt existing on the "poor 

bread", living amidst the gorgeous and wealthy culture of the Egyptians. An archeologist has said that 

there was so much gold used in Egypt that it bordered on the vulgar. The Israelites, being revolted by 

the Egyptians paganism and worship of animals and the dead, even before the revelation on Mount 

Sinai. Living with a perhaps hazy recollection of their Sainted Forefathers, Abraham, Isaac and Jacob 

and perhaps with only a sketchy idea of the Almighty. We can also try to imagine the hardships and 

bitterness and persecutions of the Jewish people over the years, culminating in the unbelievable 

atrocities visited upon our brethren in the Holocaust by Nazi Germany helped by their Allies in 

Europe. We can only hope and pray that our future may be better than our recent past.  

 At Mount Sinai all Israel were thirsting for a new way of life, and were as a People invited to 

partake of the richness of the Torah and satisfy that thirst for the eternal truths expounded therein.  

 We should perhaps pause a moment and reflect about freedom, what does it mean? Does it 

mean that man is free to do exactly as he wishes? In every society there needs to be rules. A man is 

not free from hunger, from thirst or from the need of shelter. The acquisition of these and other 

necessities encourages man to live in the company of his fellows. There obviously has to be some 

framework in which society conducts itself.  

 The Torah puts this very succinctly in three Hebrew words, "v'ahavta l'reacha komocho", 
"and you shall love your neighbour (fellow man) as yourself". (Lev. Ch. 19 V. 18) Perhaps the most 

difficult commandment of all and at the same time the most sublime. Twice in the Torah are we 

instructed even commanded, to “love,” once “and you shall love the Lord your God” (Deut. Ch. 6 .V. 5-

9 ) and once as above, referring to our fellow man. This reflects the two aspects of the Ten 

Commandments (in Hebrew they are called the ‘Ten Sayings’, as they are not the only 

commandments we received. The Ten Sayings themselves are composed of at least thirteen 

commandments). 

 The Ten Commandments were written on two tablets of stone, the five on the first tablet 

relate to man’s duty to God and our obligation to Him. The five on the second tablet relate to man’s 

obligation to his fellow man. The Jewish way of life sees no difference between our obligation to God 

and our obligation to our fellow man. To worship and honour God and to fulfill our obligations to 

Him, and at the same time ignore our obligation to our fellow man is a violation of the Torah, as both 

aspects are indivisible. A man who diligently puts on Tefilin every day and cheats his customers is 

violating the very spirit of the Torah. 

 The responsibility of man to his fellow man is the basis of all civilized human behaviour; it is 

the gift of the Jewish people to the people of the world and has been accepted by all modern western 

civilized societies, as the ideal. The famous Sage, Hillel put it this way "what is hateful to you, do not 

do unto your neighbour". (Shabb 31a) Unfortunately, although accepted by all as the Golden Rule this is 

often more honoured in the breach.  

` It is a paradox that it is only when one has accepted the "yoke of the Torah", and has 

accepted living within its bounds that one feels really free and able to practice that which God 

demands of us. No longer do we have to worry about what is right, or what is the correct action to 

take. It is up to us to learn the commandments given at Mount Sinai and how to observe them. What  
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the Freedom of the Exodus means to the Jewish people is that they were freed from the yoke of forced 

labour and having to live within an alien culture. We are now at last free to fulfill our destiny and 

worship God in our own way able to perform the commandments without let or hindrance of an alien 

people. 

 

Refill the wineglasses in preparation for the second cup of wine. 
לְחָ, �י� ��אֵל, מֵסִיר הָקְעָרָה מֵעַל הַ�:ִ : מ�זְגיִ, כ�ס ֵ�נִי וְכַא, הֵַ�, א� אֶחָד מִ, הַמְס:  

 

THE FOUR QUESTIONS 
 

σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σσ σ σ σ σ 

. The second cup has now been filled and the children come into their own. There can be very 

few Jews who are so estranged from things Jewish that they have never heard of the "Ma Nishtane" 

the famous ‘Four Questions’. "Why" we are asked by our children, is this night different from all the 

other nights in the year". ”Why” do we eat Matzah, “Why” do we eat bitter vegetable. “Why” do we 

dip our food, and “Why” do we eat while leaning”? 

 These questions have been asked throughout the ages by generations of Jewish children. 

They are the very essence of the Seder and the rest of the evening is devoted to answering them. In 

some families, it is the custom for the youngest to do the asking, whereas in others all the children 

make the recitation, separately or in unison. Where there are no children present an adult will ask the 

questions, (Pesachim 116a) the Rabbis tell us that if a person is celebrating the Seder on his own he 

should ask himself (Mish. Ber. 473 .V. ). 

 The purpose of the Seder is twofold. Firstly, to commemorate the Exodus from Egypt 

celebrating our freedom and the welding of the Children of Israel into one Jewish Nation. Secondly, to 

pass on to the next generation, our children, our Laws, traditions, customs and the fulfillment of the 

commandments so that they in their turn will do the same to their children and children's children thus 

continuing the unbroken chain reaching back to the founders of our nation Abraham and his wife 

Sarah (Ex. Ch. 12. V. 26). 

 We hope, that the whole of the preparation of the Seder together with the unusual display of 

items on the Seder dish, the Matzoth on the table instead of bread, the wine, the copies of the 

Haggadah at hand, and the general ambience and excitement will stimulate the children to ask what it 

all means. There is a view that says that if a child asks just a simple question "what does this all 

mean", the Seder can commence. However, it is traditional that the children should ask all the four 

questions. (Or. Ch. 7 Rema ) And here they are: 

 

  ?  מַה ִ<7ְַ�נָה הַַ;יְלָה הֶַ/ה מִָ'ל הֵַ;יל�ת
  .  ':ל� מ9ַָהC הַַ;יְלָה הֶַ/ה , ֶ�ְ�כָל הֵַ;יל�ת 8נ� א�כְלִי, חָמֵ" �מ9ַָה
�כָל הֵַ;יל�ת 8נ� א�כְלִי, 8�ְר יְרָק�תְ�ֶ  ,C   

  . הַַ;יְלָה הֶַ/ה מָר�ר
 הַַ;יְלָה הֶַ/ה ְ�ֵ�י C ,  8נ� מַטְִ�ילִי, אֲפִיל� 6ַעַ� אֶחָתֶ�ְ�כָל הֵַ;יל�ת אֵי,

  . פְעָמִי�
�י,ִ �כָל הֵַ;יל�ת 8נ� א�כְלִי, ֵ�י, י�ְ�בִי, �בֵי, מְס:ְ�ֶ , C הַַ;יְלָה הֶַ/ה ':לָנ� 

�י,ִ   . מְס:
 Why is this night different from all other nights?  

(1) On all other nights we eat ordinary bread or Matzah, however tonight we 

eat only Matzah.  

(2) On all other nights we eat all sorts of vegetables on this night we eat bitter 

vegetables.  

(3) On all other nights, we do not dip our food even once, however tonight we 

dip our food twice.  

 (4) On all other nights we eat either sitting or leaning tonight we all lean. 
. 
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 So, why do we eat Matzah instead of bread? Why do we eat a bitter vegetable? Why do we 

dip our food (we have already done it once, the second time will be later on in the Seder)? Why do we 

eat and drink leaning?  

 1) The first question is the obvious one. There are two reasons. Firstly we eat Matzah 

because we are commanded to do so in the Torah (Ex. Ch. 12. V. 15-21), In addition it commemorates that 

first Pesach when on leaving Egypt in a hurry we baked the dough before it had time to rise. (Ex. Ch. 12 

V. 34). 

 2) We eat bitter vegetables as a symbol of and a commemoration of our lives having been 

made bitter by the forced labour of the Egyptians when we were slaves in Egypt. 

 3) Dipping the food does not appear to have anything to do with the Seder night why 

therefore of all the seemingly strange things we do on the Seder night is this one singled out. The 

usual reason given is that it should prompt the children to ask about the Seder night and Pesach 

generally, however, there is another much more profound explanation.  

 The exile to Egypt while foretold to Abraham in the "covenant between the pieces" 

(Gen.  Ch.15..V 7-14), really started when Joseph was put into the pit by his brothers as told in 

Gen. Ch. 37, and then spirited away to Egypt by a band of Midianite caravan traders. The brothers 

taking the striped coat of many colours given to Joseph by his father Jacob, slaughtered a male goat, 

dipped the coat into its blood and gave it to Jacob as ‘proof’ that Joseph had been devoured by wild 

beasts. 

 Over 200 years later in Egypt, the Jewish people are commanded by God to take a male lamb 

or goat, slaughter it and dip a bundle of hyssop branches in its blood and smear the blood on the door-

post and lintel of their houses (Ex. Ch. 12. V. 22). This was the first act of rebellion against the Egyptians 

and marked the end of their long servitude, the beginning of their freedom and the first declaration 

that they, as a people had put their trust in the Almighty  

 Perhaps the two dippings at the Seder night are an oblique reminder of these two events that 

mark the two most important milestones on the long road of the history of the Jewish people, the 

beginning and the end of slavery in Egypt. 

 (4) The last question is why on this night we eat leaning. It was the practice at the time the 

Haggadah was compiled for free people who ate their meal in a leisurely manner, not to sit at a table 

as we do nowadays, but at couches with each person eating from his own small table and being served 

by a servant. Although nowadays we do not eat in that manner, we still commemorate this practice.  

 These are all the simple answers but because we are Jews, we do not rely on simple answers 

to these questions. The whole Haggadah is devoted to answering them in its own way so that the 

events they commemorate are fixed in our minds and repeated every year throughout our lifetimes. 

Later on in the Haggadah it says, ‘even if we are all clever or knowledgeable or learned we still have 

the duty of relating the story of the Exodus, and its meaning for the Jewish people. The Haggadah then 

begins to give the answer to the children’s questions. 

 
Uncover the Matzoth 

לְחָ,   . הַמַצ�ת ִ�הְיֶינָה ְגל�ת ִ�ְ�עַת אֲמִירַת הַהַגָדָה. מֵנִיחַ אֶת הַקְעָרָה עַל הַ�:
  

ו�4ַצִיאֵנ� יי אֱלֹהֵינ� מ�7ִָ ְ�יָד חֲזָקָה ,  הָיִינ� לְפַרְעֹה ְ�מִצְרָיִ�עֲבָדִי�
, �א אֶת אֲב�תֵינ� מִִ@צְרַיִ�וְאִ;� לֹא ה�צִיא הַָ-ד�� ָ�ר�ְ� ה. �בִזְר�עַ נְט�יָה

עְָ�דִי� הָיִינ� לְפַרְעֹה ְ�מִצְרָיִ� וַאֲפִיל� ':ָ;נ� . הֲרֵי 8נ� �בָנֵינ� �בְנֵי בָנֵינ� מְ�:
 מִצְוָה עָלֵינו, ':לָנ� י�דְעִי� אֶת הַ��רָה, ':ָ;נ� זְקֵנִי�, ':לָנ� נְב�נִי�, חֲכָמִי�
��ח. יצִי)ת מִצְרָיִ�ּלְס6ֵַר ִָ   . וְכָל הַמַרְֶ�ה לְס6ֵַר ִ�יצִי)ת מִצְרַיִ� הֲרֵי זֶה מְ�:

We were once Pharaoh’s slaves in Egypt. The Lord our God brought us out from 

there with a strong hand, and an outstretched arm. If the Holy one, Blessed be He had 

not brought our fathers out of Egypt, then we and our children and our children’s 

children would have remained slaves to Pharaoh in Egypt. Even if we are all wise, 

are all understanding, are all experienced, are all knowledgeable in the Torah, we 

would still be obliged to relate the story of the Exodus from Egypt. Whoever excels 

and expounds on relating the story of the Exodus from Egypt is praiseworthy.. 
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 And now the Haggadah gives the answer to these four questions. We were slaves in Egypt 

and we obtained our freedom not by the goodwill of the Egyptians, not by our own efforts, but by 

Divine intervention "The Lord our God brought us out of Egypt, with a strong hand” 
(Deut. Ch. .6 V 21). If He had not, then we and our children and our children's children would have 

remained as slaves in Egypt. 

"We were slaves to Pharaoh in Egypt" (Deut. Ch. 6 V 21), the first anti-Semitic (better anti-

Jew) manifestation even before the children of Israel, were a homogeneous nation. In Exodus Chap.1 

V. 8 - 11 we are told "now there arose a new King over Egypt, who did not know Joseph. And he 
said to his people, behold the people of the children of Israel are too many and too mighty for us, 
come let us deal wisely with them, in case they multiply and in the event of war they join with 
our enemies and fight against us.....".  
 Pharaoh says, “If there is a war, then the children of Israel will join with our enemies”, There 

was no war and there were no enemies, yet Pharaoh uses that as an excuse to enslave the Children of 

Israel. Was Pharaoh so insecure on the throne that he had to resort to the device used since then 

throughout the ages, of diverting the attention of his subjects from their own troubles towards a people 

manifestly different, shepherds, minding their own business in Goshen?. Stirring up hatred of a 

different people because they didn't mix with the native population, wore different clothes, had 

different names, didn't intermarry with the Egyptians, didn't worship the native gods and had peculiar 

customs, in short did not assimilate and disappear.  

 The Jewish people are different. No other people or religion were privileged as the Jewish 

people were, to come face to face with God at Sinai when His demand for us to accept His way for us 

was presented to the whole nation. Some three million people were present, (600,000 men on foot (Ex Ch. 

12 V. 37) plus the women and children, must amount to some three million) and accepted by all of them for 

themselves and for us their descendants for evermore by the enthusiastic shout of “we will do, now 
tell us what to do ( Ex. Ch. 24 V. 7). No other people has the same food regulations, no other people 

observe the Sabbath as the Jews do. No other people have commandments directly from God. No 

other people have the commandment to study the Torah to the point where it equals worship of the 

Almighty, and no other people's destiny and way of life is bound up so much with a country, Eretz 

Yisrael, and a city, Jerusalem. It seems that these differences frighten the people among whom we are 

dispersed, although we do not threaten them.  

 Had not God taken us out of Egypt and given us the Torah we would have remained slaves in 

Egypt, eventually no doubt, to have disappeared as a people as have the ancient Canaanites, Syrians, 

Hittites, Phoenicians, Greeks, Romans etc. But, He did, and we were, and the whole world took on a 

new direction. A direction in which the Jewish people despite their small numbers were and continue 

to be a major factor in world events. Why do the Jews occupy such a disproportionate place in 

history? Is it because we have a peculiar destiny and a special role to play on the world's stage? . 
 The Haggadah goes on to say ", even if each of us is wise, and understanding, even if we are 

among the elders of our community and have celebrated many, many Passovers. Even if we are 

knowledgeable in the commandments and all that it entails, nevertheless, it is our duty to retell, 

explain and discuss this story of the Exodus from Egypt and the attainment of freedom, and the more 

we expound the more meritorious it is". 

 

עַ וְרִַ�י אֶלְעָזָר ֶ�, עֲזַרְיָה וְרְַ�י עֲקִיבָא וְרִַ�י  מַע0ֲֶה �רִַ�י אֱלִיעֶזֶר וְרִַ�י יְה�ש:ְ
�י, ִ�בְנֵי ְ�רַקִ וְהָי� מְס6ְַרִי� ִ�יצִי)ת מִצְרַיִ� ָ'ל א�ת� , טַרְפ�, שֶהָי� מְס:

ה3ִִיעַ זְמַ, קְרִי)ת ְ�מַע , רַ��תֵינ�: לָהֶ�הַַ;יְלָה עַד ֶ�ָ�א� תַלְמִידֵיהֶ� ו8ְמְר� 
 ..ֶ�ל ַ�חֲרִית

It once happened when Rabbi Eliezer, Rabbi Yehoshua, Rabbi Elazar ben Azaryah, 

Rabbi Akiva and Rabbi Tarphon were celebrating the Seder in Bnei Brak. They were 

discussing the Exodus from Egypt during the whole night until their pupils came and 

said to them “Rabbis it is time for the recital of the morning Shema” 
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 As an illustration of the previous section, we have the story of a group of some of the most מעשה

famous Rabbis in Jewish history sitting in Bnei Brak around the Seder table. Included among them is 

the famous Rabbi Akiva, reputed to be a proselyte to Judaism or the son of a proselyte, later to die a 

martyr’s death at the hands of the Romans by being torn to pieces by steel combs for teaching Torah. 
(Ber. 61b), discussing the Exodus from Egypt and all its ramifications, their discussion continued far 

into the night until with dawn breaking their students came to them and said "Rabbis, the time has 

come for reciting the morning Shema". 
 

RECITATION OF THE SHEMA  
 What is this "recitation of the Shema", known more familiarly in Hebrew as K'riyath Shema? 

The word "Shema" is the first Hebrew word of perhaps the most famous and most honoured phrase in 

Judaism. The first Jewish word learned by a Jewish child, and the last words uttered on leaving this 

world. "Hear Hear Hear Hear O Israel, the Lord is our God the Lord the One and Only *   (Deut. Ch. 6V. 4) 

 These words, soaring up to the heavens, are a declaration by the Jew of his belief in the 

eternity and singleness and uniqueness of God and his unqualified acceptance of Him, and Him alone, 

as the Creator and Supreme Ruler of the Universe, and our commitment to obey His commandments. 

It was uttered by countless Jewish Martyrs murdered throughout the ages, by the Babylonians, by the 

Greeks, by the Romans, by the Crusaders, by the Muslims, by the Inquisition, in Pogroms by the 

‘civilized’ nations of the world and by the millions of our people entering the gas chambers built by 

Germany, which considered itself one of the most civilized nations in Europe. 

 It is recorded that Rabbi Akiva uttered these words as he died at the hands of his Roman 

torturers as they were shredding the flesh from his body with metal combs. "The Shema" is of such 

great importance that the very first discussion in the Talmud - the Oral Law, better “Oral Torah”, is, 

what time of the day should the Shema be recited.  

 The Kriyat Shema, consists of three paragraphs from the Torah (Deut. Ch. 6 –V 4-9, Deut. Ch. 11-

V. 13-21 and Num. Ch. 15-. V. 37-41). A total of only 20 sentences, they sum up the belief and creed of 

Judaism, they set out our duty to the Almighty, the charge to teach our children, the commandments to 

wear Tefillin and to affix a Mezuzah to our door-posts. A promise of what will happen if we obey His 

Commandments and what may happen if we do not. The commandment to wear Tzitzith, and a 

remembrance of our Exodus from Egypt. The recital of these three paragraphs is mandatory on Jews 

twice a day, once in the morning and once in the evening.  

 This is the Kriyat Shema: 

 1. "."Hear Hear Hear Hear O Israel, the Lord is our God the Lord the One and Only” is a ringing 

pronouncement of pure unadulterated and uncompromising monotheism without any taint of an 

intermediary or anything or anyone standing between us and the Almighty. The recitation of these 

words is our acknowledgement of the Almighty as Creator and Supreme Ruler of the Universe and our 

acceptance of His Torah and Commandments.  

 The last letter of the Hebrew word ְ�מַע Shema, ‘Hear’, the first word of the declaration, is 

an ayin ע , while the last letter of the last word אֶחָד (Echad), ‘One’, is a  ד . In the Torah these two 

letters are written larger than the rest, together they make up the Hebrew word עֵד�C  witness, so that 

when we say the ‘Shema’ we are bearing witness to God as Creator and Master of the Universe and 

the God of Abraham, Isaac, and Jacob, and our God, and recognize His promises to the Children of 

Israel. 

 The next line "Blessed is His honoured Name, His Glorious Kingdom is for ever and ever", 

(or, ‘Blessed is His honoured Name and Glorious Majesty forever’) does not appear in the Torah but 

was put here in our prayers by the Sages. It is founded on a beautiful story about Jacob/Israel on his 

deathbed. Jacob was worried that his sons would not share in his belief in the Almighty and that they 

would perhaps be lax in their observance and in the teaching of their children. But they said to him 

using his name ‘Israel’ the name given to him by God (Gen. Ch. 32. V. 29). . "Hear Hear Hear Hear O Israel (Jacob), the 
Lord is our God the Lord the One and Only on hearing this affirmation by his sons and thus being 

comforted, Israel/Jacob said, “Blessed is His honoured Name His Glorious Kingdom is forever” and 

expired. (Pes. 56a) 

_________________________________________________________________________________ 
*There is a difficulty in accurately transmitting the meaning in translation. This translation based on “Art Scroll 
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 The ‘Shema’ continues "AND YOU SHALL LOVE THE LORD YOUR GOD WITH 

ALL YOUR HEART, WITH ALL YOUR SOUL AND WITH ALL YOUR MIGHT', in one 

other place is love mentioned as a commandment, in Leviticus, Ch. 19 V. 18 the sentence reads “You 
shall not take vengeance, nor bear any grudge against the children of your people, but YOU 

SHALL LOVE YOUR FELLOW MAN AS YOURSELF * 
 Both these commandments out of the 613 mentioned in the Torah are perhaps the most 

simple, and yet the most difficult to obey. To love God with all your heart, soul and might, means that 

every action in which we engage, every thought, and every word that we utter should be in accordance 

with what is required of us. Rabbi Akiva while being tortured to death said "all my life I did not 

understand the meaning of – “with all your soul” -, until now, when my soul is returning to my Maker, 

Blessed be He". The commandment to love your fellow man as yourself is perhaps much more 

difficult. 

 At its simplest it means that every action we do we should bear in mind how it will affect 

other people. Do we act selfishly, do we consider other people when we act in a certain way, do we 

take more of our share of scarce resources. Do we park our car where it infringes on some one else’s 

rights. Do we overtake on the wrong side? Do we disturb other people by making too much noise at 

night? Do we take advantage of those weaker than ourselves? In short do we act as Hillel said ‘do not 

to others what you would not have them do to you’? Most importantly, our sages say, it particularly 

applies to ones wife/husband. Do we consider her/him in our selfish actions? We should love honour 

and cherish her/him as much as we do ourselves. 

  The first part of the commandment “not to take vengeance or to bear a grudge” is 

frequently missed when mentioning ‘love of our fellowman’. Rashi the most famous of biblical 

commentators says of these words, “if your fellow asks to borrow something from you, you should not 

say “last week when I wanted to borrow the very same thing from you, you would not lend it to me, 

therefore I am not going to lend it to you”. That is taking vengeance and is something we are not to 

do. If on the other hand you say “although you did not lend it to me last week nevertheless I am going 

to lend it to you”, that is bearing a grudge and is also not permitted. 

 These few words in one sentence are an insight into the many moral lessons that the Torah 

provides for the conduct between each and every one of us. If one ponders, these words one must 

think how different the world would be if we followed what the Torah says about how we should 

behave to our neighbour. The Shema continues, "AND THESE WORDS WHICH I COMMAND 
YOU THIS DAY SHOULD BE ON YOUR HEART", the commandments are to be considered as 

being given afresh every day "AND YOU SHALL TEACH THEM", by constant repetition, "TO 
YOUR CHILDREN, AND SPEAK OF THEM, WHEN YOU SIT IN YOUR HOUSE, AND 
WHEN YOU WALK ON THE WAY, AND WHEN YOU LIE DOWN" at night, "AND 
WHEN YOU GET UP", in the morning, (these last two, are the commandment to recite the Shema 

twice daily). "AND YOU SHALL BIND THEM AS A SIGN ON YOUR HAND", the Tefillin 

worn on the arm, "AND AS TOTAFOTH BETWEEN YOUR EYES", the Tefillin which are worn 

on the head. The Tefillin, square leather boxes containing parchment scrolls on which are written in 

four paragraphs, verses from the Torah (Ex. Ch. 13. V. 1-10, 11-16, Deut. Ch. 6 V. 4-9 and Ch. 11 V. 13-21) 

 And then "AND YOU SHALL WRITE THEM ON THE DOOR-POSTS (Hebrew 

Mezuzoth) OF YOUR HOUSE AND YOUR GATES", this refers to the Mezuzah, which is fixed 

to the door-posts of the doors in a Jewish home. The Mezuzah, is a parchment scroll fitted into a case 

usually of metal, wood or stone. Written on it are the verses Deut. Ch. 6 V. 4-9 and Ch. 11 V. 13-21. 

One of the greatest thrills of a visitor to Jerusalem is to see the Mezuzoth affixed to the gates of the 

Old City. The Tefillin and the Mezuzah are to remind us constantly of our Jewish-ness and our duties 

and obligations as such.  

 2. The next paragraph contains the promise to the Children of Israel if they fulfill the 

Commandments  

 "AND IT WILL COME TO PASS THAT IF YOU LISTEN AND PAY HEED TO 
MY COMMANDMENTS, WHICH I COMMAND YOU THIS DAY, TO LOVE THE LORD 
YOUR GOD AND SERVE HIM, WITH ALL YOUR HEART AND WITH ALL YOUR 
SOUL", then "I WILL SEND THE RAIN ON YOUR LAND IN ITS' SEASON". In the Land of 

Israel it does not rain at all during the summer months so if the rain, does not come in the rainy  
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season, famine may follow. Nowadays when much of the land is irrigated it may be less of a problem 

nevertheless water in Israel is a scarce commodity and every drop should be conserved and used to the 

best advantage. 

 "THE EARLY RAIN", is eagerly awaited after the sunny summer months. The heaviest 

rains fall after Succoth in the first two or three months of autumn/winter. "AND THE LATER 
RAIN", the lighter rain towards the end of the winter/spring period before Passover. So that "YOU 
WILL GATHER YOUR GRAIN (wheat and barley) YOUR WINE (grapes) AND YOUR OIL 

(olives), these are four of the seven Biblical products of Eretz Yisrael, the others are - figs, dates and 

pomegranates. Nowadays when milk comes in bottles or plastic bags, bread wrapped in plastic and oil 

in bottles or cans, and our gathering in of the harvest is done from the shelves of the nearest Super 

Market; it is all too easy to forget how dependent we are on the weather. The Bible many times refers 

to famine. We are all aware of conditions in Africa, Australia, and other places where lack of rain is a 

tragedy. In Eretz Yisrael from Passover (Spring) to Succoth (Autumn) it very rarely rains. Jews who 

live in the Diaspora may not realize that in Israel too, drought is an all too frequent occurrence. Many 

times, we read in the Bible “and there was a famine in the land”. Indeed the very reason Jacob and his 

sons went down to Egypt was because of a drought.(Gen. Ch. 47. V. 4) "AND” with the rain “I WILL 
GIVE GRASS IN YOUR FIELDS, FOR YOUR CATTLE, AND YOU WILL EAT AND BE 
SATISFIED".  
 Now the warning, "BEWARE, IN CASE YOUR HEART GOES ASTRAY AND 
SERVE FALSE GODS OF OTHER peoples AND BOW DOWN TO THEM. AND GOD 
WILL BECOME ANGRY AND HE WILL CLOSE UP THE HEAVENS AND THERE 
WILL BE NO RAIN AND THE LAND WILL NOT GIVE OF ITS' CROPS AND YOU 
WILL BE QUICKLY BANISHED FROM THE GOOD LAND WHICH GOD HAS GIVEN 
YOU". We now have a repetition of the commandment of Tefillin, this time it is in the plural as this 

paragraph is being addressed to the Children of Israel as a Nation. "AND YOU SHALL BIND 
THEM AS A SIGN UPON YOUR HANDS AND THEY SHALL BE AS TOTAFOTH 
BETWEEN YOUR EYES AND YOU SHALL TEACH THEM, the Commandments, TO 
YOUR CHILDREN AND SPEAK OF THEM WHEN YOU SIT IN YOUR HOUSE, 
WHEN YOU WALK BY THE WAY, WHEN YOU LIE DOWN AND WHEN YOU RISE 
UP". The constant repetition of the importance of teaching our children illustrates the primary duty 

and importance of education in Jewish life, not only for our children but also for each and every Jew. 

In the Ethics of the Fathers Ch. 1 V. 13. Hillel says "He, who does not add to his learning, diminishes 

it". The Shema continues "AND YOU SHALL WRITE THEM,, ON THE DOOR POSTS OF 
YOUR HOUSES AND YOUR GATES  Mezuzoth SO THAT YOUR DAYS AND THE DAYS 
OF YOUR CHILDREN WILL BE PROLONGED UPON THE LAND if we remember and 

observe the commandments which the Tefillin and the Mezuzah are there to remind us WHICH THE 
LORD PROMISED TO GIVE TO YOUR FOREFATHERS", Abraham, Isaac and Jacob. "AS 

THE DAYS OF THE HEAVEN ON THE EARTH", forever.  

 3. The third and final paragraph begins, "AND GOD SAID TO MOSES, SAYING, 
SPEAK TO THE CHILDREN OF ISRAEL AND SAY TO THEM, THAT THEY ARE TO 

MAKE TZITZITH", a fringe made from four threads folded over and knotted in a certain way, "ON 
THE four CORNERS OF THEIR GARMENTS, any garment that has four corners halachically 

require tzitzith. The Tallith which we wear during prayer and the small tallith which we wear usually 

under our clothing is a constant reminder of this commandment which itself is a constant reminder of 

all the other commandments. “IN ALL THEIR GENERATIONS, AND THEY SHOULD PUT 
UPON THE TZITZITH OF EACH CORNER" one of the four threads in each of the corners "A 
THREAD OF TECHELET”* colour. Techelet a colour of royalty. As the method of making the 

exact colour techelet is nowadays not known, we make all the threads white.          
*The method of making the techelet colour, which is a shade of blue, has been lost for the last 2,000 years. The 

Rabbis decreed therefore that all the Tzitzith should be white. In the last few years it has been claimed that the 

method of making the Techelet colour which was known to have come from a species of shellfish has been 

rediscovered and many people have taken to wearing it in their Tallith. 
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 AND THEY SHALL BE FOR YOU TZITZITH, AND WHEN YOU SEE THEM 
YOU SHALL REMEMBER ALL THE COMMANDMENTS OF THE ALMIGHTY AND 
YOU SHALL DO THEM", Obedience to, and performance of the commandments distinguishes us 

from other religions and other peoples. Most other religions consist of a particular or series of beliefs 

and a worship of a deity, usually on one day of the week. The Jew is completely different. We are the 

only people who have been given many commandments directly from God, which we are duty bound 

to perform the purpose of which are to help us climb higher and higher in our efforts to achieve that 

Holiness which God requires of us. 

 The Tzitzith which we tie on the corners of the large Tallith which men wear during prayers 

and the small tallith which is worn under our shirts during the daytime are, together with the Tefilin, a 

constant reminder to us of our obligation to obey the commandments. "SO THAT YOU DO NOT 
FOLLOW YOUR OWN INCLINATIONS AND YOUR EYES, to decide for yourselves which 

Mitzvoth one needs to obey and which to ignore, WHICH MAY LEAD YOU INTO 
FORBIDDEN TEMPTATIONS. It is all too easy to rationalize and convince ourselves that our 

own actions are the correct ones SO THAT YOU SHALL REMEMBER, AND PERFORM, 
ALL MY COMMANDMENTS, AND BE HOLY UNTO THE LORD. I AM THE LORD 
YOUR GOD WHO BROUGHT YOU OUT OF THE LAND OF EGYPT TO BE YOUR 
LORD; do not think you did it by yourself. I AM THE LORD YOUR GOD". The fact of the 

Exodus from Egypt is so important to Jews that we are commanded to repeat it with the "Shema" 

twice a day. Indeed many of the commandments are a remembrance of that uniquely important event 

in the history of the Jewish People. 

 The commandments referred to and which we have been commanded by God, in the Torah 

may be divided in various ways and into several categories. One way, is to divide them into positive 

and negative, that is, there are positive commandments, which we are obliged to perform such as 

putting on tefillin, and the negative ones, actions which we are forbidden to do, an example of which, 

is not to commit murder. 

 They can also be divided into three other groups the first is, “Mishpatim” that is laws that all 

civilized people will recognize and which are necessary for a regulated and civilized life. That is not 

to steal or murder, civil laws, laws relating to business, taxes, driving restrictions etc. 

 The next category of commandments are specifically for the Jewish people They are called 

“Aydot” that is they are a “witness” to God‘s special relationship with the Jewish people. They are 

concerned with the history of the Jewish people and their recognition that God is our God. They are 

the commandments relating to the festivals, Passover and the exodus from Egypt, Shavuot and laws of 

first fruits, Succoth and taking the Lulav and dwelling in the Succah and all those relating to tithes, the 

recitation of the Shema, Shabbat etc. (Ramban. Deut. Ch. 6 V. 20) 

 The third group is called “Chukim” and they seemingly have nothing to do with anything. 

They do not seemingly contribute to decent civilized behaviour, as do those in the first category  they 

do not commemorate any particular historic event as do “Aydot”, and they only affect the Jewish 

people to the exclusion of all others. All these will be discussed later when we discuss the four sons.  

We have mentioned above the “Oral Torah”. There are two ‘Torahs’ in one, in Jewish Law 

and Tradition. One, the ‘Written Torah,’ that is The Chumash or Pentateuch, the Five Books Moses. 

These are complemented by the other written books of the canon, the Prophets such as Isaiah, of 

Micah and others. And the Writings, that is the Psalms, the historical books such as Kings and the 

Five Megiloth (the books of Ruth, Esther, Song of Songs, Lamentations and Ecclesiastes). .In addition 

to all these written works there is the ‘Oral Torah’, known as the Talmud. The Talmud is the tradition 

handed down from the time of the giving of the Torah, the Laws and Commandments at Sinai to the 

Jewish People, and is the complement by which the Written Torah is explained expounded and made 

much more comprehensible. The “Written Torah” very often contains ambiguities and vague 

commandments, which were understood quite well by Moses and the people who heard them but later 

generations forgot them or did not understand how they were to be followed. 

 This tradition and explanation was handed down from teacher to pupil by word of mouth that 

is ‘Orally’ for some 1,500 years. However, at the time of the Roman persecution some 2,000 years 

ago, when it was forbidden to teach the Torah, for fear of them being lost, they were written down 

(which is why even the Oral Torah came to be written) in what came to be called the Talmud, the root 

of the word being ‘learning’.  
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 The Talmud contains laws and their explanations handed down by our Sages throughout the 

ages. It is from the Talmud that we learn how the commandments should be observed. It quotes the 

Sages by name and their arguments and proofs as well as stories and examples. The style of the 

Talmud is very brief and can be compared to the notes of a student at a lecture who makes notes of 

what he hears. These may not be comprehensible to others but makes perfect sense to him. As he 

reads the notes he remembers the lecture. The Talmud is similar, it is written very concisely and must 

be learned and studied with a teacher, until, the student masters the method and the understanding of 

its logic and concepts together with the numerous commentaries written by our Sages over the ages 

 There are two Talmuds. The Talmud Bavli which is the distillation of the Oral Torah in the 

great academies of Babylon (present day Iraq) the great seat of learning for some 500 years from the 

beginning of the present era was written down in Aramaic, The other is the Jerusalem Talmud written 

down in Eretz Yisrael in Hebrew. There are sometimes differences of opinion in these two and 

generally speaking, the Talmud Bavli is given preference. This note should not be taken at face value 

as the understanding of the ideas, logic and concepts of the Talmud and its composition cannot be 

explained in this short note.  

 The Talmud was much maligned by Christians who were put up to it by renegade converted 

Jews wishing to curry favour with their new masters by saying that it was full of anti-Christian 

teachings. Moslem taking their cue from Christian attitudes were also contemptuous of it. Neither 

Christians nor Moslems however were/are really aware of its contents.  

 When studying the Talmud, which is the basis of all Jewish learning, one is struck by the 

humanity of our sages. Their knowledge of human psychology, human behaviour, their compassion 

and their complete and comprehensive knowledge of the Bible, of agriculture, mathematics, 

astronomy, and many, other things is a revelation to those who begin to study it. 

 The Talmud was publicly burned during the Middle Ages by mobs led by Popes and Bishops, 

and is still held up by many Christians to ridicule and as an anti-Christian work. It is held by them, 

without any understanding of Judaism, in contempt, as evidence of what they consider the strait laced 

legality of Judaism as opposed to Christianity which is based on a belief which is strange to Judaism.  

 The invention of printing came just at this time. Until then the Talmud was, as all books 

were, written by hand. The invention of printing ensured the comparatively cheap and speedy 

reproduction of this basic Jewish work. Because of the hatred against some parts of the Talmud which 

were deemed anti-Christian by the renegades and through them the fanatic Christian clergy, certain 

words and phrases were censored from many of the books of the Talmud. Nowadays many of these 

censored concepts have been returned to their rightful place.  

 The Tefillin that are mentioned above are a classic example of the Oral Law. Tefillin are 

square leather boxes painted black, fitted with straps and made in a particular way. In the Tefillin of 

the hand, the passages from the Torah as mentioned above, are written on one piece of parchment and 

in the Tefillin of the head, these passages are written on four separate pieces, placed in four separate 

compartments  

 Nowhere in the written Torah are we told what they are or how they are to be made, or how 

they are actually to be worn and where exactly they are placed on the head and hand. The Oral Law 

teaches us how they are to be made and that between the eyes means on the forehead at the hairline 

and not actually between the eyes and the hand means on the muscle of the left arm opposite the heart. 

 

וְלֹא זָכִיתִי , הֲרֵי אֲנִי כְבֶ, ִ�בְעִי� ָ�נָה:  8מַר רִַ�י אֶלְעָזָר ֶ�, עֲזַרְיָה 
לְמַעַ, ִ�זְ'ֹר , ֶ�ֶ<אֱמַר: 8�ֵ�ֶמֵר יְצִי)ת מִצְרַי� ַ�ֵ;יל�ת עַד ֶ�ְ�רָָ�ה ֶ�, ז�מָא

ָ'ל יְמֵי ,  הַיָמִי�Cת י�� צֵאתְָ� מֵאֶרֶ" מִצְרַיְ� ָ'ל יְמֵי ח4ֶַיָ� יְמֵי   ח4ֶַיָ� אֶ
ָ'ל יְמֵי ח4ֶַיָ�  , הָע�לָ� הֶַ/הCיְמֵי ח4ֶַיָ�  :  וַחֲכָמִי� א�מְרִי�.  הֵַ;יל�תCח4ֶַיָ�  

Cַלְהָבִיא לִימ�ת הַמִָ�יח .   
Rabbi Elazer Ben Azariah said "Behold I am as a man of seventy years old, but I have never 

yet understood why the exodus from Egypt should be mentioned at night, until Ben Zoma 

explained as it says in the verse 'that you may remember the day when you came out of 

Egypt all the days of your life.' (Deut. Ch. 16 V. 3) 'The days of your life means just the 

days. But, " All the days of your life means the nights as well". However the sages say 'the 

days of your life means this life, but All the days of your life means the days of the Messiah 

as well. 
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. 
 אמר רבי אלעזר
 The following is an example of a typical type of Talmudic discourse,(Ber 12b) Rabbi Elazer 

Ben Azariah begins by saying, "I am like a man of seventy". Rabbi Elazer was 18 year old when 

because of his brilliance and vast knowledge of the Torah; he was elected as President of the 

Sanhedrin, the supreme Jewish court of 71. Of the finest intellects of the generation, he feared that his 

youth would have an adverse effect on the respect of the populace towards the Sanhedrin. The Talmud 

tells us that his hair and beard turned white overnight giving him the appearance of an old man, thus 

preserving the dignity of the Sanhedrin, that is why he begins by saying "I am like a man of seventy".  
 Rabbi Elazer Ben Azariah continues by saying that he was never able to understand that we have to 

particularly mention the Exodus from Egypt at night (by mentioning it in the Kriyat Shema in the evening), until 

his colleague Ben Zoma reminded him that the Torah, (Deut. Ch. 16 V. 3), says ‘for in haste you came out of 
the land of Egypt;, that you may remember the day when you came out of the land of Egypt all 

the days of your life’, if it would say "the days of your life" it would mean during the daytime, but 

the word .all means, to include the nights as well. However, the other Sages say the days of your life 

means "this life", whereas all the days of your life include the Messianic time". 

 

�ר�ְ� ה�א, ָ�ר�ְ� ֶ�ָ<תַ, ��רָה לְעַ@� י0ְִרָאֵל.  ה�א ָ�ר�ְ�,ָ�ר�ְ� הַָ@ק��ָ .
  .ְ'נֶגֶד )רְָ�עָה בָנִי� ִ�ְ�רָה ��רָה 

  . וְאֶחָד ֶ�אֵינ� י�דֵעַ לְִ�א�ל,  וְאֶחָד ָ��,  וְאֶחָד רָָ�ע,  אֶחָד חָכָ�
Blessed is the Place (The Almighty, who is present in all places) Blessed is He, 

Blessed is He who gave the Torah to his people Israel. Blessed is He. The Torah 

speaks of four different types of children. One is wise, one is wicked, one is simple 

and one who does not even know how to ask. 

 
σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σσ σ σ σ σ 

 
 ברו� המקו
 Blessed is the “Place”. What is meant here is Blessed is God. Jews, except in prayer never 

say the name of God as printed in the prayer book or Bible, instead a euphemism or circumlocution is 

used. The word ‘God’ is a word used to denote the Deity and is not the name of the Deity; it is itself 

just a word. Jews frequently use circumlocutions, so in speech, or in the written word, instead of the 

name of God we say “the Master of the Universe” or ‘The Above One” or “The Holy One Blessed be 

He” or most commonly “the Name”. The word “Place” is used here. As God is everywhere, in every 

‘place’ so the word “Place” can be used to refer to God. One commentator suggests that the alteration 

of one of the letters in the Hebrew 'Hamakom', to Hamakayaim infers that here we are speaking of the 

“One who makes everything exist” 

 “Place” also has a special meaning in Jewish thought. When Abraham obeys God’s testing 

command to sacrifice his son Isaac (Gen Ch 22 V 1-2), the Bible tells us that God tells Abraham to take 

his son and go to the land of Moriah and offer him up on one of the mountains which I (God) will 

show you (Abraham) the narrative continues “On the third day Abraham lifted up his eyes and saw 
the PLACE afar off ” (Gen. Ch. 22 V. 4). 

 When Jacob leaves his parents home to find a wife in Haran, he came to the "Place". The 

narrative continues with the story of his dream of a ladder going up to Heaven. When he wakes in the 

morning he says "Surely the Lord is in this "PLACE "and I did not know it." And he was afraid and 

said “How full of awe is this PLACE this is none other than the House of God and the Gate of 
Heaven (Gen.Ch 28.V.10-17 

 The Torah tells us when we are told about bringing of the first fruits, it says “and you shall 
put them in a basket and you shall go to the PLACE that God will choose” (Deut. Ch.26 V. 2). Our 

Rabbis tell us that all these “PLACES” are the site of the future Temple in Jerusalem.  

 It seems to imply that there is an esoteric connection between “Place” which we use instead 

of God’s name and “The Place” meaning the Temple. The Rabbis tell us that “The Shechina” God’s  
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essence has never left the site of the Temple throughout our wanderings waiting as it were, for us to 

finally fulfill our destiny.  

THE FOUR SONS 
 We now come to the famous interlude of the "Four Sons (and daughters)". Four times the 

Torah mentions the duty of telling our children the story of the Exodus, (1) Ex Ch. 12 V.26-27, (2) Ex 

Ch. 13 V. 8, (3) Ex. Ch. 13 V. 14, (4) Deut. Ch. 6 V. 20. The Rabbis comment that these four 

references can be compared to four different types of characters that our children may represent. The 

Haggadah calls them, ‘the wise one’, ‘the wicked one’, ‘the simple one’, and ‘the one who does not 

even know what to ask’. Judaism does not expect blind obedience to laws and customs, obedience yes, 

but questions and discussions are encouraged. However, by answering our own questions we do not 

always get the correct answer. The way to get answers to our questions is by studying with an 

authentic teacher or by referring to traditional sources that have come down to us in an unbroken line 

from the earliest times. 

 

ִ-י� וְהִַ@6ָ�ְטִי� אֲֶ�ר צִָ�ה יי ? מַה ה�א א�מֵר  חָכָ� מָה הָעֵד�ת וְהַח:
אֵי, מַפְטִירִי, )חַר : וְ)E )ָ�ה אֱמָר ל� ְ'הִלְכ�ת ה6ֶַסַח? אֱלֹהֵינ� אֶתְכֶ�
  . ה6ֶַסַח אֲפִיק�מָ,

The Wise one what does he say. “What are the testimonies, statutes and laws that 

God commanded you”? You are to instruct him in the Laws of Pesach and that after 

the Pesach Offering, we are not to eat anything apart from the Afikomen 

�לְפִי .  וְלֹא ל�C לָכֶ� ?  מָה הָעֲבֹדָה הַ/ֹאת לָכֶ�?  מַה ה�א א�מֵר רָָ�ע
וְ)E )ָ�ה הַקְהֵה אֶת שִָ<יו וֶאֱמָר . ה�צִיא אֶת עַצְמ� מִ, הְַ'לָל ָ'פַר ָ�עִָ-רֶ�
לֹא , אִי;� הָיָה ָ��.  וְלֹא ל�Cלִי . ַ�עֲב�ר זֶה ע0ָָה יי לִי ְ�צֵאתִי מִִ@צְרָיִ�: ל�

  . הָיָה נִג8ְל
The Wicked one what does he say. "What does this service mean to you”? He says 

“to you”. And because he has excluded himself from the community, he has denied 

the essentials of our faith. You are to answer him harshly and say, “because of this 

God did for me when I came out of Egypt." You say “for me” and not for him. Had 

he been there he would not have been among the redeemed. 

�חֹזֶק יָד ה�צִי8נ� יי : ו8ְמַרְָ� אֵלָיו?  מַה /ֹאת?    מַה ה�א א�מֵרָ��ְ
  . מִֵ�ית עֲבָדִי�, מִִ@צְרָיִ�

The Simple one what does he say. “What does this mean”? To him you say “With a 

strong hand God brought us out of Egypt out of the house of bondage”. 

וְה3ִַדְָ� לְבִנְָ� ַ�י�� הַה�א : ֶ�ֶ<אֱמַר,   )ְ� 6ְתַח ל�Cוְֶ�אֵינ� י�דֵעַ לְִ�א�ל 
�עֲב�ר זֶה ע0ָָה יי לִי ְ�צֵאתִי מִִ@צְרָיִ�, לֵאמֹרַ.  

And the one who does not know how to ask? You must speak to him as it says in the 

Scriptures “You shall tell your son on that day saying, Because of this God did for 

me when I went out of Egypt" 

 
σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σσ σ σ σ σ 

 

 WHAT DOES THE WISE ONE SAY - What are the testimonies (Aydot), the statutes 

(Chukim) and laws (Mishpatim) that The Lord has commanded you? The answer given is, “and you 

shall teach him, about the laws of Pesach and that one should not eat anything after the Passover 

(offering) meal”  
 WHAT DOES THE WICKED ONE SAY – “what is this service that you are doing”? He 

says “that YOU are doing”, as if he does not include himself. And because he excluded himself, he 

has denied that the principles of our existence as a Nation refer to him. And you shall answer him 

sharply and say “because of this the Almighty did this for ME during the Exodus”. For me and not for 

him. Had he been there, he would not have been among those who were redeemed.  
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 The Rabbis say that only a fifth ( )חמושי * of the Children of Israel left Egypt. 

 (Rashi Ex. Ch. 13 V. 18) The other 4/5 did not have either the will or the faith in their own destiny, or 

refused to acknowledge their connection with the Children of Israel, to accompany Moses. 

 WHAT DOES THE SIMPLE ONE SAY – “What is all this”? And you say to him simply, 

“with a strong hand the Almighty brought us out of slavery in Egypt”.  

 AND FOR THE ONE WHO DOES NOT KNOW WHAT TO ASK - 'YOU' begin by telling 

him as it is said, "you shall tell your son on that day, because of this the Lord did for me when I went 

out of Egypt.  

 The discussion around these four children seemingly simple, is fundamental to our 

understanding of Judaism  

 The first one really does want to know, and is a seeker of knowledge about his heritage and 

his attachment to his Jewish-ness. The Rabbis say there are three types of Torah commandments and 

the wise son enumerates them all. He says, “What are the testimonies, the statutes, and the laws (of the 

Torah). 

 We arrived at Mt. Sinai some six weeks after the Exodus, and in the seventh week on 

Shavuoth, we were given 613 Commandments, Hebrew, ‘Mitzvoth’, to observe. Some are negative 

that is, we are commanded not to do something, such as not committing murder, not stealing, not 

doing any certain kinds of work termed "melacha" on the Sabbath or Festivals and so on. And some 

are positive, that is those which we are commanded to do. These are sub-divided into those concerned 

with man's duty towards God, remembering and keeping the Sabbath and Festivals, blowing the 

Shofar on Rosh Hashana, prayer, etc, and those concerned with man's duty to his fellow man. To love 

your neighbour as yourself, (Lev. Ch . 19. V. 18) looking after the widow and orphan, (Deut. Ch. 14 V. 

29) paying your employee promptly, (Deut. Ch. 24 V. 15) building a fence around the flat roof of your 

house, etc..(Deut. Ch. 22 V. 8) 

 There is no difference to a Jew in the merit of the commandments between man and God, and 

man and his neighbour, as they were all commanded at the same time and to the Nation as a whole. So 

that while each and every Jew is responsible for his own action, the Nation as a whole is also 

responsible for its action as a Nation. As the Rabbis put it, "Every Jew has a responsibility towards 

every other Jew". (Shavuot. 39a) If any Jew neglects his responsibilities, the Jewish nation as a whole 

suffers. 

 Performance and observance of the commandments distinguishes us from other religions and 

other peoples. Most other religions consist of a particular or series of beliefs and some sort of worship 

of a deity. The Jew is completely different. We have many commandments directly from God, which 

we are obliged to perform. For example, to a Jew, the payment of wages to an employee on time is not 

just the correct and decent thing to do but a direct God given Torah commandment. (Deut Ch. 24 V. 14-15) 

 These commandments are further divided into three categories. The first category is called 

“Mishpatim” which is third in the wise son’s question. They are laws that all civilized people will 

recognize and which are necessary for a regulated and civilized life. For example, among them are the 

commandments against murder, stealing, the necessity of setting up courts of law, laws relating to 

business, laws regulating ones relations with others and so on which are essential for living in an 

ordered civilized society. 

 The second group, are called “Aydot” which means witness, and which is the first on the 

wise son’s list. These commandments are specifically for the Jewish people and are witness to the 

special relationship of the Jewish People with God. They include among many others, the 

commandment to say the Kriyath Shema twice a day, to make a Succah and to live in it for the period 

of the Festival of Succoth. To take the Lulav and Etrog on Succoth, to keep the Sabbath, to eat Matzah 

on Passover, to make the Seder and all the other rules and regulations of the Passover, to remember 

Egypt and the Exodus, to hear the Shofar blown on Rosh Hashana. To keep the Festivals, the wearing 

of Tefillin and Tzitzith and all those commandments that identify us as Jews, and which connect us to 

our history. They are given to us so that we act as witnesses to the fact that God is our God and that 

He is the Creator and the One who took us out of Egypt.  

 The third group of commandments called “Chukim”, (statutes) second in the list of the wise 

son have nothing to do with anything that we can understand. They do not seem to commemorate 

anything, they do not seem to contribute to civilized behaviour as do those in the first category, they 

__________________________________________________________________________

*Another translation of the word  'is 'armed חמושי
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do not seem to commemorate any particular historic event as do the Aydot and they only apply to the 

Jewish people to the exclusion of all others.  

 In this category are all the dietary laws, eating kosher meat and fish, the prohibition of eating 

and cooking meat and milk together, (Lev. Ch. 11), all the laws relating to mixed species, that is not 

wearing clothes made of a mixture of wool and linen, and the laws relating to the prohibition of 

planting different species together. (Lev Ch. 19 V. 19 ) 

 The most famous one in this category is the commandment of the “Red Heifer” 
(Num. Ch. 19. V. 1-22). We are commanded to take a heifer which had a completely red coat and which 

had never been worked. It is to be slaughtered and burnt. The ashes, which are then mixed with water, 

are to be used to purify those who, by being in contact with a dead body are ritually impure. And yet, 

all those engaged in the preparation of these ashes are rendered impure. 

 The whole concept of ritual purity relating to Jewish Law which has nothing whatsoever to 

do with your body being dirty, is strange. However, because they are commandments of the Torah 

they must be observed. The great sage Yochanan ben Zakai said “a corpse does not (to our own finite 

understanding) cause impurity, nor do the waters (of the Red Heifer, to our own finite understanding) 

purify, but it is a decree of the Supreme King of Kings” (and so must be obeyed). (Midrash Tanchuna, 

Chuka 8). 
 The laws of ritual impurity applied to all Israel and especially to the eating of the Passover 

offering, which had to be eaten by all in a state of purity. These laws were even more stringent for the 

Priests. The Priests were not allowed to serve or even enter the Temple in a state of impurity, neither 

was anyone else for that matter but the priests actually went into the Temple itself while non priests 

were only allowed into the outer courtyard. Therefore, the priests had to consciously be aware at all 

times, that, while they served in the Temple they were in a state of purity. This made them conscious 

at all times what they were doing, so that their actions and the service they were performing at all 

times did not descend into automatic behaviour and that they paid complete and meticulous attention 

to all their actions. The whole of the Temple service comes into the category of “Chukim”. 

 Understanding the commandments is not a requirement for their observance. Although the 

reasons for many of them are obvious, there are some, the reason for which, in our present state of 

knowledge, we cannot understand. It may be that in the future, as our knowledge increases, our 

understanding may become clearer. But we may not ascribe reasons for performing them or not. If we 

do, we may say that these reasons do not apply to modern times and we do not need therefore to 

perform or observe them. For example, some people may say that the laws of Kashrut, that is what 

may, or may not be eaten, are for hygienic reasons, and now as food laws are more regulated, they 

need not be observed. This argument is a complete negation of the laws and spirit of Judaism (Maim 13 

Princ. 9) and was one of the reasons; there are many others, why the early gentile Christians split away 

from Judaism.  

 The Prophet Micah says "What does the Lord require of thee, but to do justice, love mercy 
and walk humbly with your God" (Micah Ch.6 V.8). To be able to do justice, love mercy and walk 

humbly with our God we must know what are the testimonies, the statutes and the laws, and it is up to 

each of us to learn, to apply, and to do. 

 
 Many of these “Chukim” laws are prefixed or suffixed in the Bible by the words “you shall 

be HOLY because I (God) am HOLY“. What does Holy mean and what does this seemingly strange 

Chukim category of Commandments have to do with us and with mankind generally. 

 Moses in his final speech to the Children of Israel before their going into the Land of Israel 

says. “And it shall come to pass because you listen to these ordinances and keep keep keep keep them and do do do do them, 
that the Lord thy God shall keep with you the covenant and the mercy which He swore unto your 
fathers. And He will love you, and bless you and multiply you. And  He will also bless the fruit 
of your body and the fruit of the land the corn and the wine and the oil and the increase of your 
cattle and the young of the flock in the land which He swore to your fathers to give you………” 
(Deut. Ch. 7 V. 12-15).    
 Rabbi S. R. Hirsch in his commentary on these sentences says that it is not a matter of reward 

and punishment either for the individual or the nation but as a consequence of the Jewish Nation 

keeping the God given commandments this promise of the redemption will come about. If we all 

loved our neighbour as ourselves, if we did not murder, steal, covet our neighbour's wife, etc, if we all 

smiled and said good-morning and good-afternoon, the world would be a much better place, if you  
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smile the world smiles with you. If you treat the land properly, the land will repay that trust. If we 

pollute the land, air and water, we will suffer in the long run. All these are duties, which we owe to 

God and our fellow man. It is therefore, as a consequence of right conduct by individuals and the 

Nation as a whole, which will bring us to be "A KINGDOM OF PRIESTS AND A HOLY 
NATION". (Ex. Ch. 19 . 6). 

 We are so used to the word Holy, from saying it in our prayers from seeing it written and 

even using it in our daily life that we do not think about what it means. We feel vaguely that it has 

something to do with God, but how often do we think about its meaning. We say that God is ‘Holy’, 

the Temple Mount is ‘Holy’, the Sefer Torah is ‘Holy’ the Jewish people are meant to be “a kingdom 

of priests and a ‘Holy’ nation “ We are told to perform certain Mitzvoth and not to perform other 

actions because “I am Holy’ says God “and therefore you should be Holy” (Lev. Ch. 19. V. 2). 

 There are three realms in the universe, the physical, the mundane, and the spiritual. The 

physical world is the world of physical science, of which some of us know more and many of us know 

little. The physical world is that which makes the universe go round. It came into existence at the 

instant of the creation of the universe. It is the world of atoms and radiation and forces, of the force of 

gravity and centrifugal force and much more. It is the reason that the earth, planets our solar system 

and others keep on their courses it provides us with light and the life force to grow our crops and 

ourselves. It is continuous and we have little or no control over it. It continues whether we are there or 

not. It is there for us to harness if we can and man is responsible for what he does with it when he does 

harness it. You can make a nuclear bomb or you can use nuclear fission to make electricity. The 

choice is man’s. 

 The mundane realm is the one over which we have some measure of control. It is the realm 

that reacts to our actions. We live in a society, so we make laws which keeps the society functioning. 

We work, we make things, and we destroy things, we marry, we bring up children and all the thousand 

and one things that make up our everyday life. Although we do have some measure of control of the 

mundane world, nevertheless unplanned things are constantly happening; sometimes we approve and 

sometimes are sorry about them, sometimes sad and sometimes happy. Do these unforeseen things 

happen because we act in a certain way without realizing the consequences or are they random events? 

We can also ask ourselves whether there are such things as random events. 

 The third realm is the spiritual. It is something that we cannot see, unlike the physical and 

mundane worlds and only sometimes experience. It is completely ‘different’ and ‘separate’ from 

anything else. It is “THE separate”. This spiritual universe or realm is “Holy”. God is ‘Holy’ He is the 

fount of Holiness, because He is completely separate from both the physical and mundane world and 

yet at the same time somehow and we do not know with our limited human knowledge how, controls 

them. Things like the Temple Mount and Sifre Torah are Holy because of the relationship they have 

with the sanctity of God. They have a lesser Holiness. 

 The prophet Isaiah (Ch. 1 V. 4) describes God as ‘the Holy One of Israel’ denoting God’s 

Supremacy, Omnipotence and Majesty. “Holiness is the attribute of Him Whose Presence cannot be 

approached or fully realized by mortals. Who alone is entitled to the adoration of all created beings” 

(Rabbi Slotki) 
 When we are told “you should be Holy because I (God) am Holy”, we are being told to 

separate ourselves from the mundane, to attempt to raise ourselves up to somehow emulate the 

Creator. Which of course is impossible but that should not stop us from trying, what we may not do, is 

to give up. We cannot in our human understanding comprehend God. We can only get closer to Him 

through the commandments that He has transmitted to us through the Torah given to us in the desert 

soon after the exodus and the Festival of Freedom, which we are commemorating at the Seder. 

 Our Sages have said that we have been given many commandments to help us try and reach a 

higher and higher degree of Holiness. If I understand him correctly, the great biblical commentator of 

modern times, Samson Raphael Hirsch said on Deut. Ch. 7 V. 12, that the Jewish people, keeping the 

‘Chukim’, the statute commandments, the ones that we cannot understand by using our rational minds, 

and which were given with all the others at Mt Sinai, are the warp and weft of the spiritual realm 

which in conjunction with the physical world and the mundane world keep the universe on an even 

keel. Without the Jewish people obeying God’s Chukim, that is the commandments which to us, seem 

to have no reason or basis, the whole world will fall into chaos. (Jer. Ch. 33 V. 25. Eth. Ch. 1 V. 2). 

 With the destruction of the Temple some of these Chukim are in abeyance so that we cannot 

at the present time fulfill many of the commandments in that category. Because of this, is the balance 

of the world somehow incomplete? The harmony, which we strive for, seems constantly to elude us. If  
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the Jewish people as a whole, were to completely fulfill their obligations towards those 

commandments that are Chukim, would the others that we cannot now fulfill become within our 

reach, making the world the place of peace happiness and free from “the illnesses of Egypt” (Ex. Ch. 15 

V. 26), that we all hope for. 

 The second son, called the ‘wicked one’, says "What does this service means to you?" 

excluding himself. He represents those Jews throughout the ages who have denied their Jewishness, 

who have become self hating and Anti-Semitic Jews, who take every opportunity of denigrating, 

abusing, slandering and heaping scorn on their own flesh and blood and by extension their own 

parents and grandparents, and on Eretz Yisrael and its renewal. It also includes those who have 

deliberately renounced their heritage by adopting other religions, many because they did not have the 

moral fibre to be separate, or for personal advancement, and who may have said “why swim against 

the tide let us join the majority among whom we live”. 

 They are as guilty as the spies Moses sent to spy out the land, (Num. Chs. 13 and 14) who came 

back and frightened the people in the desert with their tales of the savagery of the inhabitants of the 

Land of Canaan, condemning them to spend 40 years wandering in the wilderness, until their 

descendants toughened by those 40 years in the wilderness and born free without any memory of the 

Ghetto like existence of their slave years in Egypt were able to eventually go up and conquer the Holy 

Land.  

 To these people, the author of the Haggadah says give them a sharp answer, disown them, 

and cut them off from the Jewish people. 

 The third son, “the simple” one, represents the one who is unlearned and makes no or very 

little effort to learn about Judaism. In this category are those who have neglected or abandoned the 

commandments either by laxity or laziness or by rationalizing that many of the commandments no 

longer apply or are out of place in modern society. Perhaps denying the sanctity of the basic laws and 

customs of Judaism, such as kashrut, the dietary laws, the sanctity of Shabbat and the Festivals and the 

distinctiveness of Jewish family life. 

 To him we say "with a strong hand did the Almighty bring us out of Egypt and slavery". In 

other words it is only by acknowledgment of the fact that the unity of the Jewish people can only be 

kept by adherence to the commandments of the Torah can we continue as an identifiable nation. It is 

interesting to consider that Judaism has always been ‘out of step’ with ‘modern’ society. When society 

worshipped idols, Abraham did not, when society condoned murder and theft, Judaism did and does 

not. When society accepts immorality and licentiousness Judaism does not. What the Torah advocates 

is a society and civilization that would keep the world from excesses in which every man would live at 

peace and harmony with his neighbour and in which man would “beat his swords into ploughshares 
and pruning hooks”, (Micah Ch..4 V. 3) 

 The fourth son, the one ‘who does not even know what to ask’, could relate to, two very 

different people. One, it could refer to those of our brethren who through no fault of their own have 

suffered persecution and segregation or who have lived under regimes that have denied them the 

opportunity of learning or even knowing about their heritage, such as we have seen in those living 

under the 70 years of the Soviet and its allies, communist regimes. Where millions of Jews had never 

even heard of Abraham or Moses or the Exodus. To them we have to teach not only the answers but 

the questions themselves.  
 The second would refer to the plain meaning, and relates to a child who is perhaps too young 

to appreciate what is going on. The text says “And you shall relate to your son on that day” We are 

told many times that we are to tell our children our history, how we went down to Egypt and our 

leaving it. In our prayers we mention our leaving Egypt frequently. Many times the Torah tells us to 

treat people with kindness because we know what it is to be treated badly as we were in Egypt. But we 

are especially commanded to tell our children when we celebrate the Festival of Passover the actual 

anniversary of our Exodus. Who is to tell the child on that day? And here we come to one of the 

fundamental building blocks of the Jewish family.  

 It is one word, or really the lack of one letter in the reply to the son ‘who doesn't even know 

how to ask’ that opens up for us the whole perspective of the woman in Judaism.  

 It says "And to the one who does not know how to ask, YOU shall introduce to him” (the 

laws and traditions of our people). The YOU in the Hebrew is written here, in the feminine form. 

Spelt את “Aleph” and “Taff”. The “Heh” (את�ה ) which would make the word masculine is missing.  

 The place of the wife and mother in Judaism is often seriously misunderstood. To properly 

understand this, one must know a little about the Halacha relating to the performance of the mitzvoth.  
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At Mount Sinai the Jewish people were given not only the Ten Commandments (known in 

Hebrew as the 'Ten Utterances') which everyone knows about, but 613. Some of these 

Commandments are positive, things we must do, such as keeping the Festivals, making the Seder etc. 

And some are negative Commandments such as not eating bread on Pesach etc. Out of these 613 

Commandments, many of them are matters relating to offerings and Temple worship which, since the 

destruction of the Temple are in abeyance. 

 Some of the positive Commandments, that is those that we must do, are time related. For 

example the Tallith is only worn during the day, Tephilin are not worn on Shabbat, statutory prayers 

must be said at certain time. The morning service is not said in the afternoon and the afternoon service 

is not said in the morning. The ‘Lulav’ is taken only on Succoth; the Shofar is blown on Rosh 

Hashana, and many other examples.  

 The Torah in its infinite wisdom has exempted women from the performance of many of 

these positive time related Mitzvoth (Kiddushin 29a). One should not take this statement in its simplest, 

as there are certain Mitzvoth which although time related are incumbent on a woman. For example, 

she must keep the Sabbath and Festivals she is required to make or hear Kiddush and so on. In 

addition women over the years have taken upon themselves the voluntary performance of certain time 

related Mitzvoth. In this as in so many other things, we must take Hillel’s admonition “Go and Learn” 

to heart, so that we may know which time related mitzvoth are obligatory on women. The reason why 

women are exempt from many of these Mitzvoth is simple.  

 God created man and woman “And a man shall leave his father and his mother and cleave 
unto his wife and they shall be one flesh.” (Gen. Ch 2 V. 24). Husband and Wife complement each other 

and are partners in a relationship, which God has ordained for the continuation of human kind. “Be 
fruitful and multiply” says God. (Gen Ch 1 V 26). The propagation of all species including man is the 

first commandment of God to all creatures. Marriage, the ordered institution of family life is a 

fundamental rule of civilized life. Woman is a partner in marriage which is itself enjoined by the 

Torah she is the wife and the mother. The right attitude of a husband and wife to their marriage is of 

the utmost importance to its success.  

 Today when so many women are engaged in working outside the home, she is still the one, 

who in most cases runs the household. Although she should expect the help of the husband, it is 

generally speaking she who lights the Shabbat and Festival candles, it is she who runs the household 

and looks after the children, To her is given the miracle of birth, the bringing into the world of a 

human being. She is the one who in normal circumstances has the most to do with her child from birth 

onwards. It is she, who feeds the child, guides its first words and steps, wipes away its tears, kisses its 

wounds to take away the pain, and joins in its laughter. The mother is bound much more than the 

father biologically, physically, spiritually and mentally to her child 

 Bringing up a family is a sacred task ordained by God at creation. It therefore follows, that if 

a mother is occupied with this sacred task, she cannot stop in the middle of feeding the children with 

their breakfast and getting them ready for school to put on her Tallith and Tephilin and to say the 

morning prayers at the proper time. 

 There is another reason why women are exempt from positive commandments that are 

governed by time, and this has to do with the blessing made in the morning that has been the subject 

of much misunderstanding. This is the blessing said by men in the morning which ends "......who has 

not made me a woman" women say “who has made me according to His will”. Most of the 

commandments mentioned above such as Tallith and Tephilin are to remind us of our commitment 

and duty to God and man.  

 In the Kriyat Shema we are commanded "to bind the Tephilin on our arm and between the 

eyes", as a sign, and later on the Tzizith "....that you may look upon them and remember all the 

commandments to do them". The time related Commandments makes us conscious at all times of our 

duty to God and through Him to the Jewish people. For example, it is only at a certain time of the day 

that we have to put on our Tephilin and pray. We do not pray the morning service in the afternoon or 

the evening service in the morning 

It is well known that women throughout the centuries have been the most steadfast in their 

belief and in their power of transmission of our faith. Going back to the earliest times it was not the 

women, but the men who gave the gold to Aaron to make the golden calf, (Ex Ch. 32). Even before that, 

it was the midwives in Egypt who saved the baby boys from Pharaoh’s decree of drowning them in 

Nile (Ex Ch. 1.V. 15-17). Right throughout the ages from even before Temple times, in good times and in 

bad, during the bitter dispersion, in the confines of the ghetto, in the Shtetels of Eastern Europe and  
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North Africa, right down to the present day, it was, and still is, the mother, who first teaches the child 

the affirmation of the Jewish faith "."Hear    O Israel, the Lord is our God the Lord the One and 
Only” (Deut Ch. 6 V 4). It is the mother who guides her child and teaches it right from wrong. The father 

may be the one who learns the minutiae of the commandments and how to observe them, but it is the 

mother who is the backbone of the family’s adherence to our great traditions. 

In Hebrew the word for “you” in the feminine, has two letters א ת  (aleph and taff). They are 

the first and last letters in the Hebrew alphabet, perhaps they signify that everything from the 

beginning to the end resides in womankind. There is no need therefore, for women to be constantly 

reminded as men are, of their duty by special signs and actions, as they have them instinctively. In 

addition, there is a concept in Judaism that if one is exempt from a certain action, it could be thought 

presumptuous and smacking of an unnecessary public display of piety to insist on performing a 

commandment which is not obligatory. (Ber. 17b.). 
 What the mother has to do is to introduce the subject to her child. Telling it, "it is soon going 

to be Pesach" allowing it to help with simple chores, allowing it to be swept up in the excitement of 

the Pesach preparations, so that Pesach, Shabbat, Kashrut and all those other things great and small 

that make up the Jewish tradition become second nature to it. It stands to reason therefore that she 

cannot do two things at once, that is see to her household and children and at the same time keep her 

eye on the clock to make sure that she does not go over the time for the morning prayers  

 That is why to the son who "does not know even what to ask", it is the mother who answers 

him. The mother’s influence on the child cannot be too greatly emphasized. Judaism understands this 

and has given into the hands of the wife and mother the responsibility of introducing Judaism at the 

earliest age to her child thus ensuring that the continuation of the Jewish people is in safe hands. 

 

אִי ַ�י�� הַה�א יָכ�ל מְִ�ע�ד , ַ�לְמ�ד ל�מַר ַ�י�� הַה�א,  מֵרֹא� חֹדֶ�יָכ�ל
�עֲב�ר זֶה  לֹא 8מַרְִ�י אֶלָא ְ�ָ�עָה ֶ�יֵ� מ9ַָה C ַ�לְמ�ד ל�מַר ַ�עֲב�ר זֶה , י��ַ 

ָ<חִי� לְפָנֶיָ�   . �מָר�ר מ:
One would think (that we could relate the story of the Exodus from Egypt) from the 

beginning of the month (of Nissan, the month in which we celebrate Pesach) the 

Torah however, says on that day (Ex. Ch. 13 V. 8) and because “that day” might be 

understood to mean during the daytime, the Torah continues “because of this” and I 

say that “because of this” means at the time when the Matzah and the Maror are 

lying before us. (The Seder night) 

 

, וְעַכְָ�ו קֵרְבָנ� הַָ@ק�� לַעֲבֹדָת�, ע�בְדֵי עֲב�דָה זָרָה הָי� אֲב�תֵינ� מְִ�חִָ;ה
עַ אֶל ָ'ל הָעָ�: ֶ�ֶ<אֱמַר �עֵבֶר : 'ֹה 8מַר יי אֱלֹהֵי י0ְִרָאֵל , וַיֹאמֶר יְה�ש:ְ

ָ<הָר וָא�לְֵ� א�ת� וָאֶַ-ח אֶת אֲבִיכֶ� אֶת )בְרָהָ�  מֵעֵבֶר הַ. אֱלֹהִי� אֲחֵרִי�
וָאֵֶ�, לְיִצְחָק אֶת יַעֲקֹב , וָ)רְֶ�ה אֶת זַרְע� וָאֶֶ�, ל� אֶת יִצְחָק, ְ�כָל אֶרֶ" ְ'נָעַ,

  . וְיַעֲקֹב �בָנָיו יָרְד� מִצְרָיִ�, וָאֵֶ�, לְע0ֵָו אֶת הַר  Fֵעִיר לָרֶֶ�ת אֹת�. וְאֶת ע0ֵָו
At first our ancestors (from after Noah until Abraham’s father Terah) worshipped 

idols. But, now the Almighty has brought us to His service as it is said. “And Joshua 

said to all the people, thus says the God of Israel your ancestors lived on the other 

side of the River (Euphrates). Terah the father of Abraham and the father of Nachor 

worshipped other gods. And I took your father Abraham from the other side of the 

River and led him throughout the whole Land of Canaan and I multiplied his 

descendants. And I gave him (his son) Isaac and I gave Isaac (sons) Jacob and Esau. 

And I gave Esau, Mount Seir as a possession and Jacob and his sons went down to 

Egypt”. (Josh. Ch. 24. V. 2- 4) 
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 The next short section of the narrative refers to Abraham's (and our) forebears who 

worshipped idols. Joshua, on the Children of Israel's entry in to the Promised Land reminds them (Josh. 

Ch. 24) that our forefathers lived beyond the River Euphrates in Ur Chasdim. God spoke to Abraham 

telling him to leave his father’s house and go to the Land which he would show him (Gen. Ch. 12.V 1). 

The promise to Abraham that his descendants through Isaac and Jacob (Israel) would inherit the Land 

of Israel and that his descendants through Esau, Isaac’s other son and Jacob’s twin brother, would 

inherit Mt. Seir, a region on the other side of the Jordan River in the present kingdom of Jordan and 

ends with his grandson Jacob and his family going down to Egypt.  

 They were to live there until the behaviour of the Canaanites and the other nations occupying 

the Land of Israel at that time became even more depraved than they were so that they would merit 

being dispossessed. (Gen. Ch, 15. V.16). 

 The question of why the descendants of Abraham went down to Egypt and did not inherit the 

land of Canaan immediately is explained like this. If the children of Jacob (Israel) Abraham's 

grandson continued to live in the Land of Canaan, would they have kept to themselves as a separate 

people, or would they, with increased prosperity, taken on the idolatrous and depraved culture of the 

surrounding peoples, become assimilated and intermarried with the inhabitants of the country. We see 

how easily it happens not only in our own time but in the story relating to Jacob's daughter Dina.  
(Gen. Ch. 34). 

`Why did Jacob and his children go down to Egypt? It is only when we are blessed with 

hindsight can we understand that certain things that seem to be unconnected are really God’s planning 

which we cannot understand at the time they are happening. Some things that may appear to us to be 

bad or unpleasant often turn out to be in our best interests. The story as to why they did go to Egypt is 

narrated in the famous story of Joseph and his brothers as told in Gen. Ch 37 to Ch. 48. The whole of 

this narration leads eventually to the Exodus and Pesach. 

 Jacob was told by God to go down to Egypt, he was most reluctant, but God said to him “do 
not be afraid to go down to Egypt” (Gen. Ch. 46 V. 3). Although Jacob was told by God to go to Egypt, 

it was not a command he had the free will to go or not to. After he was comforted by God, he made 

his decision.  

 An important concept of Judaism is that we have ‘Free Will’ (Maim. Hilch Tshuv. 5: 1) that is we 

are at liberty to follow our inclinations in all our actions. However, we must be prepared to accept the 

consequences of those actions. The concept of Free Will is already established in Gen. Ch. 3 right at 

the beginning of the history of the human race. Adam was told by God (Gen. Ch.. 2 V. 17 ). Not to eat of 

the “tree of the knowledge of good and evil” However in Gen. Ch. 3, Eve is persuaded by the serpent 

(her evil inclination?) to defy God and eat its fruit. 

 All of us have a good inclination and an evil inclination, it is only too easy for our evil 

inclination to rationalize that what we are doing is really all right, although we know in our heart of 

hearts that it is not so. If we did not have ‘Free Will’ we could say that all our actions good or bad are 

pre-ordained, and that we have no control over what we do. If we disobeyed a commandment and/or 

committed a crime, we could say that we ourselves are not at fault as the act was in-built into us from 

birth. It is the consequences of our actions when we exercise this free will that has ramifications over 

not only our future, but the future of our families and of people we may not know and may never meet 

 The truth is that we all responsible for our own actions and for the consequences of those 

actions. The excuse that is made that somehow our upbringing or our environment controlled our 

actions is a negation of Judaism. They do have an effect on us but the Torah tells us how to behave 

and if we follow its teaching, we will not go wrong. 

 The Torah tells us in Moses final words (Deut. Ch. 30 V 16) on the eve of the Children of Israel 

leaving the wilderness to enter the Holy Land, “In that I command you this day to love the Lord 
your God to walk in his ways and to keep His statutes and ordinances, then you shall live and 
multiply then the Lord shall bless you in the Land that you are going in to possess it’ and in Verse 

19 it continues, “choose life”. The choice is ours. 
 `It turns out that it was only by going down to Egypt living in an alien environment where 

they were never really accepted that they were able to keep together as a separate nation. The fact that 

they were enslaved is a manifestation of man's inhumanity and fear by the local inhabitants, of 

strangers and people that were different and who kept themselves to themselves. This seems to be the 

basis of most anti-Semitism, which manifested itself even as early as that time. The 'New' Pharaoh, 
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 who "knew not Joseph" (Ex Ch 1 V. 8), says without any justification whatsoever, “Behold the people 
of the children of Israel are too many and too mighty for us........ and it will come to pass when 
we go to war THEY WILL JOIN OUR ENEMIES AND FIGHT AGAINST US"  The 

assumption is that, they the Egyptians will go to war and that the Israelites will automatically join with 

their enemies.  

 Could it have been that the economy of Egypt was in dire straits, or that Pharaoh’s power 

was being eroded or was he being threatened by his own courtiers? Is this then the typical call of a 

leader when things are not going well, to blame the country's troubles on someone else? A stranger, 

someone who is weak, someone whose beliefs are different, who believes in One God who is 

invisible, a people who have a different set of moral values, and best of all a people who could not 

answer back and at the same time enslave this people so that they had unpaid workers to build the 

grandiose cities and monuments that Pharaoh’s vanity demanded  

 When we talk about our ‘slavery’ in Egypt, we tend to think that each individual Israelite was 

enslaved to an Egyptian. However, we read that Moses says to Pharaoh (Ex. Ch. 1. V. 9) “We will go 
with our young and with our old, with our sons and with our daughters with our flocks and with 
our herds”. We understand that the people as a whole nation, family unit by family unit, together with 

all their possessions were held in thrall by the Egyptians. What we can understand is that the 

Egyptians demanded so much work in so much time, which the people were obliged to provide. We 

are told that the Children of Israel built the cities of Pithom and Rhamses. While they lived together as 

a people in Goshen the whole people were obliged to provide a work force to make bricks and build 

these cities. At the same time as they had to work in their fields to provide their own food. It is 

probable that great squads of people in turn were drafted for the work, meaning that they had to work 

twice as hard  

 This bitter forced labour hardship and degradation, to which they were subjected, 

paradoxically made it easier, when the time came, for the children of Israel to wish to escape their 

bitter lot. By being brought out of Egypt by God's hand, by crossing the Reed Sea, and by receiving 

the commandments at Mt. Sinai, the descendants of Abraham were welded into a nation so strong and 

firm in its faith that it survives forever.  

 The question is often asked, in what way were the Egyptians to blame for enslaving the 

Children of Israel when God had told Abraham in the “covenant between the pieces” that his 

descendants would be a “Stranger in a land that is not theirs, and shall serve them and they shall 
afflict them” (Gen. Ch. 15 V 5 - 21). Maimonides the great medieval Biblical commentator, Halachic 

authority and philosopher, reminds us that the Almighty does not say in those verses that the Children 

of Israel would be slaves in Egypt, but be slaves in “a land not theirs”. They may have gone down to 

Egypt stayed there a short while and perhaps gone on to Sudan, or Arabia or elsewhere. It was the 

Egyptians who exercised their free will and enslaved the people and that was why they were the ones 

to be punished. The Vilna Gaon, the 18th Cent. Torah giant, great Talmudic authority and leader of 

Eastern European Jewry said, “If Pharaoh was executing a Divine Decree, he would immediately have 

let the people go when asked by Moses. That he denied the existence of God shows that he enslaved 

the people only for his own betterment". 

ֶ�הַָ-ד�� ָ�ר�ְ� ה�א ח7ִַב אֶת . ָ�ר�ְ� ה�א, ָ�ר�ְ� ��מֵר הַבְטָחָת� לְי0ְִרָאֵל
: ֶ�ֶ<אֱמַר, לַע�0ֲת ְ'מ� 87ֶמַר לְ)בְרָהָ� 8בִינ� ִ�בְרִית ֵ�י, הְַ�תָרִי�, הֵַ-"

וַעֲבָד�� וְעִ<� ,  ְ�אֶרֶ" לֹא לָהֶ�יָדֹע ֵ�דַע ִ'י גֵר יִהְיֶה זַרְעֲָ�, ו4ַֹאמֶר לְְ)בְרָ�
וְגַ� אֶת ה�3ַי אֲֶ�ר יַעֲבֹד� ָ�, 8נֹכִי וְ)חֲרֵי כֵ, יֵצְא� . אֹתָ� )רְַ�ע מֵא�ת שנה

�רְכ:� 3ָד�לִ.   
Blessed is He who fulfills His promise to Israel. Blessed is He that the Holy One, 

Blessed is He planned the end, (of their slavery) in order to do what He said to our 

father Abraham in the “Covenant between the Pieces as it says “And He said to 

Abram, understand this that your descendants will be strangers in a land that is not 

theirs, and they will be enslaved and their lives will be made miserable for four 

hundred years, but I will judge the nation that oppresses them and afterwards they 

will leave with many possessions”. (Gen. Ch. 15. V. 13-14). 
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 ברו� שומר הבטחתו לישראל
 Next we break off the narrative to praise God for not forgetting His people and for fulfilling 

His promise to Abraham in the "Covenant Between the Pieces” (Gen. Ch. 15 V. 5-21) that his descendants 

would first have to live in a strange land become stronger because of their trials and then go back and 

inherit the Land as was promised.  

 The fact that the people were exiled was part of the condition for inhabiting the Land "If you 
keep my commandments” said God then, you will have rain in its season and inhabit the Land etc. see 

the second paragraph of the Kriyat Shema (Deut. Ch. 11 V. 13-21). If not, "then the Land will cast you out" 

the situation is in our own hands. A contract is made between two parties; if one does not keep the 

conditions then the other side is not obliged to keep their part of the bargain. The establishment of the 

State of Israel is the third attempt by the Jewish people to inherit the Holy Promised Land. The 

outcome is entirely in our hands. Keep God's commandments, keep the Land. Disobey and ignore 

them, God forbid, lose the Land, it is as simple as that, as unpalatable as it sounds.  

 
Cover the Matzoth and raise the cup of wine 

  .מְכַסֶה אֶת הַַ@�9ת �מַגְִ�יהַ אֶת הַ'�ס
  

אֶָ;א , לַאֲב�תֵינ� וְלָנ� ֶ�;ֹא אֶחָד ִ�לְבָד עָמַד עָלֵינ� לְכַ;�תֵנ� וְהִיא ֶ�עָמְדָה
  . וְהַָ-ד�� ָ�ר�ְ� ה�א מ9ִַילֵנ� מ4ִָדָ�, ֶ�ְ�כָל ��ר וָד�ר ע�מְדִי� עָלֵינ� לְכַ;�תֵנ�

And it is this promise that has stood by our ancestors and us for not only once have 

people risen against us to annihilate us, but in every generation people have 

endeavoured to annihilate us, but the Holy One, Blessed be He delivers us (a 

majority) from their hands.. 
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  והיא שעמדה
 In every generation, evil people exercising their free will have persecuted the Jewish People 

from those early days to this. This has been story of the Jewish people throughout the ages from the 

earliest times right through the Middle Ages until the 20th
 century with the unbelievable and 

inexplicable attempt by the highly sophisticated and supposedly cultured Germany together with their 

allies, to once and for all wipe out the Jewish people using the latest in scientific methods.  

 The Egyptians, the Persian Haman, the Babylonians, the Greeks, the Romans, the Church, 

Islam, all have persecuted the Jewish people for being different and keeping to themselves and 

worshiping God in their own way. The Jewish people have asked nothing more than to be allowed to 

be themselves, without interfering with the beliefs of other peoples. Jews do not say as others do “we 

are the only ones who are right and you must believe and worship as we do”. It is a Jewish concept 

that the righteous of all peoples are assured of the 'world to come' 

 At different times, there were different approaches. Pharaoh for all his power felt that 

perhaps the Jews would undermine his authority. Haman tried to wipe out the Jewish people 

physically. (Meg. Esther). The Babylonians, Greeks, and Romans, in their quest for Empire tried to erase 

Jewish belief in the arrogant belief that their way of life was superior. The Roman Juggernaut wanted 

to crush those that were different. 

 Perhaps at first it was fear of strangers, then it was different beliefs, and then perhaps the 

Churches arrogant self-proclaimed adoption for itself and seeing itself as 'the 'new Israel' and the 

inheritors of Abraham, as do also the Moslems and that all who did not believe as they did were 

beyond the pale. Or perhaps it is jealousy that it was the Jews who introduced monotheism and a new 

morality. Or is it subconscious anger that the introduction of this monotheism and new morality is the 

negation of that paganism which they secretly hanker for and which they gave up when they adopted 

their version of monotheism 

 However, it was only in our times that science was wedded to ferocity and bloodthirstiness. 

The Germans even jeopardized their World War Two war effort in the frenzy of murdering the Jews 

of Europe. There is no rational explanation how it is that a country, which prided itself on being the 

acme of culture and civilization should have acted as it did unless it was because of blind hatred. Not 

only that but the countries that Germany over-ran, were willing and even enthusiastic, partners in this  
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persecution and foul murder. They were partly successful in that Jewish Europe, which for at least a 

thousand years, was the fount of Ashkenazi Jewry, together with its Synagogues, institutions and 

places of learning and its distinctive Jewish culture is no more.  

 Paradoxically phoenix like, from the dreadful ashes of Europe arose the State of Israel. 

Jewish learning and life has attained a new impetus. There is more, deeper, and concentrated Jewish 

learning in Israel, America and even in Western Europe than ever before in Jewish History. However 

even after the dreadful Holocaust, the phenomenon of Anti-Semitism that seems to have no rational 

reason is still with us with no sign of it abating. 

 The paragraph ends with, “But the Holy One Blessed be He saves us from their hands”. After 

every attempt to eradicate the Jews and “solve the Jewish problem” there are always a faithful 

remnant that go forward and rebuild. The question how these things can happen, or as many people 

say, can it be allowed to happen, is unanswerable by mortal man, except to say that man has free will 

and that evil men have the free will to indulge their evil ways. We have to be vigilant and on our 

guard and do our best to fight evil as best we can.  

 When the Israelites were halted at the brink of the Reed Sea with the Egyptians terrifyingly 

charging after them in their chariots, the people “cried out to the Lord” for Him to save them. And 

God said to Moses “Why do you cry to Me speak to the Children of Israel that they go forward” 
(Ex. Ch. 14 V.15). It was only when Nachshon ben Amminadav jumped into the water and took the first 

step to help himself and the Children of Israel that the waters parted to allow the Israelites through on 

dry land. There are times when one has to take the initiative and ones future into ones own hands and 

constantly be on ones guard. Evil raises its head when good men do nothing. 

 
Replace the wine on the table and cover the Matzoth 

  .יַנִיחַ הַ'�ס מִיָד� ויְגַלֶה אֶת הַַ@�9ת
  

6ַ�ֶרְעֹה לֹא גָזַר . מַה ִ�ֵ-ש לָבָ, הָאֲרִַ@י לַע�0ֲת לְיַעֲקֹב 8בִינ� צֵא �לְמַד
, אֲרִַ@י אֹבֵד 8בִי: ֶ�ֶ<אֱמַר, אֶָ;א עַל הְַ/כָרִי� וְלָבָ, ִ�ֵ-� לַעֲק�ר אֶת הַ'ֹל

  עָצ�� וָרָב, וַיְהִי ָ�� לְג�י 3ָד�ל, ה ו4ַָגָר ָ�� ִ�מְתֵי מְעָטוַיֵרֶד מִצְרַיְמָ
Go out and learn what Laban the Aramean wanted to do to our father Jacob. 

Pharaoh’s edict (to throw all the male children into the Nile) applied only to the 

males but, Laban wanted to uproot everyone as it is said, “an Aramean wanted to destroy 

my father, and he (Jacob and his family) went down to Egypt and lived there few in number 

and there became a Nation, great, mighty and numerous” (Deut. Ch. 26. V. 5). 
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 צא ולמד
 “Go out and learn”. What did Laban, Jacob’s father-in-law want? The words צא ולמד are the 

same words used by Rabbi Hillel over 2000 years ago, to the gentile who wanted to know all about 

Judaism while standing on one leg. Hillel said to him “What is hateful to you do not do to others, that, 

is the whole Torah the rest is commentary”. Meaning that the Torah teaches one how to live. He then 

added, “Go and learn” (Shabbat 31a) now, go out and learn that commentary, meaning go and learn what 

the Torah teaches. 

 Micah the prophet sums up the lessons we learn from the Bible when in Ch. 6 V. 8. He says 
“What does the Lord require of thee but to do Justice Love Mercy and Walk Humbly with thy 
God”. What is ‘Justice’, what is true ‘Mercy’? There is a Midrash which says “he who is merciful to 

the wicked will end up being wicked to the merciful” (Midrash Tanchuma Metzorah 1). And lastly what 

does it mean, “Walking humbly with thy God”.  
It is only by learning Torah that we begin to understand. Really ‘learning’ it, is a lifetime’s 

work. But we all have to begin somewhere. Torah learning testifies to the truth of the saying “a 

thousand mile march begins with the first step”. We find that if we take one step towards God, He, as 

it were, takes two steps towards us  
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 So what did Laban do or want. Even before Pharaoh, Abraham’s nephew Laban, whose two 

daughters Leah and Rachel and the two servant girls Bilhah and Zilpah were married to his, 

Abraham’s, grandson Jacob (Israel) (Gen. Chs. 29-32). One of the translations of “Arami Avad Avi”, is 

an Aramean, (Laban) tried to ‘destroy my father’ (Deut Ch. 26 V. 5). Not physically because after all, 

Jacob's children were his grandchildren, but morally by trying to seduce Jacob and his children to 

adopt the idol worship of his, Laban’s fathers which Abraham had so vigorously denied.  

 If Laban had succeeded, there would be no Jewish people today. So that although Pharaoh 

wanted to dispose of only the male children, (Ex. Ch. V 16). The result of Laban’s action would have 

resulted in there being no Jewish people, because Jacob’s children would have disappeared by being 

absorbed in the local population, in a manner somewhat similar to the rest of Laban’s grandchildren.  

 There are two ways of destroying us. Physically, as Haman in the book of Esther and the 

unmentionable Austrian and his thousands if not millions of willing helpers, tried to, in our own time. 

And the other, like the ancient Greeks and their emulators who wish to destroy us spiritually by 

denigrating us and our way of life and by trying to persuade us that their way is better. The ancient 

Greeks plans were frustrated by the Hasmonians which we commemorate during the Festival of 

Chanukah. In both cases the end product is the same the disappearance of the Jewish People. 

 These words “Arami Avad Avi” “A wandering Aramaen, was my father”  
(Deut. Ch. 26  V. 5)can be translated in two ways. It can mean an “Aramaen, (Laban), tried to kill my 

father” which is the meaning ascribed to the above, or “A wandering Aramaen, (Jacob), was my 

father” These words “Arami Avad Avi” are the beginning of the formula used when fulfilling the 

Mitzvah of bringing the first fruits to Jerusalem. The Children of Israel are commanded to bring the 

First Fruits (of the seven fruits of the Land e.g. wheat, barley, dates, figs, grapes, pomegranates, and 

olives) to Jerusalem, to present it to the Priest who would place it near the altar (Bikkurim. 3. 1-9 ). 
 The ceremony was conducted with great rejoicing with processions, music and dancing. The 

formula goes on to say that Jacob and his children went down to Egypt were made to serve there as 

slaves and that God brought them out of Egypt and has "brought us unto this place, the Land of 
Israel, a land of milk and honey". (Ex.Ch. 3.V.8). Although part of the Israel people resided on the east 

bank of the Jordan, the Rabbis decreed that the first fruits were only to be brought from the Israel side 

of the Jordan because the other side was not "a land flowing with milk and honey" (Bikkurim 1: 10). 
 The bringing of the ”First Fruits” was a recognition of God’s hand in the destiny of the 

Jewish People, and a thank offering for His Goodness in bringing us out of Egypt into a goodly land, 

and for fulfilling His promise, that the land would belong to the Jewish People for ever (Lev. Ch. 26. V 3 

– 22). The fact that we were exiled is also in accord with His promise set out (Deut. Ch. 28) as to what 

would happen to us if we abandoned the Torah and disobeyed His Commandments. Even with the 

Exile however, the promise still holds good that the land will forever belong to the people of Israel 

and that in the right time "The great Shofar will be blown and then will come those lost in the land 
of Assyria and those cast away in the land of Egypt and they shall prostrate themselves to the 
Lord on the Holy mountain of JERUSALEM" (Isaiah. Ch. 27.V 13 ).  

 The reciting of these words the beginning of the “First Fruits” formula is particularly 

appropriate at the Seder night, when we celebrate the “Festival of Freedom” of the Nation of Israel. 

Had Laban been successful, the Jewish people would never have come into existence and world 

history would have taken a different turn. Pesach is the physical redemption of the Jewish people 

when they left Egypt and their servitude behind. They were not yet a people but had to put in .forty 

years in the wilderness (Num. Ch. 14 V. 33) before the tribes became a homogeneous nation 

(Deut. Ch.. 27. V. 9) and could enter Eretz Yisrael. 

 Pesach is thus the commemoration of physical redemption. It is the triumphant answer to 

Laban, to Egypt to Haman and their successors that no matter the hardships and the travail that Israel 

suffers no one can prevail against God’s Promise that the Jewish People would in the end be the 

“Kingdom of Priests and a Holy Nation”. Physical redemption however without a moral code, a 

system of laws leads only to chaos and anarchy where everyone does "what is right in his own eyes" 

(Judges Ch.17 V.6). A nation needs a constitution, people need to know who they are and where they are 

going, and this came about seven weeks after leaving Egypt, bringing us to the “Festival of the First 

Fruits”. 

 The “Festival of the First Fruits” is the beginning of the period when the First Fruits were 

brought up to Jerusalem. The Festival known variously as ‘Shavuoth’ (Hebrew for weeks, that is seven 

weeks after Pesach) the ‘Festival of the First Fruits’ and perhaps of supreme significance  
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‘Zman Matan Toratanu’, The Time of the Giving of the Torah. It is the festival of the "Day of the 

Revelation", when the Children of Israel, exhausted and bewildered, after their exodus from Egypt, 

crossing the Reed Sea and traveling through the desert are finally gathered around Mt Sinai and saw 

the thunder and lightning (Ex Ch. 20 V. 15) and heard the voice of the Almighty saying """"I am the Lord I am the Lord I am the Lord I am the Lord 

your God who brought you out ofyour God who brought you out ofyour God who brought you out ofyour God who brought you out of Egypt Egypt Egypt Egypt ( Ex. Ch  20. V. 2). 
 The giving by God of the Torah, ‘The Book’ to his people Israel, containing the history of the 

Jewish people together with the Commandments of God defining the rules by which they should live, 

put the feet of the Jewish People on the path to the eventual Redemption for which we are all waiting. 

 A little while after the revelation at Sinai, Moses sent representatives of the tribes to spy out 

the Land (Num. Ch. 13) preparatory to going on to take up God’s promise that the Land of Israel was to 

be the home of the Jewish people and the centre from which God’s word was to flow and reach the 

four corners of the world, “For out of Zion shall go forth the Torah and the word of the Lord from 
Jerusalem”. (Isaiah Ch. 2.V. 3). The spies returned bringing beautiful samples of the fruits of the Holy 

Land. However, they struck fear into the hearts of their listeners by saying that the land was inhabited 

by giants who would make short work of the Israelites. The people became so afraid they wailed to 

Moses to go back to Egypt. Even today, any one who denigrates Eretz Yisrael or complains that Eretz 

Yisrael is unsafe because of the ferocity of some of its non Jewish inhabitants is guilty of the "sin of 

the spies” 

 Two of the spies, Caleb the son of Yefuneh of the tribe of Judah, and Joshua the son of Nun 

of the tribe of Ephraim, tried to persuade the people to go on, but they were threatened with being 

stoned to death. As a punishment for not going on and carrying out God’s instructions to go up and 

conquer the Land, the Children of Israel were destined to wander in the desert for forty years until that 

generation, except for Caleb and Joshua had died out and only then would they be able to inherit the 

land. (Num. Ch. .14 V. 33). 

 On the Seder night, we are reminded of this painful episode by remembering that in spite of 

the spies, Israel did live in the Land of Israel and did bring the First Fruits to Jerusalem despite 

Laban’s blandishments and the fears of the spies’. However in the midst of our joy of celebrating our 

exodus from Egypt we still have to remember that “because of our sins we have been exiled from our 

land” (Festival Musaph service). May the return to Israel in the 20th Century of the Common Era, of 

Jews from all over the world be a prelude to once again bringing the First Fruits in joy to a rebuilt 

Jerusalem. 

 The children of Jacob (Israel) as well as Jacob himself driven by famine in the land went 

down to Egypt. Not willingly but by Divine advice. As mentioned before, the time was not yet ripe for 

them to inherit the land. Going down to Egypt they asked Pharaoh to allow them to live in the part of 

Egypt most suitable for animal husbandry, and as the Egyptians were tillers of the soil and certainly 

not at that time shepherds, the Children of Israel were granted their request and settled in the land of 

Goshen. There they prospered and vastly increased in number so that the "Land was filled with 
them" (Ex. Ch. 1 V. 7) they became so numerous that the indigenous inhabitants began to murmur about 

the "foreigners" in their midst. 

 

 יַעֲקֹב  מְלֵַ@ד ֶ�;ֹא יָרַדC ו4ַָגָר  ָ��.  8נ�ס עַל 6ִי הִַ���רC וַיֵרֶד מִצְרַיְמָה
לָג�ר , וַיֹאמְר� אֶל 6ַרְעֹה: ֶ�ֶ<אֱמַר, 8בִינ� לְהְִ�ַ�קֵעַ ְ�מִצְרַיִ� אֶָ;א לָג�ר  ָ��

. ִ'י כָבֵד הָרָעָב ְ�אֶרֶ" ְ'נָעַ,, ִ'י אֵי, מִרְעֶה ל9ַֹא, אֲֶ�ר לַעֲבָדֶיָ�, ָ�8רֶ" ָ�אנ�
  . שֶ,וְעַָ�ה יְֵ�ב� נָא עֲבָדֶיָ� ְ�אֶרֶ" 3ֹ

And he went down to Egypt compelled by the Divine word and he lived there from 

which we learn that Jacob did not intend to settle in Egypt but to live there for a short 

while, as it says in the Torah “And they said to Pharaoh we have come to live in the 

land for a short while as there is no pasture for your servants flocks, because the 

famine is severe in the land of Canaan. And now may your servants dwell in the land 

of Goshen.” (Gen. Ch. 47 V. 4)  
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�מְתֵי מְעָטִ Cִ�בְ:   ְ'מָה  ֶ�ֶ<אֱמַר�   מִצְרָיְמָהעִי� נֶפֶ� יָרְד� אֲב�תֶיָ�ְ
  . וְעַָ�ה 0ָמְָ� יי אֱלֹהֶיָ� ְ'כ�כְבֵי ה7ַָמַיִ� לָרֹב.

4ָנִי�  C��ָ וַיְהִי  ָ�� לְג�י   .  מְלֵַ@ד ֶ�הָי�  י0ְִרָאֵל מְצ:
צ� ו4ִַרְ�� ו4ַַעַצְמ� �בְנֵי  י0ְִרָאֵל 6ָר� ו4ְִַ�רְ:   ְ'מָה  ֶ�ֶ<אֱמַרC עָצ��, 3ָד�ל
  . וִַ�ָ@לֵא ה8ָרֶ" אֹתָ�, מְאֹד ִ�מְאֹד
וִַ�רְִ�י וִַ�גְְ�לִי וַָ�בֹאִי , רְבָבָה ְ'צֶמַח הFַָדֶה נְתִַ�יָ�:   ְ'מָה  ֶ�ֶ<אֱמַרC וָרָב 

וָאֶעֱבֹר עָלַיְִ� . יָהוְ)ְ� עֵרֹ� וְעֶרְ, ָ�דַיִ� נָכֹנ� �0ְעָרְֵ� צִֵ@חַ, ַ�עֲדִי עֲדָיִי�
 וָאֹמַר לָ� ְ�דָמַיְִ� חֲיִי, וָאֹמַר לָ� ְ�דָמַיְִ� חֲיִי, וָאֶרְאְֵ� מִתְ��סֶסֶת ְ�דָמָיְִ�

Few in number. As it says (in the Torah) “the number of your ancestors who went down to 
Egypt were seventy souls, and now the Lord your God has made you as great in number as the 
stars in the heaven”. (Deut. Ch. 10 V. 22) 

And there became a Nation. From which we learn that the Israelites were a distinct 

people 

Great, mighty. As it is said “and the children of Israel were fruitful and increased and 

multiplied and became exceedingly great, and the land was filled with them” (Ex. Ch. 1 V. 7) And 

numerous as it is said “And I made you as numerous as the plants in the field, and you 
increased and became great and came to great beauty, and your breasts were developed and your 
hair grew, yet you were naked and bare”. (Ezek. Ch. 16 V. 7) “And I passed over you and I saw you 
wallowing in your blood and I said to you in your blood you shall live and I said to you, in your 
blood you shall live”(Ezek. Ch. 16 V. 6) . 

 
σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σσ σ σ σ σ 

 ורב כמה שנאמר
 Rabbi Lehman in his wonderful commentary on the Haggadah, says that the quotation from 

Ezekiel Ch. 16 V. 7, likening Israel to the plants of the field, reminds us that just as the farmer has to 

care for and nurture his crops, so does the Jewish parent have to care for, and nurture his children so 

that they will "grow up as you want them to go". Rabbi Lehman continues, the children of Israel in 

Egypt for more than two centuries had become influenced by the Egyptian festivals and had become 

corrupted by the Egyptian pantheon. Nevertheless one thing distinguished them; they clung to the 

"covenant" between Israel and God, the ‘Brith Mila’, the covenant of circumcision, enjoined by God 

on Abraham’s descendants and which has as a religious rite been jealously guarded by the Jewish 

people from that day to this.  
 The Haggadah says, “I pass over you and saw the blood”. That is the blood of the Passover 

offering smeared on the door-posts on that first Passover in accordance with God's commandments, 

(Ex. Ch. 12 V. 7) and the blood of the Brith Mila (covenant of circumcision). ( Gen. Ch. 17. V. 11) He cried 
"Through your blood shall you live, through your blood shall you live". (Ezekiel. Ch. 16. V. 6) While this 

covenant is assumed by us and borne by every male child, Judaism and the Jewish people will 

continue to exist no matter the hardship. 

 

. הוַיְִ�נ� עָלֵינ� עֲבֹדָה קָָ�, ו4ַָרֵע� אֹתָנ� הִַ@צְרִי� וַיְעַ<�נ�  
And the Egyptians ill-treated us and afflicted us and forced hard labour on us. 
(Deut. Ch. 26 V. 6 

וְהָיָה ִ'י , הָבָה ִ<תְחַכְמָה ל� 6ֶ, יִרְֶ�ה:  ְ'מָה ֶ�ֶ<אֱמַרC ו4ַָרֵע� אֹתָנ� הִַ@צְרִי�
  . וְעָלָה מִ, ה8ָרֶ", אֵינ� וְנִלְחַ� ָ�נ�תִקְרֶאנָה מִלְחָמָה וְנ�סEַ �3ַ ה�א עַל 0נְ

And the Egyptians ill-treated us, as it is said “Come let us deal with them in a clever 
manner, in case they multiply and if a war will break out they side with our enemies and fight us 
and go up from the land.” (Ex. Ch. 1 V. 10)  
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וַיִבֶ, . ו0ִ4ַָימ� עָלָיו 0ָרֵי מGִִי� לְמַעַ, עַ<ֹת� ְ�סִבְלֹתָ�:  ְ'מָה ֶ�ֶ<אֱמַרC וַיְעַ<�נ�

  אֶת 6ִתֹ� וְאֶת רַעַמְסֵ. עָרֵי מִסְְ'נ�ת לְפַרְעֹה
And afflicted us as it is said “And they placed task masters over them to afflict them with 
their burdens and they built Pithom and Ramses as storage cities for Pharaoh” (Ex. Ch. 1 V. 11). 

וַיַעֲבִד� מִצְרַי� אֶת ְ�נֵי  י0ְִרָאֵל :   ְ'מָה  ֶ�ֶ<אֱמַרC וַיְִ�נ� עָלֵינ� עֲבֹדָה קָָ�ה
�פָרְֶ�ְ.  

And forced hard labour on us As it is said “And the Egyptians forced exceedingly back 
breaking work upon the children of Israel”.(Ex. Ch. 1 V. 13). 

 
σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σσ σ σ σ σ 

 וירעו אותנו המצרי
 Then the Egyptians convinced themselves that they were in the right in their oppression by 

saying, for no reason at all "if there is a war then these people (the Children of Israel) may join 

with our enemies and fight against us." (Ex. Ch. 1 V. 10). 

 Whatever the reason the Children of Israel were enslaved and made to build the cities of 

Pithom and Rhamses (Ex. Ch. 1 V. 11) for the Egyptians (the pyramids were built long before the 

Children of Israel went down into Egypt). Their lives were made progressively more difficult with 

family life being disrupted and the royal decree that all male babies were to be murdered by throwing 

them into the Nile (Ex. Ch. 1 V. 16.)  

 The mother of Moses tried to get around this wicked and vicious decree by placing her baby 

into the river in a waterproof basket (Ex. Ch. 2 Vs. 1-10). The basket and the baby Moses were found by 

Pharaoh’s daughter who brought him up in the palace as her own.  

ו4ַַרְא אֶת עָנְיֵנ� , ו4ְִַ�מַע יי אֶת קֹלֵנ�, וִַ<צְעַק אֶל יי אֱלֹהֵי אֲבֹתֵינ�
  . וְאֶת עֲמָלֵנ� וְאֶת לַחֲצֵנ�

And we cried out to the Lord God of our fathers and the Lord heard our cries and 

saw our affliction, and our burdens and our oppression.  

וַיְהִי בַיָמִי� הָרִַ�י� הָהֵ� :  ְ'מָה ֶ�ֶ<אֱמַרC וִַ<צְעַק אֶל יי אֱלֹהֵי אֲבֹתֵינ�
וַַ�עַל ַ�וְעָתָ� , וַי8ֵנְח� בְנֵי י0ְִרָאֵל מִ, הָעֲב�דָה ו4ִַזְעָק�, ו4ַָמָת מֶלְֶ� מִצְרַי� 

  . אֶל הָאֱלֹהִי� מִ, הָעֲבֹדָה
And we cried out to the Lord God of our fathers As it is said “And it came to pass after a 
great while, that the King of Egypt died and the children of Israel groaned under their labours 
and they cried and their entreaties rose up to God because of their hardships” (Ex. Ch. 2 V. 23)  

ו4ִַזְ'�ר , ו4ְִַ�מַע אֱלֹהִי� אֶת נַאֲקָתָ�:   ְ'מָה  ֶ�ֶ<אֱמַרC ו4ְִַ�מַע יי אֶת קֹלֵנ�
  . אֶת יִצְחָק ואֶת יַעֲקֹב,  אֱלֹהִי�  אֶת ְ�רִית� אֶת )בְרָהָ�

And the Lord heard our cries. As it is said “And God heard their moaning and God 
remembered His covenant with Abraham, Isaac and Jacob.” (Ex. Ch. 2 V. 24). 

וַיַרְא אֱלֹהִי� אֶת : ְ'מָה ֶ�ֶ<אֱמַר,  ז� 6ְרִי��ת ֶ�רְֶ� אֶרֶ"C  ו4ַַרְא אֶת עָנְיֵנ�
�ני י0ְִרָאֵל ו4ֵַדַע אֱלֹהִי� ְ .  

And saw our affliction, This is the breaking up of family life as it is said “And God saw 
the children of Israel and God took note”. (Ex. Ch. 2 V. 25)  

ָ'ל הֵַ�, ה4ִַ;�ד הַיְאֹרָה ַ�ְ�לִיכ:ה� :  אֵ;� הַָ�נִי� ְ'מָה ֶ�ֶ<אֱמַרC וְאֶת עֲמָלֵנ�
  . וְכָל הַַ�ת ְ�ח�4ַ,

And our burdens this refers to the children, as it says “All the boys that are born are to be 
thrown into the river, but all the girls are to remain alive.” (Ex. Ch. 1 V. 22)  
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וְגַ� רָאִיתִי אֶת הַַ;חַ" אֲֶ�ר מִצְרַי�  : ְ'מָה ֶ�ֶ<אֱמַר,  ז� הְַ�חַקC ּוְאֶת לַחַצֵנו
  תָ� לֹחֲצִי� אֹ

And our oppression, this is the pressure as it says “And I have seen the oppression with 
which the Egyptians oppress them (Ex. Ch. 3 V. 9).  

�בְאֹת�ת , �בְמֹרָא 3ָדֹל, ו�4ַצִאֵנ� יי מִמִצְרַי�  ְ�יָד חֲזָקָה �בִזְרֹעַ נְט�יָה
  . �בְמֹפְתִי�

And the Lord brought us out of Egypt with a strong hand, with an outstretched arm, 

with great fearfulness, and with signs and wonders. (Deut. Ch. 26 V. 8).  

וְלֹא עַל יְדֵי , וְלֹא עַל יְדֵי 0ָרEָ,  לֹא עַל יְדֵי מַלC�ְ8ְ ו�4ַצִאֵנ� יי מִמִצְרַי�
וְעָבַרְִ�י בְאֶרֶ" : ֶ�ֶ<אֱמַר, אֶָ;א הַָ-ד�� ָ�ר�ְ� ה�א ִ�כְב�ד� �בְעַצְמ�, יחַָ�לִ

, וְהִֵ'יתִי כָל ְ�כ�ר ְ�אֶרֶ" מִצְרַי� מ8ֵדָ� וְעַד ְ�הֵמָה, מִצְרַי�  ַ�ַ;יְלָה הֶַ/ה
  .אֲנִי יי. �בְכָל אֱלֹהֵי מִצְרַי� אֶע0ֱֶה ְ�פָטִי�

And the Lord brought us out of Egypt Not through an angel not through a seraph, and 

not through a delegate, but the Holy One Blessed be He, by Himself and in His 

Glory, as it is said “And I will go through the land of Egypt that night and I will slay all the 
first born in the land of Egypt among men and among animals and on all the gods of Egypt I will 
mete out judgement, I am the Lord” (Ex.. Ch. 12 V. 12). 

 אֲנִי וְלֹא מַל8ְְ� וְהִֵ'יתִי כָל ְ�כ�ר Cוְעָבַרְִ�י בְאֶרֶ" מִצְרַי�  ַ�ַ;יְלָה  הֶַ/ה 
�אֶרֶ" מִצְרַי�  ְ C בְכָל אֱלֹהֵי מִצְרַי�  אֶע0ֱֶה ְ�פָטִי�� Eָאֲנִי וְלֹא 0ָר  C אֲנִי  

  .   אֲנִי ה�א ולֹא )חֵרC אֲנִי יי .  ולֹא ה7ַָלִיחַ
And I will go through the land of Egypt that night, I and not an angel, and I will slay 

all the first born in the land of Egypt, I and not a seraph and on all the gods of Egypt 

I will mete out judgement, I and not a delegate, I am the Lord, it is I and no other  

�, הִנֵה יַד יי ה�יָה ְ�מִקְנְָ� אֲֶ�ר ַ�Fָדֶה: ְ'מָה ֶ�ֶ<אֱמַר,  ז� הֶַ�בֶרC יָד חֲזָקָהְ
�קָר �ב9ַֹא,, ַ�3ְמַלִי�, ַ�חֲמֹרִי�, ַ��Gסִי�ָ�  . ֶ�בֶר ָ'בֵד מְאֹד, ַ

With a strong hand This is the plague of the animal pestilence, as it says “Behold the 
hand of the Lord will be on the livestock in their field, on the horses, on the donkeys, on the 
camels, on the cattle, and the sheep with a very severe pestilence”. (Ex, Ch. 9 V. 3). 

נְט�יָה עַל , חַרְ�� ְ�ל�פָה ְ�יָד�וְ: ְ'מָה  ֶ�ֶ<אֱמַר,   ז� הַחֶרֶבC �בִזְרֹעַ נְט�יָה
  . יְר�שָלַיִ�

With an outstretched arm This is the sword as it says “And His drawn sword in His hand 
stretched out over Jerusalem” ( Chron. Ch. 21 V. 16). 

א� הֲנGִָה אֱלֹהִי� לָבֹא : מַרְ'מָה  ֶ�ֶ<אֱ,  ז� גִ;�י ְ�כִינָהC �בְמֹרָא 3ָדֹל
�בְמִלְחָמָה �בְיָד חֲזָקָה , לָקַחַת ל� ג�י מִֶ-רֶב ג�י ְ�מGַֹת ְ�אֹתֹת �בְמ�פְתִי�

ְ'כֹל אֲֶ�ר ע0ָָה לָכֶ� יי אֱלֹהֵיכֶ� , �בְמ�רָאִי� 3ְדֹלִי�, �בִזְר�עַ נְט�יָה
�מִצְרַי�  לְעֵינֶיָ�ְ.  

With great fearfulness. This refers to the revelation of the Divine Presence as it says 
“Or has any god attempted to come and take for himself a nation from the midst of another 
nation with trials, with signs and wonders and with war and a mighty hand an outstretched arm 
with great fearfulness as the Lord your God did to you in Egypt before your eyes” 
( Deut. Ch. 4. V. 34). 
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אֲֶ�ר , וְאֶת הַַ@Hֶה הֶַ/ה  ִ�ַ-ח ְ�יָדְָ�: ְ'מָה ֹ  ֶ�ֶ<אֱמַר,   זֶה הַַ@טֶהC  �בְאֹת�ת
  . ַ�ע0ֲֶה �� אֶת הָאֹתֹת

And with signs. This is the staff (of Moses') as it says “And this staff you shall take in 
your hand and you will do signs with it”. (Ex. Ch. 4 V. 17). 

  .וְנָתִַ�י מ�פְתִי� ַ�7ָמַיִ� �ב8ָרֶ": ְ'מָה ֹ  ֶ�ֶ<אֱמַר,   זֶה הC��ַָ �בְמֹפְתִי�
And with wonders. This is the blood as it says, “I will do wonders in heaven and on earth 

 
It is customary to dip the forefinger in the wine and shake off the drops when mentioning 

'blood and fire and pillars of smoke' and the ten plagues  and ‘d’tzach adash b’achav’ 
  6ַעַ�  ו"ט, ְ�יַחַד, ב"� ְ�)חַ"ְ� עַדַ"ע0ֶֶר הַמַ'�ת דְצַ, ...נ�הֲגִי, לְהַטִיE ט6ִָה מִ, הַ'�ס ַ�אֲמִירַת דָ� וָאֵ�

 

. ָ��  וָאֵ�  וְתִימְר�ת עָָ�,  
 

Blood Blood Blood Blood and Fire Fire Fire Fire and Pillars of smokePillars of smokePillars of smokePillars of smoke”.(Joel Ch. 3 V. 3). 

.σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σσ σ σ σ σ 

 ונצק אל 
 And the Children of Israel cried out to God in their misery (Ex. Ch. 2 V. 23) and He heard 
them and He remembered his covenant (Ex. Ch. .22 V. 4). 

 Because, as the Haggadah goes on to say, that it was God who brought us out of Egypt with 
“a MIGHTY HAND and an OUTSTRETCHED ARM and with GREAT TERROR and with 
SIGNS and WONDERS.” (Deut. Ch. 26. V. 8). He brought us out of Egypt, not through an Angel and 

not through a Seraph and not by a Messenger, but He Himself in All His Glory. He tells them through 

Moses, that because of the intransigence of the Pharaoh, He, will visit upon the Egyptians all the 

Plagues including the last terrible one of the death of their first born, until finally the Egyptians will 

understand that God is indeed the Master of the Universe, that their gods are no gods, and that will 

finally convince them to allow the Children of Israel to leave. (Ex. Ch. 3 Vs. 19-20). 

 Why did all the Egyptians have to suffer because of the obstinacy of Pharaoh? The Bible tells 

us that God strengthened Pharaoh’s heart. Pharaoh considered himself the god and fount of all law in 

Egypt. There could not be anything greater than him. His obstinacy grew with each of the plagues. 

The ordinary Egyptians went along with this and as their European successors three thousand years 

later were, were enthusiastic in carrying out Pharaoh’s decree of slavery and worse, of the Children of 

Israel. 

  An important concept in Judaism is repentance. We have free will but God has created the 

Universe with mercy as well as with justice. In the story of the Golden Calf where Israel sinned 

almost at the very moment that they accepted the Torah at Sinai (Ex.Ch.33 V.33-34), Moses pleads for 

mercy for the Children of Israel and in Ex. Ch. 34.V6. he calls on God with the 13 attributes among 

them being a God who is "Merciful, Long Suffering and Forgiving" The idea that once one has sinned 

there can be no forgiveness for someone who wholeheartedly repents of wrongdoing, would make the 

world an impossible place to live in. And God has made provision for forgiveness every day. The 

Rabbis say that we should repent the day before our death and as we do not know when we are going 

to die one should repent every day 

  The Torah even provides a special time of the year The Day of Atonement, Yom Kippur for 

all of us to contemplate our past actions and think about our future ones and to sincerely repent of our 

wrong doing. Not only in our neglect of the Mitzvoth but in our actions towards our fellow man. The 

Rabbis make it quite clear however, that Yom Kippur is a vehicle for our repentance only for those 

sins that we have committed between us and God. It does not absolve us in our sins against our fellow 

man. For that we have to ask forgiveness from the person whom we have wronged. However, there 

are some people who are so evil, that no amount of repentance will exonerate them from their evil. 

Among these are Pharaoh, Haman and the Austrian whose name we cannot even bring ourselves to 

mention. 
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 The Haggadah goes on to explain in detail to what these words refer. A MIGHTY HAND 

refers to the plague of cattle pestilence. An OUTSTRETCHED ARM refers to “and a drawn sword 
in His hand stretched out over Jerusalem “  (Chron. 1 Ch. 21 V.16) (providing we obey God’s will). With 
 GREAT FEARFULNESS, the revelation of the presence of God who by Himself took us out of 

Egypt. With SIGNS, that is the staff that Moses carried and which featured so prominently in all that 

was to follow. And with WONDERS, the Haggadah says this refers to the blood. The blood of 

circumcision the sign of the covenant between God and Israel and the blood of the Passover offering 

sprinkled on the doorposts of the Israelite homes. 

 

�יָד חֲזָקָה : ָ�בָר )חֵרְC�ִבִזְרֹעַ נְט�יָה ,  ְ�ַ�י�C�ִ3ָד�ל.�בְמֹרָא,  ְ�ַ�יC  
�ת ֶ�הֵבִיא אֵ;� ע0ֶֶר מַ'.   ְ�ַ�י�C�ִבְמֹפְתִי� ,   ְ�ַ�י�C�ִבְאֹת�ת , ְ�ַ�יִ�

  : וְאֵל� הֵ,, הַָ-ד�� ָ�ר�ְ� ה�א עַל הִַ@צְרִי�  ְ�מִצְרַי� 
Another explanation “With a strong hand, - indicates two plagues, with an 

outstretched arm, - another two, with great fearfulness, - another two, and with signs 

– another two, and wonders another two. These indicate the ten plagues that the Holy 

One Blessed be He brought upon the Egyptians in Egypt and these are as follows:-. 
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 “Wonders” makes us remember the quotation from Joel Ch. 3 V. 3, which talks about the end 

of days and the final redemption. “And I will show WONDERS in the heavens and in the earth, 
Blood and Fire and Pillars of Smoke “. When we say “Blood and Fire and Pillars of Smoke” it is 

customary to dip one’s finger in the cup of wine and to shake off a drop. We do this also when we 

mention each of the Plagues and also when we mention the mnemonic used by Rabbi Yehuda (d'tzach 

adash bachab) a little further along. 

 Two reasons are given for this, the first to remind us of “the Finger of God” which performed 

the miracles which took us out of bondage, and at the same time to remove some of the wine, a 

symbol of happiness, to remind us that our good fortune was at the expense of the Egyptians downfall 

and we should not gloat over even our enemies punishment. 

 The Rabbis have connected these words with the ten Plagues that afflicted Egypt and were 

the final reason that Pharaoh after the last plague, in terror and anguish sent the people away. They 

have connected these five sayings to the ten Plagues in the following way. If we say a "MIGHTY 

HAND", two words that indicates two Plagues, an OUTSTRETCHED ARM, another two words that 

indicate two Plagues, with GREAT TERROR, two words another two Plagues, SIGNS, plural, at least 

two, two Plagues and WONDERS, also plural, two Plagues, making ten in all.  

 
  ִ'נִי�  ..צְפַרְֵ�עַ      ָ��
  ְ�חִי,    .ֶ�בֶר      עָר�ב
  ח��   )רְֶ�ה     ָ�רָד

    מַַ'ת ְ�כ�ר�ת
            Blood,               Frogs         Gnats 

           Wild animals, Pestilence,          Boils 

Hail,    Locusts,        Darkness 

Slaying of the First Born. 

 

  : רִַ�י יְה�דָה הָיָה נ�תֵ, ָ�הֶ� סִָ@נִי�
  

   .ב"�  ְ�)חַ"ְ�  עֲדַ" ְ�צַ
 

Rabbi Yehuda composed a mnemonic, (using the first letter of the Hebrew names of 

the plagues): 

- D’tz’ach, A’d’ash, B’a’ch’ab 
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 We now mention the plagues themselves, spilling a further ten drops of wine in the process. 

Why were the plagues necessary? Surely God can perform miracles and with a wave of His hand (as it 

were) make the Egyptians send away their slaves without any bother at all. However, two things had 

to happen. Firstly, if the Israelites just got up and left, it would seem that they did everything 

themselves. The prospective Jewish Nation would not believe that it was God’s doing that they were 

released from bondage. They would think that what was achieved was by their own power and 

cleverness (as many still do when we see daily miracles). Secondly, the Egyptians would get off scot-

free for their oppression of the Children of Israel. 

 Egypt, and Assyria-Babylon, were the two superpowers who ruled the ancient world. They 

were both highly civilized with highly developed complicated, bureaucratic forms of government. 

Beautiful buildings, monuments, and statues, abounded, the jewelry and other artifacts were of such 

high standard that we can only marvel at them today. Marble and ivory and gold were everywhere. 

Historians tell us that the Egyptians display and use of so much gold was vulgar even for those days. 

 Bezalel, who was appointed to oversee the carpenters, the dyers, the weavers the 

embroiderers, and the workers in gold and silver who made up the team of artisans who built the 

tabernacle in the desert, (Ex .Ch. ..31 Vs. 1 – 5).  Probably developed his talents by being influenced by the 

artisans in Egypt  

 Pharaoh was the most powerful of rulers, commanding a powerful army. Six hundred 

chariots pursued the Israelites when they finally left Egypt. The chariot was the tank of those days 

drawn by three horses and with a crew of three, swords extending from the axles nothing could stand 

against them, together with cavalry and infantry, archers and spear-men they were invincible. When 

Moses appeared before him asking him to allow the people to go, the very idea was ludicrous. The 

Egyptian economy was dependent on slave labour. Pharaoh had in mind much more building work for 

the Israelites in addition to the cities of Pithom and Rhamses. When Moses asked Pharaoh to let the 

Children of Israel go, Pharaoh laughed out loud Pharaoh’s word was law. He was the law. He was a 

god he and his people believed it implicitly. 

 It is no wonder then, that when Moses and Aaron appeared before him and said, “The Lord 
God of Israel said let my people go” he laughed out aloud and replied “who is the Lord that I 
should listen to His voice to let the people go, I know notI know notI know notI know not your Lord” (Ex. Ch. V. 1-3) 

 He and his people had to be made to understand that the Lord God of Israel was the Master 

of the Universe and that it was His wish that the people of Israel were to leave to go to the Land which 

He had promised Abraham, Isaac and Jacob to give to their descendants as an inheritance. .Moses 

appearing before Pharaoh at God’s command told him of what would happen if he did not let the 

people go, all to no avail. Moses at God’s bidding stretches his staff to the heavens. 

 Calamity after calamity fell upon the Egyptians. Plague after plague (Ex Ch 7 V 14 to 

Ex. Ch 10 V 29) descended upon them, at first to the Egyptian man in the street, they seemed to be 

natural disasters. The Nile turned a Blood red (1) and all the fish died, so they were not there to eat 

the Frog (2) spawn and frogs abounded, invading the Egyptians dwelling places. The frogs found 

little to eat so they died and from their carcasses arose clouds of Gnats (3) and other stinging 

insects. Wild animals .(4) became bold and entered the cities attacking whoever they could.. 

Cattle became sick (5) and the people eating the cattle came out in Boils. (6) 

 And still Pharaoh not believing that these plagues were the result of his not listening to God, 

and were directed at him, still refused to allow the people to go. And all the time the Hebrews living in 

Goshen near the Nile Delta were somehow free of all these visitations 

 Then the country suffered severe  Hail storms and lightning (7) that flattened the 

crops. Pharaoh’s advisers came to the realization that this was all unnatural and outside their 

experience and that something terrible was being visited upon them. Connecting all these calamities 

with Moses’ constant warnings, they pleaded with Pharaoh to send the Israelites away. But Pharaoh’s 

obstinacy turned his heart to stone. Was he not the god-king of Egypt, wasn’t Egypt the most powerful 

country in the world and wasn’t he the most powerful man in the world. How dare this alien God 

come and tell him what to do. 

 By now the people themselves, were beginning to realize that these were no ordinary 

disasters. Something outside their understanding was working against them. They realized that it must  
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have something to do with the Children of Israel. Indeed Moses and Aaron kept telling them that until 

the Israelites left Egypt, things would only go from bad to worse. The Egyptians begged Pharaoh to 

send the people away. But Pharaoh was adamant, he was the law of the land and whatever he said 

went. Nevertheless he relented a little and said that the Israelites could go into the desert to worship 

their God but only the men and children, but not their animals. “No” said Moses, we all go, our men 

our women our children our flocks and our herds. (Ex. Ch. 10 V. 9) Pharaoh once again refuses to let the 

people go. 

 A great cloud of the feared and dreaded Locusts (8) settled on the land and ate whatever 

was green, eating what the hail had left, leaving the land a great desert. Next a thick choking 

Darkness (9) settled on the land swirling and shifting, people stayed indoors to try to escape the 

worst effects. It was so thick many could not breathe, people died from the polluted air. Work was 

impossible social activity ceased, the markets were closed no food was available. Blight settled on the 

land of Egypt.  

 The final visit of Moses to the Pharaoh’s court results in Moses being once again banished 

with Pharaoh saying, “I don’t want to see you again” (Ex. Ch. 10 V. 28) Moses left but before going, 

told Pharaoh that a bigger disaster was to befall the Egyptians, the like of which they had never seen 

before. 

 At midnight the final crushing blow, the tenth visitation, The Death of the First Born. 

(10) (Ex. 11 Vs. 4 – 5). The first born who acted as the family priests suddenly died. Pharaoh’s eldest 

son, the eldest sons of the courtiers the eldest sons of the ordinary Egyptians even the eldest sons of 

the other slaves and captives and the eldest of the cattle that were holy to the Egyptians all died. 

Pharaoh finally realizing that a power greater than he, was punishing him and his subjects for their 

murder of the Israelites male children who he (or his father) had sentenced to be thrown into the Nile, 

his hard-hearted unjust treatment of the Jews, his hard-hearted intransigence, In terror, for he being the 

eldest son of his father was spared, and in grief over the death of his son, at last gave in and shrieked 

“Send them away, send them away!” 

 In the meantime, Moses tells the Israelites, to prepare for leaving Egypt but before that to 

make ready the Passover offering. They were to kill a lamb or goat in defiance of the Egyptians who 

worshipped them as gods, and smear its blood on the lintel and doorposts of their houses. They were 

to prepare matzoth for the journey and wait for the word to go (Ex. Ch. 12 Vs. 1 – 29)). 

 The Israelites standing ready with their wives and children and old people and their cattle, 

with their belongings and their Matzoth and with the gifts of gold and silver that the Egyptians had 

given them in the hope that that would stay the terrible tragedies that had befallen them, at Moses’ 

signal, trudged silently out of bondage into freedom and their destiny. 

 Forty years later, Moses in his speech to the people before his finally leaving them, 

admonishes them not to forget everything that God has done for them. 

    “For ask now of the days past, which were before you, since the day that God created “For ask now of the days past, which were before you, since the day that God created “For ask now of the days past, which were before you, since the day that God created “For ask now of the days past, which were before you, since the day that God created 
man upon the earth  and from the one end of heaven to the otherman upon the earth  and from the one end of heaven to the otherman upon the earth  and from the one end of heaven to the otherman upon the earth  and from the one end of heaven to the other, whether there has been  any , whether there has been  any , whether there has been  any , whether there has been  any 
such thing as this great thing is, or has been heard anything like it. Did ever such thing as this great thing is, or has been heard anything like it. Did ever such thing as this great thing is, or has been heard anything like it. Did ever such thing as this great thing is, or has been heard anything like it. Did ever a peoplea peoplea peoplea people hear the  hear the  hear the  hear the 
voice of God speaking out of the midst of the fire as you heard (voice of God speaking out of the midst of the fire as you heard (voice of God speaking out of the midst of the fire as you heard (voice of God speaking out of the midst of the fire as you heard (at Sinai) and ) and ) and ) and live?live?live?live? Or has a god  Or has a god  Or has a god  Or has a god 
proved himself to come to takeproved himself to come to takeproved himself to come to takeproved himself to come to take him a nation from the midst of another nation by trials by SIGNS  him a nation from the midst of another nation by trials by SIGNS  him a nation from the midst of another nation by trials by SIGNS  him a nation from the midst of another nation by trials by SIGNS 
by WONDERS and by war and by a MIGHTY HAND and by an OUTSTRETCHED ARM by WONDERS and by war and by a MIGHTY HAND and by an OUTSTRETCHED ARM by WONDERS and by war and by a MIGHTY HAND and by an OUTSTRETCHED ARM by WONDERS and by war and by a MIGHTY HAND and by an OUTSTRETCHED ARM 
and by great TERRORS according to all that the Lord did for you in Egypt before your eyes. and by great TERRORS according to all that the Lord did for you in Egypt before your eyes. and by great TERRORS according to all that the Lord did for you in Egypt before your eyes. and by great TERRORS according to all that the Lord did for you in Egypt before your eyes. 
Unto you it was shown that yoUnto you it was shown that yoUnto you it was shown that yoUnto you it was shown that you might know that the Lord He is God that There Is None u might know that the Lord He is God that There Is None u might know that the Lord He is God that There Is None u might know that the Lord He is God that There Is None besidebesidebesidebeside    
Him.Him.Him.Him.    (Deut. Ch. 4 Vs. 32-35). 

 

מִַ<יִ, )ָ�ה א�מֵר ֶ�לָק� הִַ@צְרִי� ְ�מִצְרַי� ע0ֶֶר  :רִַ�י י�סֵי ה3ְַלִילִי א�מֵר
וַיֹאמְר� ? ְ�מִצְרַי� מַה ה�א  א�מֵר? מַ'�ת וְעַל ה�4ַָ לָק� חֲמ7ִִי� מַ'�ת

ִ@� אֶל 6ַרְעֹה ו4ַַרְא ? א א�מֵרוְעַל ה�4ַָ מַה ה�, אֶצְַ�ע אֱלֹהִי� הִיא: הַחַרְט:
ו4ַַאֲמִינ� , ו4ִַירְא� הָעָ� אֶת יי, י0ְִרָאֵל אֶת הַיָד ה3ְַדֹלָה אֲֶ�ר ע0ָָה יי ְ�מִצְרַי�

�מִצְרַי� : ע0ֶֶר מַ'�ת אֱמ�ר מֵעַָ�ה? ַ'ָ@ה לָק� בְאֶצְַ�ע. ַ�יי �בְמֶ�ה עַבְ��ְ
  .   חֲמ7ִִי�  מַ'�ת לָק� ע0ֶֶר מַ'�ת וְעַל ה�4ַָ לָק�
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Rabbi Yose Haglili said, From what passage do we draw the conclusion that the 

Egyptians were smitten with only ten plagues in Egypt but with fifty plagues at the 

sea. What does it say in Egypt? "And the magicians said to Pharaoh, it is the finger of 

God". But at the sea it says "When Israel saw the Great Hand which God laid on the 

Egyptians. And the nation feared the Lord and believed in the Lord and his servant 

Moses".(Ex.Ch.14 V.31)  So how many did they receive? With a 'finger' ten plagues 

Therefore that if there were ten plagues in Egypt there were fifty plagues at the sea. . 
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 Rabbi Yose Haglili said, in a typical Rabbinical argument, "How do we know that the 

Egyptians were smitten with ten Plagues in Egypt, but fifty at the Reed Sea". And explains it, by 

saying "That the magicians said to Pharaoh that the Plagues were "the FINGER of God” (Ex. Ch. 8 V. 

15) and at the Reed Sea it says that Israel saw "the GREAT HAND of God"  (Ex. Ch.14 V. 31). So that if 

the Finger of God denotes ten Plagues, then the Hand of God, which has as it were, five fingers, 

denotes fifty Plagues.  

 מִַ<יִ, ֶ�ָ'ל מַָ'ה �מַָ'ה ֶ�הֵבִיא הַָ-ד�� ָ�ר�ְ� ה�א עַל :רִַ�י אֱלִיעֶזֶר א�מֵר
, יְַ�ַ;ח ָ�� חֲר�, )�6: ֶ�ֶ<אֱמַר? הִַ@צְרִי� ְ�מִצְרַיִ� הָיְתָה ֶ�ל )רְַ�ע מַ'�ת

,  ְ�ַ�יC�ִוָזַעַ� ,  )חַתCה עֶבְרָ.מְִ�לַחַת מַלְאֲכֵי רָעִי�, עֶבְרָה וָזַעַ� וְצָרָה
�מִצְרַי� לָק� :  )רְַ�ע אֱמ�ר מֵעַָ�ה C מְִ�לַחַת מַלְאֲכֵי רָעִי� ,  ָ�ל�C וְִצָרָה ְ

  . )רְָ�עִי� מַ'�ת וְעַל ה�4ַָ לָק� מָאתַיִ� מַ'�ת 
Rabbi Eliezer said, From where do we deduce that each plague that the Holy One 

Blessed be He brought on the Egyptians in Egypt was in reality four plagues. For it 

says He sent forth upon the His burning anger, WRATH ,INDIGNATION, 

TROUBLE and TROOPS OF EVIL ANGELS Wrath was one, Indignation two, 

Trouble three and Troops of evil angels four.therefore they were smitten forty 

plagues in Egypt and two hundred at the sea.. 
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 Rabbi Eliezer goes a step further using the allegory of God's 'finger' and 'hand' in trying to 

prove God's Might, when he says that each Plague in Egypt was fourfold. As it says in Psalm. 78 V. 

49 ""He sent forth upon them His burning anger, WRATH, INDIGNATION and TROUBLE, 
TROOPS OF EVIL ANGELS,” Wrath, being one, Indignation, two, Trouble, three, Troops of Evil 

Angels, four, so that each Plague in Egypt and the Reed Sea was really four and therefore, there were 

forty Plagues in Egypt and two hundred at the Reed Sea. 

 

ֶ�הֵבִיא הַָ-ד�� ָ�ר�ְ� ה�א .�מַָ'ה  . מִַ<יִ, ֶ�ָ'ל מַָ'ה:רִַ�י  עֲקִיבָא  א�מֵר
יְִַ�לַח ָ�� חֲר�, : ֶ�ֶ<אֱמַר? על הִַ@צְרִי�  ְ�מִצְרַי� הָיְתָה ֶ�ל חָמֵ� מַ'�ת

 Cעֶבְרָה ,  )חַתC )�6מְִ�לַחַת מַלְאֲכֵי רָעִי� חֲר�,, עֶבְרָה וָזַעַ� וְצַָרָה, )�6
 חָמֵ� אֱמ�ר C מְִ�לַחַת מַלְאֲכֵי רָעִי� ,  )רְַ�עC וְצָרָה ,  ָ�לו�C וָזַעַ� , ְ�ַ�יִ�
�מִצְרַי� לָק� חֲמ7ִִי� מַ'�ת וְעַל ה�4ַָ לָק� חֲמ7ִִי� �מָאתַיִ� מַ'�ת : מֵעַָ�ה ְ

 .Rabbi Akiva says “How do you know that each plague that the Holy One Blessed 

Be He, brought on the Egyptians in Egypt was in reality five plagues? For it is said 

“And He sent against them His burning anger, wrath, fury and calamity, a mission of 

messengers of evil”. His burning anger - one, wrath, - two, fury – three, and 

calamity - four, a mission of messengers of evil – five. Therefore, we can say that in 

Egypt they were struck by fifty plagues and two hundred and fifty plagues at the 

Sea”. 
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. Rabbi Akiva goes even further, when he said that we have to include His "BURNING 
ANGER". Therefore, there were fifty Plagues in Egypt and two hundred and fifty at the Reed Sea.  

These expressions and proofs are intended to magnify God's power and might, in punishing 

our enemies and redeeming the Children of Israel. 

 

   !ַ'ָ@ה  מַעֲל�ת ט�ב�ת לַָ@ק�� עָלֵינ�
  .  ַ�יֵנ�      ,�אִ;� ה�צִי8נ� מִִ@צְרַי� וְלֹא ע0ָָה בָהֶ� ְ�פָטִי

  .  ַ�יֵנ�      , וְלֹא ע0ָָה בֵאלֹהֵיהֶ�, אִ;� ע0ָָה בָהֶ� ְ�פָטִי�
  .  ַ�יֵנ�        ,וְלֹא הָרַג אֶת ְ�כ�רֵיהֶ�, אִ;� ע0ָָה בֵאלֹהֵיהֶ�

  .  ַ�יֵנ�      ,אִ;� הָרַג אֶת ְ�כ�רֵיהֶ� וְלֹא נָתַ, לָנ� אֶת מָמ�נָ�
  .  ַ�יֵנ�      , אֶת מָמ�נָ� וְלֹא קָרַע לָנ� אֶת ה�4ַָאִ;� נָתַ, לָנ�

  .  ַ�יֵנ�      ,אִ;� קָרַע לָנ� אֶת ה�4ַָ וְלֹא הֶעֱבִירָנ� בְת�כ� ֶ�חָרָבָה
  .  ַ�יֵנ�      נ� ְ�ת�כ�יאִ;� הֶעֱבִירָנ� ְ�ת�כ� ֶ�חָרָבָה וְלֹא ִ�קַע צָרֵ

�  .  ַ�יֵנ�  ת�כ� וְלֹא ס6ִֵק צָרְֵ'נ� �ִ@דְָ�ר )רְָ�עִי� ָ�נָהאִ;� ִ�ַ-ע צָרֵינ� ְ
    ַ�יֵנ�   אִ;� ס6ִֵק צָרְֵ'נ� ַ�מִדְָ�ר )רְָ�עִי� ָ�נָה ולֹא הֶאֱכִילָנ� אֶת הַָ@,

  .  ַ�יֵנ�      ,אִ;�  הֶאֱכִילָנ� אֶת הַָ@, וְלֹא נָתַ, לָנ� אֶת הַַ�ָ�ת
  .  ַ�יֵנ�      ,וְלֹא קֵרְבָנ� לִפְנֵי הַר סִינַי,  נָתַ, לָנ� אֶת הַַ�ָ�תאִ;�

  .  ַ�יֵנ�      .וְלֹא נָתַ, לָנ� אֶת הַ��רָה, אִ;� קֵרְבָנ� לִפְנֵי הַר סִינַי
  .  ַ�יֵנ�    ,אִ;� נָתַ, לָנ� אֶת הַ��רָה וְלֹא הִכְנִיסָנ� לְאֶרֶ"  י0ְִרָאֵל

  .  ַ�יֵנ�   הִכְנִיסָנ� לְאֶרֶ"  י0ְִרָאֵל וְלֹא בָנָה לָנ� אֶת ֵ�ית הְַ�חִירָה אִ;� 
 

For how many acts of kindness that He has bestowed on us, must we be thankful to 

God? 

If He had brought us out of Egypt and not meted out judgment on them,  

  it would have sufficed  

If He meted out judgment on them and not on their gods 

  it would have sufficed  

If He had meted out judgment on the gods but not slain their first born 

  it would have sufficed  

If He had slain their first born but not given us their wealth  

  it would have sufficed  

If He had given us their wealth but not divided the Sea for us  

  it would have sufficed  

If He had divided the Sea but not brought us through it on dry land  

  it would have sufficed  

If He had brought us through it on dry land but not drowned our oppressors in 

 the Sea       it would have sufficed  

If He had drowned our oppressors in the sea but not supplied us with our wants  

 

in the desert for forty years      it would have sufficed. 

If He had supplied us with our wants in the desert for forty years but had 

 not fed us with manna      it would have sufficed 

If He had fed us with manna but not given us the Shabbat it would have sufficed  

If He given us the Shabbat but not brought us to Mount Sinai  

  it would have sufficed  
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If He had brought us to Mount Sinai but had not given us the Torah  

  it would have sufficed  

If He had given us the Torah but had not arranged our entry into the Land of Israel  

  it would have sufficed  

If He had arranged our entry into the Land of Israel but not built the Temple for us  

        it would have sufficed 
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    -------it would have sufficed..דיינו DAYENU   
   
 The Dayenu poem enumerates many of the things that happened to the Children of Israel. We 

are told that if only we had been given one of the following, it would have been sufficient. Had we 

been brought out of Egypt only, without the Egyptians being subject to justice, that would have been 

sufficient. If the Egyptians had been subject to justice without their gods being destroyed, that would 

have been sufficient. And so on and so forth. 

  However, we are overwhelmed with all the benefits conferred upon us through our ancestors. 

The poem begins with us being brought out of Egypt and progresses through the Reed Sea to the 

desert and being fed with manna for forty years, the gift of the Sabbath, the one day in every seven in 

which we leave our worldly cares and the race for more and more, to devote our time, the most 

precious of gifts, to our family and to God.  

 On to Mt. Sinai and the revelation and receipt of the Torah, and then the realization of the 

promise to Abraham, Isaac, and Jacob. The entry into the Land of Israel, the Land in which the destiny 

of the Jewish People is to be played out and which we have fumbled time after time, until now with 

the establishment of the State of Israel we have another chance to fulfill our side of the contract. And 

finally the building of the Temple twice built, twice destroyed as a result of our own stupidity. 

 What is the destiny of the Jewish people the Torah tells us in Ex. Ch. 19 Vs. 5-6 on the eve of 

receiving the Torah at Sinai God says to Moses “Now if you listen to me…. and keep My covenant 
you shall be a special people………and you shall be unto me a KINGDOM OF PRIESTS AND 
A HOLY NATION”. Moses informs the people of God’s words and they accept for the Jewish 

people for all times “all the Lord has spoken we will do” (Ex Ch 19 V 8) 

 We know that all these things happened, and that they were all connected and contributed to 

our tradition and history and were all necessary. Why then do we say if ‘He had taken us out of Egypt 

that would have been sufficient, if He had organized us into tribes that would have been sufficient. 

With hindsight, we know that all these things occurred and we know that all of these were necessary. 

On the surface they simply state the order in which they happened, the Jews did not know that the next 

thing was to come until it happened and they were grateful for whatever they received. 

 There are 15 lines to this poem as there were 15 steps in the Temple. When we ascend stairs 

to a place we have never been before, we tend, and it is advisable, to go up them one at a time and not 

charge up them so as to get to the top as soon as possible. It is the same in life, in doing things that are 

important we should be cautious. How often have we seen people embracing a completely new way of 

life in one fell swoop as it were, wearying of it in the same haste that they embraced it. It is far better 

to progress slowly taking on one thing at a time feeling our way cautiously advancing one step at a 

time as we become more convinced as time goes on to the rightness of our actions. 

 The Exodus did not happen in a vacuum and was not an end in itself. The Exodus was the 

start of a journey that has not yet finished. First, we had to leave Egypt. Then we had to receive the 

Torah at Mt. Sinai. And then we have to accept the mantle of the commandments and our destiny. 

And finally to settle the Land of Israel in perpetuity. 

 We now await with patience the building of the final Temple and the final fulfillment of our 

destiny. To bring the knowledge of God, morality, peace, fairness and decency to the peoples of the 

world. But to do this we must examine ourselves and strive to improve ourselves so that we are 

worthy of doing so .It is very easy to tell others how to behave but much more difficult to take our 

own advice 
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 :ּט�בָה כְפ�לָה �מְכ:6ֶלֶת לַָ@ק�� עָלֵינו, ַ'ָ@ה  וַ'ָ@ה , עַל )חַת
וְהָרַג אֶת , וְע0ָָה בֵאלֹהֵיהֶ�,  ְ�פָטִי�וְע0ָָה בָהֶ�, ֶ�ה�צִי8נ� מִִ@צְרַי� 

וְהֶעֱבִירֶנו ְ�ת�כ� , וְקָרַע לָנ� אֶת ה�4ַָ, וְנָתַ, לָנ� אֶת מָמ�נָ�, ְ�כ�רֵיהֶ�
וְהֶאֱכִילָנ� , וְס6ִֵק צָרְֵ'נ� �ִ@דְָ�ר )רְָ�עִי� ָ�נָה,  ְ�ת�כ� צָרֵינ� וְִ�ַ-ע, ֶ�חָרָבָה
, וְנָתַ, לָנ� אֶת הַ��רָה, וְקֵרְבָנ� לִפְנֵי הַר סִינַי, וְנָתַ, לָנ� אֶת הַַ�ָ�ת, ,אֶת הַָ@

 .�בָנָה לָנ� אֶת ֵ�ית הְַ�חִירָה לְכ6ֵַר עַל ָ'ל עֲ�נ�תֵינ�, וְהִכְנִיסָנ� לְאֶרֶ"  י0ְִרָאֵל
So how much must we be to God for the very many favours He bestowed on us. That 

He has brought us out of Egypt and meted out judgments on them. He meted out 

judgment on their gods, slew their first born and gave us their wealth, and divided the 

Sea and brought us through it on dry land, and drowned our oppressors within it and 

supplied our wants in the desert and fed us with the manna and gave us the Shabbat 

and brought us to Mount Sinai and gave us the Torah and arranged our entry into the 

Land of Israel and built the Temple for us to atone for our sins. 

 

לֹא , ָ'ל ֶ�;ֹא 8מַר ְ�לָ�ה דְבָרִי� אֵ;� ַ�6ֶסַח :רַָ�, 3ַמְלִיאֵל הָיָה א�מֵר
  . �מָר�ר, מ9ַָה, 6ֶסַח: וְאֵל� הֵ,, יָצָא יְדֵי ח�בָת�

Rabban Gamliel used to say "whoever does not speak of these three things on Pesach 

has not fulfilled his obligation, and they are the Pesach Offering (the Paschal Lamb), 

Matzoth and Maror". 
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 רב� גמליאל
 Rabban Gamliel, Head of the Sanhedrin the highest court of the land, is quoted in the Mishna 

(Pesachim 10: 5) as saying "that he who does not mention three things at the Seder does not fulfill his 

obligation on the Seder night, and they are the mentioning of the Passover offering, Matzah and Maror 

(bitter vegetable) 

 
Point to the piece of roasted meat (representing the Passover offering) 

  . מַרְאֶה ַ�יָד עַל הַזְר�עַ וְיִזָהֵר ֶ�לֹא לְהַגְִ�יהַ א�תָה
  

? עַל ��� מָה, ֶ�הָי� אֲב�תֵינ� א�כְלִי� ִ�זְמַ, ֶ�ֵ�ית הִַ@קְָ�� הָיָה קַיָ� 6ֶסַח
: רֶ�ֶ<אֱמַ, עַל ��� ֶ�פָסַח הַָ-ד�� ָ�ר�ְ� ה�א עַל ָ�ֵ�י אֲב�תֵינ� ְ�מִצְרַי�

אֲֶ�ר 6ָסַח עַל ָ�ֵ�י ְ�ני י0ְִרָאֵל ְ�מִצְרַי� ְ�נָג�6ְ , וַאֲמַרְֶ�� זֶבַח 6ֶסַח ה�א לַיי
  . ו4ִַ-ֹד הָעָ� ו7ְ4ִַַ�חו�? וְאֶת ָ�ֵ�ינ� ה9ִִיל, אֶת מִצְרַי�

The Pesach Offering that our forefathers ate in the Temple, when the Temple was standing, 

for what reason? Because the Holy One Blessed Be He, passed over the houses of our 

ancestors in Egypt. As it says “You shall say it is the Pesach Offering for the Lord who passed 
over the houses of the children of Israel in Egypt when He struck at Egypt and saved our houses 
and the people bowed down and prostrated themselves".(Ex. Ch. 12.V..27) 
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PESACH - THE PASSOVER OFFERING.    פסח 
 The Passover offering that our forefathers ate in Temple times, was a commemoration of the 

"Passing over" by God of the Jewish houses in Goshen at the time of the ‘death of the first born’ the 

tenth Plague visited upon the Egyptians. A lamb or young goat was to be slaughtered on the afternoon 

of the 14th of Nissan and roasted whole, it was to be eaten by the designated group, it could only be 

eaten by Jews, men and women, the men, would have had to have been circumcised. (Ex .Ch. 12V. 48) It 

was to be eaten in a state of ritual purity. 
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 With the destruction of the Temple, we cannot bring this offering as the place it was to be 

brought, the Temple area, is in the hands of strangers. The actual site of the Temple and the Holy of 

Holies, is in doubt and as the actual site is permanently sacred, and as only Priests in a state of ritual 

purity are allowed to enter the part of the Temple where Holy of Holies was situated, most authorities 

agree that as under present circumstances we are unable to become ‘ritually pure,’ we are Halachically 

not permitted to go onto the Temple Mount, so the Passover offering is in abeyance and put on hold 

until the Temple is rebuilt 

 
Point to the Matzoth 

�י� וא�מֵרִ   : מַרְאה אֶת  הַַ@�9ת לַמְס:

עַל ��� ֶ�לֹא הִס6ְִיק ְ�צֵקָ� ֶ�ל ? עַל ��� מָה, 8�ֶנ� א�כְלִי� .מ9ַָה ז�
הַָ-ד�� ָ�ר�ְ� , אֲב�תֵינ� לְהַחְמִי" עַד ֶ�ִ<גְלָה עֲלֵיהֶ� מֶלְֶ� מַלְכֵי הְַ@לָכִי�

ו4ַֹאפ� אֶת הַָ�צֵק אֲֶ�ר ה�צִיא� מִִ@צְרַיִ�  ע:גֹת : ֶ�ֶ<אֱמַר, �ג8ְלָ�, ה�א
ו�3ְַ צֵדָה לֹא , ִ'י גֹרְ�� מִִ@צְרַיִ� וְלֹא יָכְל� לְהִתְמַהְמֵַ�, ִ'י לֹא חָמֵ", מ�9ַת

  . ע�0ָ לָהֶ�
The Matzah that we eat, why do we eat it? Because the dough of our ancestors (at the 

time of the exodus) did not have time to rise, when the King of Kings, the Holy One 

Blessed Be He, redeemed them (took them out of Egypt). As it says “And they baked 
the dough which they took out of Egypt as Matzoth and not leavened, because they were driven 

out of Egypt and they could not delay their leaving and prepare provisions.” (Ex. Ch. 12 V. 39). 

 

The Matzoth are replaced on the table 
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Matzah מצה 
 However, the purity and place laws which apply to the Passover Offering do not apply to 

Matzah, which must be eaten during Pesach wherever we are (Ex. Ch. 12 V. 15). Matzah is eaten during 

Pesach in accordance with the commandment by God to eat the Passover Offering with this "Poor 

Bread", at the time of the first Passover festival celebrated in Egypt on the eve of the Exodus.(Ex. Ch 12 

V s34– 39) 

 There is some confusion that eating Matzah during the seven days (eight outside Israel) of 

Pesach is due to the fact that the Children of Israel, leaving Egypt in a hurry took the dough with 

them, on their shoulders, as there was no time to bake ordinary bread and that the dough on their 

shoulders became baked in the hot sun producing Matzoth*. This is a nice story but is not what the 

Bible tells us is what actually happened.  

 Bread in ancient times was not made with yeast as it is today, rather the flour and water 

mixture was left for 24 hours or more when the natural yeast’s in the air caused the dough to rise or 

leaven. It was kneaded in kneading troughs, which had a residue of leaven from the previous bread 

making, this residue in turn helped to leaven the new batch of dough. This method is still used today 

in making "sourdough" bread. and was not the result of an accident. A reference to the Scriptures 

shows that it was not the dough that was carried on the shoulders of the Israelites but the kneading 

troughs, (another meaning may be, the Matzoth wrapped in cloth) ( Ex.Ch.12.V.34). With the kneading 

troughs on their shoulders the new dough did not receive the leaven and was also baked in a hurry in 

accordance with God’s wishes 
So eating Matzah on Pesach is by God's command (Ex. Ch. 12 V. 8) and not an accident caused 

by leaving Egypt in a hurry. A difference is made between the first Pesach called "Pesach Mitzrayim" 

(Mitzrayim - Egypt) and the subsequent celebration of Pesach in all future generations. According to 

our Sages the mitzvah of eating Matzah in accordance with God's commandment is on the Seder night 

when making the usual blessing over bread we add an extra blessing "who has commanded us to eat 

Matzah". We are not obliged to eat Matzah during the rest of Passover, but of course, we are strictly 

forbidden to eat leavened bread or any other food or drink containing chametz.  

____________________________________________________________________________ 
* The temperature needed to bake Matzoth is at least 180 degrees Centigrade much more than the heat of the sun 

even in the desert (Ex. 12 V. 8) 
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Point to the Maror 
�י� וְא�מֵרִ   : מַרְאֶה אֶת  הַמָר�ר לַמְס:

עַל ��� ֶ�ֵ@רְר� הִַ@צְרִי� אֶת חַיֵי ? עַל ��� מה, 8�ֶנ� א�כְלִי� מָר�ר זֶה
�חֹמֶר , וַיְמָרֲר� אֶת ח4ֵַיהֶ� ַ�עֲבֹדָה קָשָה: ֶ�ֶ<אֱמַר, אֲב�תֵינ� ְ�מִצְרַי�ְ

�  . Fָדֶה אֵת ָ'ל עֲבֹדָתָ� אֲֶ�ר עָבְד� בָהֶ� ְ�פָרְֶ��בִלְבֵנִי� �בְכָל עֲבֹדָה ַ
This Maror that we eat. For what reason do we eat it? Because the Egyptians made 

the lives of our ancestors in Egypt bitter. As it says “And their lives were made bitter with 
hard labour, with mortar and bricks and all kinds of work in the field, with all the backbreaking 

work they (the Egyptians) made them do with rigour” (Ex. Ch. 1. V. 14.) 
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  MAROR   מרור
 Maror, meaning bitter. We eat bitter vegetables (Ex. Ch. 12 V. 8) to remind us of the bitter 

period that the Children of Israel went through while we were slaves in Egypt. The commemoration of 

our Festival of Freedom is not celebrated by parties, dancing or parades but rather in the confines of 

our own home and amidst our family and guests. We recall the blessings we have received from the 

Almighty in redeeming us from slavery in Egypt and making us into one nation. At the same time as 

we celebrate we remember not only the bitter times we passed through in Egypt but, also the very 

many bitter experiences, hatred, pogroms and persecution we have suffered through the ages for our 

faith.  

 The bitter vegetables, the maror eaten among Ashkenazi Jews is traditionally, horseradish 

(chrane), while Sephardi Jews usually eat lettuce, the stalk of which is bitter. Lettuce is the first of the 

five choices of maror in the Shulchan Aruch*. Horseradish was the only option to Ashkenazi Jews in 

Eastern Europe where no lettuce was available so early in the season. As one should eat an olive's 

bulk (about 20 Grms) of maror, it is best for even Ashkenazi Jews to eat lettuce or a mixture of 

horseradish and lettuce to prevent any damage to one's health by eating a large quantity of 

horseradish.  

, ח4ַָב 8דָ� לִרְא�ת אֶת עַצְמ� ְ'אִל� ה�א יָצָא מִִ@צְרַי� ְ�כָל ��ר וָד�ר
�עֲב�ר זֶה ע0ָָה יי לִי ְ�צֵאתִי , וְה3ִַדְָ� לְבִנְָ� ַ���4 הַה�א לֵאמֹר: ֶ�ֶ<אֱמַרַ

אֶָ;א )E א�תָנ� , מִִ@צְרָי� לֹא אֶת אֲב�תֵינ� ִ�לְבָד 3ָ)ל הַָ-ד�� ָ�ר�ְ� ה�א
לָתֶת לָנ� אֶת , לְמַעַ, הָבִיא אֹתָנ�, וְא�תָנ� ה�צִיא מ�7ִָ: ֶ�ֶ<אֱמַר, 3ָ)ל עִָ@הֶ�

  . ה8ָרֶ" אֲֶ�ר נִָ�ַ�ע לַאֲב�תֵנ�
In every generation a person is obliged to see himself as if he came out of Egypt. As 

it says “And you shall tell your child on that day saying, because of this, that the Lord did for 

me that I left Egypt. (Ex Ch, 13 V. 8) Not only our fathers, the Holy One Blessed Be He 

redeemed, but we were also redeemed with them. As it says “And us He brought out of 

there (Egypt) so that He could bring us to the Land which He swore to our forefathers, to give 
us."  (Deut. Ch. .6. V. 23)  
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 בכל דור ודור 
 We are enjoined that every individual in every generation should look upon themselves as if 

they themselves had been redeemed from Egypt and accepted upon themselves at Mount Sinai, when 

we received the Torah, "the yoke of Heaven". As a remembrance of this, we are commanded to teach 

our children that not only were our forefathers redeemed from Egypt, but us as well. (Ex. Ch. 13 V. 8) For 

had the redemption not occurred we would have long ago disappeared by assimilating into Egyptian 

society and would not have the “Land that He swore unto our fathers to give us” (Ex. Ch. 13 V. 5) as a 

sovereign nation. 
________________________________________________________________________________________ 

. *The Shulchan Aruch is the code of Jewish laws compiled by Joseph Caro in the 16th Cent. It is a distillation 

and codifying of the laws of the Talmud and has become the premier work relating to the laws by which Jews live 
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Raise the cup of wine  
  . מַגְִ�יהִי� אֶת  ה'�ס  עַד הַלְל�יָה

  

, לְבָרְֵ�, לְהֵַ�ר, לְר�מֵ�, לְפָאֵר, לְַ�ֵ�חַ, לְהֵַ;ל, אֲנַחְנ� חַיָבִי� לְה�ד�ת לְפִיכְָ�
ה�צִי8נ� : לְעֵַ;ה �לְקֵַ;ס לְמִי ֶ�ע0ָָה לַאֲב�תֵינ�  וְלָנ� אֶת ָ'ל הַנGִִי� הָאֵ;�

, �מֵאֲפֵלָה לְא�ר 3ָד�ל, �מֵאֵבֶל לְי�� ט�ב, לְחֵר�ת מ4ִָג�, ל0ְִמְחָהמֵעַבְד�ת 
ָ;ה    . הַלְל�יָ�: וְנֹאמַר לְפָנָיו ִ�ירָה חֲדָָ�ה.�מ7ִִעְ��ד לִגְא:

Therefore, it is our duty to thank, to praise, to laud, to glorify, to exalt, to honour, to 

bless, to extol and give respect to Him who performed for our forefathers and us all 

these miracles. He brought us out of slavery to freedom, from sorrow to joy, from 

mourning to festivity, from darkness to great light and from bondage to redemption. 

Therefore, let us recite a new song before Him,  

 
Replace the cup of wine 

 
The first part of the Seder closes with the first two Psalms of the Hallel, when we sing God's praises 
(Psalms 113 and 114). . 

הַלְל� אֶת ֵ�� יי יְהִי ֵ�� יי מְבֹרְָ� מֵעַָ�ה וְִעַד , הַלְל� עַבְדֵי יי הַלְל�יָ�
ָ;ל ֵ�� יי רָ� עַל ָ'ל �3יִ� יי.ע�לָ� עַל ה7ַָמַיִ� , מִִ@זְרַח ֶ�מֶ� עַד מְב�א� מְה:
, ילִי לִרְא�ת ַ�7ָמַיִ� �ב8ָרֶ"הַַ@6ִ�ְ, מִי ַ'יי אֱלֹהֵינ� הַַ@גְִ�יהִי לָָ�בֶת. ְ'ב�ד�

עִ� נְדִיבֵי עַ@� , לְה�ִ�יבִי עִ� נְדִיבִי�, מֵ)6�ְֹת יָרִי� אֶבְי�,, מְקִימִי מֵעָפָר ָ�ל
  . אֵ� הַָ�נִי� 0ְמֵחָה הַלְל�יָ�, מ�ִ�יבִי עֲקֶרֶת הַַ�יִת

Hallelujah, praise the servants of the Lord you servants of God, praise the name of 

God. Blessed be the name of God, from now and forever. From the rising of the sun 

until its’ setting, may God’s name be praised. The Lord is high above all nations; His 

glory is above the heavens. Who is like the Lord our God, who dwells on high 

looking down on heaven and earth? He raises up the poor from the dust and lifts up 

the needy from the dunghills to seat them with the nobles, with the nobles of His 

people. He turns the barren housewife into a joyful mother of children, Hallelujah. 

 

, הָיְתָה יְה�דָה לְקָדְ��, ֵ�ית יַעֲקֹב מֵעַ� לֹעֵז, מִִ@צְרַיִ� ְ�צֵאת י0ְִרָאֵל
הֶהָרִי� רָקְד� .הַיַרְֵ�, יGִֹב ל8ְח�ר , ה�4ַָ ר8ָה ַ�יָנ�ס. י0ְִרָאֵל מַמְְ�ל�תָיו

,  G�ִֹב ל8ְח�רCה4ַַרְדֵ, , י תָנ�ס ִ'בְנֵי צֹא, מַה ְ;ָ� הC'ִ �4ַָ 3ְבָע�ת , כְאֵילִי�
, מְִ;פְנֵי 8ד�, ח�לִי 8רֶ".  ִ'בְנֵי צֹא,3ְCבָע�ת ,  ִ�רְקְד� כְאֵילִי�Cהֶהָרִי� 
  .  לְמַעְיְנ� מָיC�ִחַָ;מִיש , הַהֹפְכִי ה�9ַר אֲגַ� מָיִ�.  אֱל�ַ� יַעֲקֹבמִִ;פְנֵי

When Israel left Egypt, the house of Jacob from a people of a foreign language, 

Judah became His sanctuary Israel His dominion. The sea saw and fled, the Jordan 

flowed backwards. The mountains skipped like rams and the hills like the young of 

the flocks. O sea why do you flee? O Jordan why do you flow backwards? The 

mountains skip like rams the hills like the young of the flocks. Tremble O earth 

before the Master, before the God of Jacob who turns the rock into a pool of water. 

The flint into a spring of water. (Ps. 114). 
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  THE HALLEL הלל.

 The Hallel is a paean of praise to the Almighty and is called in Rabbinical literature "The 

'Praise' of Egypt" It consists of six Psalms, numbers 113-118 with some additions and with some 

doubling of expressions  

 Hallel is recited on the three statutory festivals of Pesach, Shavuoth and Succoth and on 

Shemini Atzereth (this together with Simchat Torah is a festival in its own right and occurs at the end 

of the Succoth festival). It is also recited on Chanukah but not on Purim. It is recited in a shortened 

form on Rosh Chodesh, the beginning of each month. On the festivals, it is a song of thanks and praise 

for and to God for bringing us out of Egypt and for bringing us into the’ Land which he promised our 

forefathers to give us’ 

 On Chanukah, the Rabbis decreed that we should sing the Hallel as a thanksgiving for getting 

rid of the Hellenists in our midst and the defeat of the armies of Antiochus Epiphanies leader of the 

Greeks, and for the resultant rededication and cleansing of the Temple. (Shab. 21b) It is not sung on 

Purim, because Purim happened in a land far away from Eretz Yisrael and resulted in bloodshed 

outside of the Holy Land. (Arachim 10b) Purim had nothing to do with the Sanctity of ‘The Land’ 

although everything to do with the saving of the lives of the Jews then living in Exile.  

 By extension to the festivals, it became the custom to recite it on Rosh Chodesh, (Ta’anith. 28b) 

the first day of the month, which was celebrated by extra services in the Temple but was otherwise, an 

ordinary work day. The Hallel on Rosh Chodesh is recited in the shortened form.  

 But here is a strange thing. The Hallel is said on the festival, which commemorates the 

Exodus and the Jewish people gaining their freedom and people-hood, and on Shavuot, the revelation 

at Mt Sinai and on all the days of Succoth when we commemorate our sojourn in the desert. But the 

very festival on which we acquired our freedom and on which we commemorate leaving Egypt and 

slavery, we do say the Hallel in its entirety but only on the first day (the first two days outside the 

Land of Israel). For the rest of Pesach, we say only the truncated abbreviated form. Why is this? There 

is a famous Midrash ( Sanh. 39b) which .explains this with the humanity which is the hallmark of the 

Jewish people. Imagine the Children of Israel recently escaped from Egypt and the slavery of 210 

years. The men, their wives and children, the old people and the cattle they had acquired in Egypt. In 

front of them, the large expanse of the Reed Sea, with the sun glinting on the water and a fierce wind 

blowing. (Ex. Ch. 14). Behind them the might of Egypt, all the war chariots of Egypt, six hundred of 

them crewed by the cream of the Egyptian army, the Elite Palace Guard. Behind them, the Egyptian 

infantry with their dreaded spears and bows and arrows all of this army temporarily being held up by 

an unseasonable swirling impenetrable fog. The Children of Israel crying out for succour, are told by 

God through Moses "Why are you crying to Me, go forward “(Ex. Ch. 14 Vs. 9-15) “What” they wail 

“into the sea?”  
 The East wind has been blowing all that night, Moses at God’s command stretches out his 

rod over the sea, a lone figure Nachshon ben Amminadav, demonstrates his faith in God and in 

Moses, jumps into the water (Sotah. 37a) which is now being piled up by the wind. A few daring souls 

follow him, the water recedes further, more people follow. The water continues to recede and more 

and more people follow on the now exposed sea bed crossing the whole expanse of the Reed Sea, 

which has now been miraculously revealed.  

 At last all the people have reached the other side, the fog lifts, and the Egyptians seeing the 

Israelites in the distance take no heed of the water piled up and charge into the now muddy bed of the 

sea. The mud makes for difficult going. The wheels of the chariots become trapped, many come off 

their axles. No amount of pushing seems to get the chariots moving again meanwhile more and more 

chariots are piling up behind, with the infantry crowding on behind pushing and shoving. Suddenly 

the wind drops and the sea begins to return to its place slowly at first and then with a devastating tidal 

wave. The sea rushes in covering the struggling army and the chariots, the men loaded down with 

their armour, sink like 'lead into the depths' (Ex. Ch. 15 V 10). Nothing to be seen of the great Egyptian 

army except a few wooden arrows and spears floating on the turbulent waters. 

 Silence, the mighty Egyptian army is no more, the immediate danger is passed. Moses lifts 

his voice in song and in triumph and thanksgiving to God joined by the Children of Israel repeating 

his song phrase by phrase. "I will sing to the Lord for He is highly exalted, Horse and rider has He 
thrown into the Sea” this song (Ex. Ch. 15 Vs. 1-19) which is called the 'Song of the Sea' is recited at 

every morning service.  
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 In the heavens, the heavenly choir of angels takes up the refrain and joins in with the 

Children of Israel in their song of triumph, but are halted by God who rebukes them saying “The work 

of My hands (the Egyptians) are drowning in the sea and you dare to sing a song of praise and 

triumph”. (Sanh. 39b) The fact that I had to do what needed doing to save the Children of Israel, does 

not mean that I rejoiced in doing what had to be done, and I certainly do not want you to sing and 

remind me of the terrible waste of lives that was brought about by the stupidity of man. That the 

Israelites are triumphant because of My actions and the realization that I helped them is only 

reasonable seeing that they are only human but you, you should know better. The Heavenly choir was 

silenced.  

 In honour of that rebuke and in recognition that all human being are made in God's image as 

we learn from the Bible that Adam and Eve were the first human beings. Therefore, all mankind with 

no exception is descended from them. To remind us that all men are interrelated and from one family 

we, on the very festival that celebrates our redemption and our birth as a nation, mute our joy so as to 

speak in awe of the Creators concern for all his creatures and sing the shorter version of the Hallel.  

 Nevertheless, as the first day is a festival, and the destruction of the Egyptian army took 

place on the seventh day of our going out of Egypt, on the first day (two days outside Israel) we sing 

with fervour the complete Hallel. The custom in Israel is also to sing the Hallel on the first night in the 

synagogue after the evening service. It is of course also said at this point during the Seder but without 

the preceding and ending blessings.  

 We also learn a lesson from God’s adjuration “why cry unto Me, speak to the Children of 

Israel that they go forward” (Ex. Ch. 14 V. 15) Although we must trust in God, we must also at times 

take our fate into our own hands and do what needs to be done (in accordance with the law). 

Nachshon ben Amminadav took the first step and God did the rest. 

 The Hallel is inserted here as a reminder of its singing by the Levites in the Temple while the 

many Paschal lambs were being slaughtered for eating later at the festive meal. It was also sung 

during the eating of the Paschal Lamb at the Seder. The Hallel is very appropriate too for its praises of 

the Almighty in the words of the Haggadah's own introduction "To Thank, To Praise, To Pay Tribute, 

To Glorify, To Exalt, To Acclaim, To Bless, To Esteem, To Honour" (Mish. Pes. 10:5) and also for its 

mention in the second psalm of the Hallel (Ps. 114), of the Exodus.  
 We now make the blessing of redemption, in which we remind ourselves that God redeemed 

us from Egypt and allowed us to reach this night when we can celebrate the Passover, and an entreaty 

that He allows us to reach other anniversaries and festivals and that we look forward to the rebuilding 

of Jerusalem and the Holy Temple 

 The second cup of wine is now taken and after the blessing, we drink the greater part of the 

cup leaning.  

Raise the cup of wine and say the following 
  . 3ָ)ל י0ְִרָאֵלמַגְִ�יהִי� אֶת הַ'�ס עַד  

  

אֲֶ�ר 83ְלָנ� וְגָ)ל אֶת אֲב�תֵינ� מִִ@צְרַי� , ָ�ר�ְ� )ָ�ה יי אֱלֹהֵינ� מֶלְֶ� הע�לָ�
ֵ', יי אֱלֹהֵינ� וֵאלֹהֵי אֲב�תֵינ� .וְה3ִִיעָנ� הַַ;יְלָה הֶַ/ה לֶאֱכָל �� מ9ַָה �מָר�ר ,

0ְמֵחִי� ְ�בִנְיַ, , לִי� אֲחֵרִי� הַָ�אִי� לִקְרָאתֵנ� לְָ�ל��י3ִַיעֵנ� לְמ�עֲדִי� וְלִרְגָ
עִירֶָ� ו0ִ0ְָי� ַ�עֲב�דָתֶָ� וְנֹאכַל ָ�� מִ, הְַ/בָחִי� �מִ, ה6ְַסָחִי� אֲֶ�ר י3ִַיעַ 

ָ;תֵנ� וְעַל 6ְ, ָ�מָ� עַל קִיר מִזְַ�חֲָ� לְרָצ�, ד�ת וְנ�דֶה לְָ� ִ�יר חָדָש עַל 3ְא:
�ר�ְ� )ָ�ה יי 3ָ)ל י0ְִרָאֵל .נַפְֵ�נ�ָ  

 

Blessed are you O Lord our God, King of the Universe who has redeemed us and 

redeemed our forefathers from Egypt. And has brought us this night to eat Matzoth 

and Maror. So our God the God of our fathers may You bring us to future Holy days 

and Festivals that may come to us in peace. Rejoicing in the rebuilding of Your city 

and joyful in Your service and there we will eat from the Sacrifices and from the 

Pesach Offering. Whose blood will be sprinkled on the sides of the Altar for Your 

acceptance and we will give thanks to You with a new song on our redemption and 

the salvation of our souls. Blessed are You O Lord, who redeems Israel. 
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.  
�ר�ְ� )ָ�ה יי אֱלֹהֵינ� מֶלְֶ� הָע�לָ� ��רֵא 6ְרִי הַגָפֶ,ָ .  

Blessed are You O Lord our God, King of the Universe who creates the fruit of the 

vine. 

We now drink cup of wine or most of it while leaning to the left 
� . ת 0ְמֹאל��תִי, אֶת  הַ'�ס ְ�הַסַָ

This concludes the first part of the Seder and we proceed to the meal. 
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THE SEDER MEAL      שלח, עור� 
 
 Prior to eating any food or drinking any liquid, we are commanded by our Sages to bless the 

Almighty who provides us with food and drink. Although it is man who plants and reaps, it is the 

Almighty's design that what we plant grows into fruit, vegetables and vegetation that is the basis of all 

life. The blessing varies the blessing for fruit grown on trees, ends with "who creates the fruit of the 

trees", while the blessing for vegetables grown on the ground, ends with "who creates the fruit of the 

ground". Food that is neither fruit nor vegetables, such as meat, fish, cheese, eggs etc., and liquids, 

apart from wine, have their own blessing, which ends "by whose word all things exist". Food made of 

any of the five species of grain such as for example cake or pasta, have their own special blessing 

“who creates all kinds of food” 

 However, bread is of such importance called "the staff of life” that it has its own blessing, 

and ends "who brings forth bread from the earth". Bread is considered such an essential part of all 

meals that the Sages have decreed that the blessing on bread includes all the food that we eat in that 

meal.  

 Wine which is an important part of our lives in that we sanctify the Sabbath and Festivals 

with wine and is an essential part of the wedding and circumcision services, of all liquids has its own 

blessing which does not mention wine, but ends "who has created the fruit of the vine". Incidentally, 

the blessing for grapes from which wine is made is the standard one for fruit of the tree.  

 The table on which we eat our meals is compared to the Altar in the Temple and we give 

thanks to the Almighty for providing the meal we eat on it. By eating bread with the meal, we make 

what we eat into a “proper meal” as it were, as distinct from a snack. In the Temple of old the Priest 

would wash his hands before eating the Terumah, (the gift of the grain given to the Priest) To stress 

the importance of this “proper meal”, and to commemorate the action of the priest we also wash our 

hands, prior to the blessing we make over the bread. Washing the hands prior to a “proper meal” 

converts the blessing over bread into a blessing over all the individual foods and types of food we eat 

in that “proper meal” 

 This washing of our hands before a meal is called in Hebrew,  (‘netilat yadayim’) נטילת ידי

and is done by pouring water from a vessel twice (some say 3 times) over each hand in turn making 

the special blessing which appears next in the Haggadah. Between this blessing and the two which we 

make next, one over the Matzah as bread and one which we make only on the Seder night on eating 

Matzah in accordance with the commandment to eat Matzah, there should not be any distraction such 

as talking or untoward or unnecessary gesturing 

 

WASHING THE HANDS     רָחצָה 

Prior to the meal we now wash our hands and say the following. Between washing 

the hands and making the blessing we may not be distracted by speaking etc. 
 נ�טְלִי�  אֶת  הַיָדַיִ� �מְבָרְכִי� 

�קִדְָ�נ� ְ�מִצְ�תָיו וְצִָ�נ� עַל נְטִילַת אֲֶ�ר , ר�ְ� )ָ�ה יי אֱלֹהֵינ� מֶלְֶ� הָע�לָ�ָ
  . יָדַיִ�

Blessed are You O Lord our God, King of the Universe who has made us Holy with 

His commandments and commanded us concerning the washing of the hands. 
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THE BLESSING ON (matzah as) BREAD   מ�צִיא 
 
The person who is conducting the Seder, picks up the Matzah and makes the following two 

blessings, the first is the usual one we make on eating bread and the second one for the 

mitzvah special to the Seder night of eating Matzah. He then breaks off a piece of the upper 

and a piece of the middle Matzah, he adds to this enough of another sheet of Matzah to make 

three quarters of a whole sheet (of the square machine made Matzah.which equals about a 

half of a sheet of the round hand made Matzah) together being about 25 Grms and eats it all 

together while leaning to the left. While eating, he distributes the same to all those present. If 

more than one family is celebrating the Seder together; it is customary for each head of a 

family to have their own three matzos before them. This is not only polite but takes less time 

in the distribution to all present who must eat an olives bulk (25 Grms) of Matzah while 

leaning to the left.  
" המוציא"ויאחז שלשת, בידו ויבר� , הפרוסה בי, שתי השלמות, יִקַח הַַ@�9ת ְ�סֵדֶר שֶהניח,

אחר כ� יבצע כזית מ, העליונה .  על הפרוסההבכוונ" על אכילת מ9ַָה"ונה עַל העליונה וובכ
  ויאכל בהסבה שני הזיתי� , השלמה וכזית שני מ, הפרוסה ויטבל� במלח

  

.  אֱלֹהֵינ� מֶלְֶ� הָע�לָ� הַ@�צִיא לֶחֶ� מִ, ה8ָרֶ"ָ�ר�ְ� )ָ�ה יי  
Blessed are You O Lord our God, King of the Universe who brings forth bread from 

the earth 

 

THE BLESSING ON MATZAH (as matzah)   מ9ַָה   
 

שָנ� ְ�מִצְ�תָיו וְצִָ�נ� עַל אֲכִילַת אֲֶ�ר קְִ�, ָ�ר�ְ� )ָ�ה יי אֱלֹהֵינ� מֶלְֶ� הָע�לָ�
  . מ9ַָה

Blessed are You O Lord our God, King of the Universe who has made us Holy by 

His commandments and has commanded us to eat Matzoth. 
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. 
 When the Temple stood in Jerusalem the Chagiga the festival offering represented by the egg 

on the Seder Plate would now be eaten. The Paschal lamb represented by the piece of roasted meat on 

the Seder Plate would be eaten later on when we have eaten enough to "be satisfied". Today we eat the 

Afikomen instead of the Paschal Lamb at the end of the meal. The custom is not to eat grilled or 

roasted meat at the Seder so that people should not think that we are actually eating the Passover 

offering which can only take place in Jerusalem, and only there, when the Temple is rebuilt.  

 

MAROR                מָר�ר  
In accordance with the commandment to eat bitter herbs in remembrance of the 

bitter times experienced in Egypt, everyone takes about 20 Grms of Maror either 

lettuce or lettuce together with some horseradish, however they prefer it, dip it into 

the Charoseth and make the following blessing and eats it 
�י� ל�קֵחַ ְ'זַיִת מָר�ר �מַטְִ�ל� ַ�חֲר�סֶתִ מְבָרְֵ� וְא�כֵל ְ�לִי , ח�זֵר �מְנַעֵר הַחֲר�סֶת, ָ'ל אֶחָד מֵהַמְס:

  . הַסָָ�ה
  

�מִצְ�תָיו וְצִָ�נ� עַל אֲכִילַת אֲֶ�ר קְִ�שָנ, ָ�ר�ְ� )ָ�ה יי אֱלֹהֵינ� מֶלְֶ� הָע�לָ�ְ �
  . מָר�ר

Blessed are You O Lord our God, King of the Universe who has made us Holy by 

His commandments and has commanded us to eat Maror  



My Journey through the Haggadah by Yekutiel Atkins 

 

69 

 

KORACH         �ְֵר�' 
 
The great sage Hillel, who lived at the time that the Temple stood in Jerusalem, said 

that one should eat the Maror the Matzah and the Passover lamb together. Today we 

do not have the Passover lamb nevertheless to satisfy Hillel’s instructions as far as 

possible we now take two pieces of Matzah place about 20 Grms of Maror between 

them and say the following after which we eat the Matzah and Maror together. 

. 
�י� ל�קֵחַ ְ'זַיִת מִ, הַמ9ַָה הְַ�לִיִ�ית עִ� ְ'זַיִת מָר�ר וְכ�רְכִ� יַחַדִ �הַסָָ�ה  א�כְלִי�, ָ'ל  אֶחָד מֵהַמְס:ְ

  . לִפָנֵי אֲכָלו  א�מֵר. �ְ�לִי ְ�רָכָה
. 

הָיָה '�רְֵ� : ה קַיָ�ֵ', ע0ָָה הִֵ;ל ִ�זְמַ, שֵ�ית הִַ@קְָ�� הָיָ.זֵכֶר לְמִקְָ�� ְ'הִֵ;ל
  . עַל מ�9ַת �מְרֹרִי� יֹאכְל:ה�: לְקַיֵ� מַה ֶ�ֶ<אֱמַר, מ9ַָה �מָר�ר וְא�כֵל ְ�יַחַד

In remembrance of the Temple according to Hillel’s custom when the Temple stood, 

he would sandwich (some of the Pesach Offering) and Maror between the Matzoth 

and eat them all together to fulfill what is said, “With Matzoth and Maror they shall eat 
it”. (Num. Ch. 9 V. 11) . 

 

, ר מִַ�יו לֹא י8ֵכֵל י�תֵ. א�כְלִי� וְ��תִי� הGְַע�דָה הָעֲר�כָה וְנ�הֲגִי� לֶאֱכֹל ְ�חִָ;ה ֵ�יצִי� מְב:7ָל�ת.
  . .שלֹא ִ�הְיֶה עָלָיו אֲכִילַת אֲפִיק�מָ, אֲכִילָה Gָ3ַה
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 The meal is now served. It is customary to start with hard-boiled eggs in or with salt water, 

various explanations have been made for this custom such as, the roundness of the egg symbolizes 

life, The salt water has also been connected to the Reed Sea over which we passed on our way out of 

Egypt to the Promised Land so indirectly reminding us of the Song of the Sea as mentioned earlier.. It 

has also been compared to the tears shed during our long and difficult Exile. 

 Hard-boiled eggs are also eaten as a sign of mourning. The first day of Pesach is the same 

day of the week as is Tisha b'Av (the Ninth of Av), the day of the destruction of both Temples, which 

we commemorate by a 25 hour fast. We thus connect life and the time of our redemption from Egypt 

to the day of mourning for the Temple and exile from our Land to the redemption and return to Eretz 

Yisrael, thus coming a full circle as is the egg. Together with the piece of roasted meat on the Seder 

dish we also place a roasted egg as a symbol of the Chagiga offering which was brought on every 

festival, the egg that we eat is perhaps a reminder of that. This roasted egg may now be eaten. If not 

eaten now it should be eaten at some time and not thrown away as it symbolizes the special festival 

offering  

 At the end of the meal, we eat the Afikomen. This is the piece of the middle Matzah, which 

was broken in half and put away until now. Traditionally this has probably been "stolen" by 

somebody, most likely the youngest child and has to be “ransomed” because without it the Seder is 

unable to continue. The Master of the house will therefore, have to ‘bribe’ by a promise of a present to 

the culprit, to return the Afikomen. This adds to the excitement and participation of the children in the 

Seder. When it has been recovered it is distributed to all present who eat some of it together with a 

quantity of Matzah making up about half to three quarters of a sheet of Matzah.. 

 

TZAFON, (the Afikomen )      ,צָפ� 
 
�י� ְ'זַיִת מֵהַַ@9ָה ֶ�הָיְתָה צְפ�נָה לַאֲפִיק�מָ, וְא�כֵל מִֶ@ָ<ה ִ )חַר 3ְמַר הGְַע�דָה ל�קֵחַ ָ'ל אֶחָד מֵהְַ@ס:

  .וְצָרִיְ� ל8ְכְלָ� קֹדֶ� חֲצ�ת הַַ;יְלָה. ְ'זַיִת ַ�הֲסֵבָה
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 Before we continue with the Seder service, as we do after every other meal, we fulfill the 

commandment in the Torah (Deut. Ch. 8.V. 10.) to thank and bless God for providing us with food to eat. 

Man in his conceit may think that it is by his efforts alone that he has amassed wealth, been successful 

and provided food for his table. But we believe that it is God's providence that has provided us with 

the brains, energy and with all the other things necessary for us to reach the position that we occupy 

today. 

 There is an amazingly prophetic warning about the conceit that we have in thinking that 

every thing is due to our own efforts, in Deut. Ch. 8 Vs 12-14, Moses in his final speech before his 

death on the eve of the Children of Israel’s entry into the Promised Land, admonishes the people  
"Lest when you have eaten and been satisfied and have built goodly homes, and when your herds 
and flocks have multiplied, and your silver and gold has multiplied, and all that you have is 
multiplied. Then your heart be lifted up and you forget the Lord who brought you out of Egypt.” 
It continues in verses 17-18 “And then you will say in your heart, mymymymy power and the might of mymymymy 
hands has gotten me this wealth. But remember, that it is the Lord your God that has given you 
the power to get wealth………, and it shall be that if you forget the Lord your God and walk 
after other gods and serve them and worship them I warn you this day that you will surely perish, 
as the nations that the Lord make to perish before you, so will I make you perish because you 
would not listen to the voice of the Lord your God"  
 Living as most of us do in towns far removed from the actual growing of our food, we tend to 

forget that it is not only our own hard work that provides the food we eat but also fertile land and the 

rain in its season and the God given ability of a seed to grow. The second paragraph of the Kriyat 

Shema is the source of the commandment to give thanks and not forget that God is the ultimate 

provider. “If you will listen to My commandments I will give you the rain for your fields in its 
season......and you will gather the crops and the oil and the wine, and I will give grass for your 
cattle. (Deut. Ch. 11 Vs. 13 – 15) and YOU SHALL EAT AND BE SATISFIED AND BLESS THE 
LORD YOUR GOD” .(Deut. Ch. 8. V. 10). None of the above however is an excuse for sitting back and 

waiting for things to happen or to fall into our laps, That ended when the Children of Israel entered the 

Promised Land and the manna stopped (Josh. Ch. 5. V. 12 ). We have to provide the effort and the faith 

and then God will provide.  

 The obvious example of this is at the Reed Sea when with the sea in front and the Egyptians 

behind the Children of Israel "cried unto the Lord" (Ex.Ch.14 V 10) for Him to save them. He replied to 

Moses "Why do you cry out to Me speak unto the children of Israel that they go forward". (Ex. Ch. 

14 V. 15) It was only as mentioned above that when Nachshon ben Aminadav took the initiative and 

plunged into the water that the sea parted and allowed the Children of Israel to go through on the dry 

land.  

 No meal in a Jewish home should take place without a 'Dvar Torah' that is a homily or lesson 

drawn from Jewish tradition and that is what transforms a meal in a Jewish home from a purely animal 

like satisfying of hunger to an acknowledgment of the ever present presence of God.  

 This is not always possible so frequently we replace this by singing on Shabbat and Festivals 

"Shir Hama'alot". (Ps. 126). This has become so much a part of the Grace after Meals that on Shabbat 

and Festivals we include "Shir Hama’alot" even when a D’var Torah has been given. Many Haggadot 

do not therefore print "Shir Hama’alot" before the grace for the reason that the whole Haggadah is 

considered a D’var Torah. However there is absolutely no reason for it to be omitted and it should 

certainly be included.  

On weekdays we preface the “Benching” as Grace after Meals is frequently called, by 

reciting Psalm 137, "By the rivers of Babylon”. this psalm which includes the lament "We hanged our 
harps on the willow trees,         How could we sing the praises of God in a strange land,         If I 
forget thee O Jerusalem let my right hand forget its cunning". The Rabbis decreed that this Psalm 

should be recited after every meal so that we should never forget the destruction of Jerusalem and the 

Temple. However we are not to be sad on Sabbaths and Festivals so we substitute "Shir Hama'lot". 

 When three males over the age of Bar mitzvah are present, we are enjoined to begin the 

‘Grace’ by inviting those present to join in. If three women eat a meal together with no males present, 

they may also recite the invitation formula. If there are ten men or more present, there is the addition  



My Journey through the Haggadah by Yekutiel Atkins 

 

71 

 

of God's name to the formula. It is a positive commandment and one of the 613 to say the ‘Grace’ 

after a meal. (Deut. Ch. 8 V. 10). 

 

GRACE AFTER MEALS         �ְֵר�ָ  
Pour out the third cup of wine 

  . מ�זְגִי, '�ס שלִיִ�י �מְבָרְכִי, ִ�רְַ'ת הַמָז�,
  

8ז יִָ@לֵא 0ְח�ק . ְ�ש�ב יי אֶת  ִ�יבַת צִי�, הָיִינ� ְ'חֹלְמִי� :ִ�יר הַַ@עֲל�ת
הִגְִ�יל יי .הִגְִ�יל יי לַע�0ֲת עִ� אֵֶ;ה : 8ז יֹאמְר� ב�3ַיִ�. 6ִינ� �לְ��נֵנ� רִָ<ה

הַ/ֹרְעִי� . ֶ<גֶב��בָה יי אֶת ְ�בִיתֵנ� ַ'אֲפִיקִי� ַ�. הָיִינ� 0ְמֵחִי�, לַע�0ֲת עִמָנ�
�ֹא יָבֹא בְרִָ<ה , הָל�ְ� יֵלְֵ� �בָכֹה נ0ֵֹא מֶשְֶ� הַָ/רַע. ְ�רִָ<ה יִקְצֹר�, ְ�דִמְעָה

  . נ0ֵֹא אֲל:@ֹתָיו
A Song of Ascents. 

When the Lord will bring back the exiles to Zion, we will be like dreamers. Then our 

mouth will be full of laughter and our tongue with songs of joy. Then the Nations 

will say to one another, the Lord has done great deeds for these people. The Lord has 

done great things for us and we are made joyful. Bring back O Lord our captives, 

like springs in the (dry) Negev. He who sows with tears will reap with songs of joy. 

The weeping one who goes carrying the basket of seeds, will return with songs of joy 

carrying the sheaves of wheat. (Ps, 126). 

 

If three or more males over the age of Bar mitzvah are present, one of them (on the 

Seder night it is usually the one who presides over the Seder) invites all present to 

join him in saying Grace after meals. If there are not three males presen,t start at 

“Blessed are You O Lord our God”. 

  : חָד חֲיָבִי, לְזֵמֵ, וְהַמְזַמֵ, פותח ְ�לָ�ה  8�ֶכְל� ְ'אֶ
 

The person leading the Grace says 

  נְבָרְֵ� , ��תַירַ
Gentlemen let us say Grace. 

All reply   י� ע�נִי��ִ :הְַמס:  
.  

  . יְהִי ֵ�� יי מְבֹרְָ� מֵעַָ�ה  וְעַד  ע�לָ�
Let the name of the Lord be Blessed from now and for ever. 

 
The leader says    הַמְזַמֵ, א�מֵר 

  
  8�ֶכלְנ�  מ7ִֶ;ו  )אֱלֹהֵינו( נְבָרְֵ�, ִ�רְ��ת מָרָנָ, וְרַָ�נָ, וְרַ��תַי

With your permission, let us praise (if ten or more male adults are present add - our 

God) from Whose bounty we have eaten. 

 
�י� ע�נִי�ִ  All present say  הַמְס:

 
  

  חָיִינ�8�ֶכַלְנ�  מ7ִֶ;� �בְט�ב� )..אֱלֹהֵינו.(ָ�ר�ְ�
Blessed be He (if more than ten are present add - our God) from Whose bounty we 

have eaten and through Whose goodness we exist. 
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The leader repeats        הַמְזַמֵ, ח�זֶר וְא�מֵר 
  

  8�ֶכַלְנ�  מ7ִֶל� �בְט�ב� חָיִינ�)..אֱלֹהֵינו( .ָ�ר�ְ�
Blessed be He (our God) from Whose bounty we have eaten and through Whose 

goodness we exist. 

  All continue: ':לָ� א�מְרִי�
  
If there are not three males over the age of Bar mitzvah presen,t start here 

 

)ָ�ה יי אֱלֹהֵינ� מֶלְֶ� הָע�לָ�  הַָ/, אֶת הָע�לָ� ':;� ְ�ט�ב� ְ�חֵ, ְ�חֶסֶד  ָ�ר�ְ�
�בְרַחֲמִי� ה�א נ�תֵ, לֶחֶ� לְכָל ָ�0ָר ִ'י לְע�לָ� חַסְד� �בְט�ב� הַגָד�ל ָ�מִיד 

ִ'י ה�א , וְ)ל יֶחְסַר לָנ� מָז�,  לְע�לָ� וָעֶד ַ�עֲב�ר ְ�מ� ה3ַָד�ל, סַר לָנ�לֹא חָ
�מֵכִי, מָז�, לְכָל ְ�ר�4ִתָיו אֲֶ�ר ָ�רָא ָ�ר�ְ� , אֵל זָ, �מְפַרְנֵס לַ'ֹל �מֵטִיב לַ'ֹל

  .)ָ�ה יי  הַָ/, אֶת הַ'ֹל
Blessed are You O Lord our God, King of the Universe, who sustains the whole 

world in His goodness, in grace, loving kindness and mercy, He “gives food to all living 

creatures, for His loving kindness endures forever. (Ps. 136. V, 25) And His ever-great goodness 

ensures that we have never lacked food, and may we never lack it ever, for the sake 

of His great Name. Because He is God. He feeds and provides for all, and does good 

to all, and prepares food for all His creatures which He created. Blessed are You O 

Lord, who provides food for all. 

נ�דֶה ְ;ָ� יי אֱלֹהֵינ�  עַל ֶ�הִנְחַלְָ� לַאֲב�תֵינ� אֶרֶ" חֶמְָ�ה ט�בָה �רְחָבָה וְעַל 
וְעַל ְ�רִיתְָ� , �פְדִיתָנ� מִֵ�ית עֲבָדִי�, ֶ�ה�צֵאתָנ� יי אֱלֹהֵינ� מֵאֶרֶ" מִצְרַיִ�

ֶ-יָ�  ֶ�ה�דַעְָ�נ�, נ�וְעַל ��רָתְָ� ֶ�ִ;ַ@דְָ�, ֶ�חָתַמְָ� ְ�ב0ְָרֵנ� וְעַל חַיִי� , וְעַל ח:
�כָל , וְעַל אֲכִילַת מָז�, ָ�)ָ�ה זָ, �מְפַרְנֵס א�תָנ� ָ�מִיד, חֵ, וָחֶסֶד ֶ�ח�נַנְָ�נ�ְ

  :י�� �בְכָל עֵת �בְכָל ָ�עָה
We thank You O Lord our God, that You gave to our fathers as a heritage, a Land 

desirable, good and spacious, and for bringing us out, O Lord our God, from the 

Land of Egypt and redeemed us from the house of bondage and on the covenant that 

You sealed in our flesh and for the Torah that You have taught us and for the 

Chukim (statutes) that You have made known to us. And for the life, grace and 

loving kindness which You have bestowed on us and for the food with which You 

constantly provide and sustain us every day, and at all times and at every hour. 

יִתְָ�רְַ� ִ�מְָ� ְ�פִי ָ'ל , וְעַל הַ'ֹל יי אֱלֹהֵינ� אֲנַחְנ� מ�דִי� לְָ� �מְבָרְכִי� א�תְָ�
 עַל אֱלֹהֶיָ�ו8ְכַלְָ� ו0ְָבַעְָ� �בֵרַכְָ� אֶת יי ,  ַ'ָ'ת�ב:  חַי ָ�מִיד לְע�לָ� וָעֶד

  : יי עַל ה8ָרֶ" וְעַל הַמָז�,ָ�ר�ְ� )ָ�ה. ה8ָרֶ" ה�Hַבָה אֲֶ�ר נָתַ, לְָ�
And for all this, O Lord our God, we thank You and bless You. Blessed be Your 

Name in the mouths of all living things constantly and forever. As it is written, “And 
when you shall eat and be satisfied you shall bless the Lord your God for the good Land which 
He gave you”. (Deut. Ch. 8 V. 10)  

רַחֵ� נָא יי אֱלֹהֵינ� עַל י0ְִרָאֵל עֶַ@ָ� וְעַל יְר�ָ�לַיִ� עִירֶָ� וְעַל צ�4ִ, מְִ�ַ', 
 ֶ�ִ<קְרָא ִ�מְָ� ְ'ב�דֶָ� וְעַל מַלְכ�ת ֵ�ית ָ�וִד מְִ�יחֶָ� וְעַל הַַ�יִת ה3ַָד�ל וְהַָ-ד��

וְהַרְוַח לָנ� יי , רְעֵנ� ז�נֵנ� 6ַרְנְסֵנ� וְכַלְְ'לֵנ� וְהַרְוִיחֵנ�, אֱלֹהֵינ� 8בִינ�: עָלָיו
  לֹא לִידֵי מְַ�נַת , וְנָא )ל ַ�צְרִיכֵנ� יי אֱלֹהֵינ�. אֱלֹהֵינ� מְהֵרָה מִָ'ל צָר�תֵינ�
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ִ'י אִ� לְיָדְָ� הְַ@ל8ֵה ה6ְַת�חָה הְַ-ד�ָ�ה , י הַלְו8ָתָ�ָ�0ָר וָדָ� וְלֹא לִידֵ

  .ֶ�;ֹא נֵב�� וְלֹא נִָ'לֵ� לְע�לָ� וָעֶד, וְהָרְחָבָה
Have mercy O Lord our God, on your people Israel and on Your city Jerusalem and 

on Zion the dwelling place of Your glory and on the Kingdom of the house of David 

Your anointed one, and on the great Holy house which bears Your Name. Our God, 

our Father provide for us, nourish us, sustain us, maintain us, and relieve us and 

speedily grant us relief O Lord our God, from all our troubles and let us never be in 

need O Lord our God from the gifts of man and from their loans. But only from Your 

full hand that is open, Holy and generous that we shall never, ever be shamed or 

humiliated. 

 
On Shabbat add 

�ַ�בָת מ�סִיפִי,ְ : 
  

�ת ה3ַָד�ל ָFַַמִצְ�תֶיָ� �בְמִצְוַת י�� ה7ְַבִיעִי ה�רְצֵה וְהַחֲלִיצֵנ� יי אֱלֹהֵינ� ְ
ִ'י י�� זֶה 3ָד�ל וְקָד�� ה�א  לְפָנֶיָ� לְִ�ָ�ת �� וְלָנ�חַ �� . וְהַקָד�0 הֶַ/ה

�בִרְצ�נְָ� הָנִיחַ לָנ� יי אֱלֹהֵינ� ֶ�;ֹא תְהֵא צָרָה וְיָג�, . ְ�)הֲבָה ְ'מִצְוַת רְצ�נֶָ�
והַרְאֵנ� יי אֱלֹהֵינ� ְ�נֶחָמַת צ�4ִ, עִירֶָ� �בְבִנְיַ, .  וַאֲנָחָה ְ�י�� מְנ�חָתֵנ�

  .יְר�ָ�לַיִ� עִיר קָדְֶ�ָ� ִ'י )ָ�ה ה�א ַ�עַל הַיְ��ע�ת  �בַעַל הֶַ<חָמ�ת
May it be Your will, O Lord our God to strengthen us through Your commandments 

and the commandments of the seventh day, this great and Holy Sabbath, for this day 

is great and Holy before You, to cease our labours on it and to rest on it with love, 

according to the commandment of Your will. And may it be Your will, O Lord our 

God, that there shall not be trouble, grief or anguish on this our day of rest. And 

allow us to see the consolation of Zion Your city, and the rebuilding of Jerusalem, 

the city of Your Holiness, because You are the Master of salvations, and the Master 

of consolations. 

 יַעֲלֶה וְיָבֹא וְי3ִַיעַ וְיֵרָאֶה וְיֵרָצֶה וְי7ִָמַע ,אֱלֹהֵינ� וֵאלֹהֵי אֲב�תֵינ�
כְר�,  מִָ�יחַ ֶ�, ָ�וִד וְזִ,  וְזִכְר�, אֲב�תֵינ�, וְי6ִָקֵד וְיִָ/כֵר זִכְר�נֵנ� �פִקְד�נֵנ�

, וְזִכְר�,  ָ'ל עְַ@ָ� ֵ�ית י0ְִרָ)ל לְפָנֶיָ�, וְזִכְר�, יְר�ָ�לַיִ� עִיר קָדְֶ�ָ�,  עַבְֶ�ָ�
לְח4ִַי� ט�בִי� �לְָ�ל�� ְ�י�� חַג , לִפְלֵיטָה לְט�בָה לְחֵ, �לְחֶסֶד �לְרַחֲמִי�

י אֱלֹהֵינ�  �� לְט�בָה �פָקְדֵנ� ב� לִבְרָכָה וְהוִ�יעֵנ� ב� הַַ@�9ת הֶַ/ה זָכְרֵנ� י
ִ'י , �בִדְבַר יְ��עָה וְרַחֲמִי� ח�ס וְחֵָ<נ� וְרַחֵ� עָלֵינ� וְהוִ�יעֵנ�. לְחַיִי� ט�בִי�
  .ִ'י אֵל מֶלְֶ� חַנ�, וְרַח�� 8ָ�ה, אֵלֶיָ� עֵינֵינ�

Our God and God of our fathers, may there rise, come before You, reach You, be 

seen, find favour, be understood and be recalled and remembered before You the 

remembrance and consideration of ourselves and the remembrance of our Fathers 

and the remembrance of the anointed son of David Your servant. The remembrance 

of Jerusalem Your Holy city, and the remembrance of all Your people, the House of 

Israel before You for survival and wellbeing, for grace and loving kindness and 

mercy, for life and peace on this day, the Festival of Matzoth. Remember us on it O 

Lord our God, for good, and consider us on it for blessing, and save us on it for life, 

according to the promise of salvation and mercy. Have mercy upon us, and help and 

save us, because our eyes are turned to You, for You are God, the Great and Merciful 

King  
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�ר�ְ� )ָ�ה יי ��נֵה ְ�רַחֲמָיו . �בְנֵה יְר�ָ�לַיִ� עִיר הַ-ֹדֶ� ִ�מְהֵרָה בְיָמֵינ�ָ
  .8מֵ,. יְר�ָ�לַיִ�

And rebuild Jerusalem the Holy City soon in our days. Blessed are You O Lord, who 

in His mercy builds Jerusalem. 

הָאֵל 8בִינ� מַלְֵ'נ� )ִ�ירֵנ� ��רְאֵנ� 3ֹאֲלֵנ� , הֵינ� מֶלְֶ� הָע�לָ�ָ�ר�ְ� )ָ�ה יי אֱלֹ
י�צְרֵנ� קְד�ֵ�נ� קְד�� יַעֲקֹב ר�עֵנ� ר�עֵה י0ְִרָ)ל  הֶַ@לְֶ� ה�Hַב וְהֵַ@טִיב לַ'ֹל 

ה�א גְמָלָנ� ה�א . ה�א יֵיטִיב לָנ�, ה�א מֵטִיב, ֶ�ְ�כָל י�� וָי�� ה�א הֵטִיב
, לְחֵ, �לְחֶסֶד �לְרַחֲמִי� �לְרֶוַח ה9ַָלָה וְהַצְלָחָה, ג�מְלֵנ� ה�א יִגְמְלֵנ� לָעַד

�מִָ'ל , ְ�רָכָה וִי��עָה נֶחָמָה 6ַרְנָסָה וְכַלְָ'לָה וְרַחֲמִי� וְח4ִַי� וְָ�ל�� וְכָל ט�ב
  .ט�ב לְע�לָ� עַל יְחGְַרֵנ�

Blessed are You O Lord our God, King of the Universe, the Almighty, our Father, 

our King, our Sovereign, our Creator, our Maker, our Holy One, the Holy One of 

Jacob, our Shepherd. The Shepherd of Israel, the good and beneficent King to all, 

who each day did good, does good and will do good to us. He has rewarded us, 

rewards us and will reward us forever, with grace, loving kindness and mercy and 

relief, success, blessing and salvation, consolation, food and sustenance, mercy, life 

and peace and all that is good, and of all good things may we never be lacking. 

 

. הָרַחֲמָ, ה�א יִתְָ�רְַ� ַ�7ָמַיִ� �ב8ָרֶ".הָרַחֲמָ, ה�א יִמְל�ְ� עָלֵינ� לְע�לָ� וָעֶד
 וְיִתְהַַ�ר, וְיִת6ְָאֵר ָ�נ� לָעַד �לְנֵצַח נְצָחִי�, הָרַחֲמָ, ה�א יְִ�ַ�ַ�ח לְד�ר ��רִי�

הָרַחֲמָ, ה�א יְִ���ר . הָרַחֲמָ, ה�א יְפַרְנְסֵנ� ְ�כָב�ד.ָ�נ� לָעַד �לְע�לְמֵי ע�לָמִי�
הָרַחֲמָ, ה�א יְִ�לַח לָנ� . וְה�א י�לִיכֵנ� ק�מְמ�4ִת לְ)רְצֵנ�, ע:ֵ;נ� מֵעַל 9ַָ�ארֵנ�

�יִת הֶַ/הַ�לְחָ, ְ�רָכָה מְר:ָ�ה ַ הָרַחֲמָ, ה�א יְִ�לַח לָנ� . , זֶה 8�ֶכַלְנ� עָלָיווְעַל �:
  .וִיבFֶַר לָנ� ְ��0ר�ת ט�ב�ת יְ��ע�ת וְנֶחָמ�ת, אֶת אֵל4ִָה� הַָ<בִיא זָכ�ר ל�Hַב

May the Merciful One, reign over us for ever and ever. May the Merciful One, be 

Blessed in heaven and earth. May the Merciful One, be Praised through all the 

generations and be Glorified forever more, and Exalted among us for ever and ever, 

and for all eternity. May the Merciful grant us honourable sustenance, May the 

Merciful break off the yoke from our necks and lead us upright to our Land. May the 

Merciful One, send bountiful Blessings on this house and on this table on which we 

have eaten. May the Merciful One send to us Elijah the Prophet, may he be 

remembered for good, who will proclaim good tidings of salvation and comfort. 

  הָרַחֲמָ, ה�א יְבָרְֵ� אֶת
May the Merciful One Bless 

 
Guests say the following, children adding the words in brackets if eating in their parent’s 

home 

א�תָ� , ַ�יִת הֶַ/ה ַ�עַלת הַ)אִִ@י מ�רָתִי(וְאֶת .  ַ�עַל הַַ�יִת הֶַ/ה)8בִי מ�רִי( 
  .  וְאֶת ֵ�יתָ� וְאֶת זַרְעָ� וְאֶת ָ'ל אֲֶ�ר לָהֶ�

(My father my teacher) the master of this house and (my mother my teacher) the 

mistress of this house, them their house, their children and all that is theirs. 
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All including the host and hostess say this adding the words in brackets if married / have 

children 

ְ'מ� ֶ�ִ<תְָ�רְכ� אֲב�תֵינ� ,  ואת  ָ'ל אֲֶ�ר לָנ�)וְאֶת זַרְעִי/ וְאֶת אְִ�ִ�י(א�תִי 
� ':ָ;נ� יַחַד ִ�בְרָכָה ֵ', יְבָרְֵ�  א�תָנ, )בְרָהָ� יִצְחָק וְיַעֲקֹב ַ�'ֹל מִ'ֹל 'ֹל

  .8מֵ,, וְנֹאמַר, ְ�לֵמָה
Me (and my, wife/husband/children) and all that I have. 

All who are sitting here, them, their houses and their families and all that belongs to 

them, us and all that belongs to us as our fathers Abraham, Isaac and Jacob were 

blessed in all things, through all things and with all things so may He bless all of us 

together with a perfect blessing and let us say Amen. 

 בְרָכָה וְנ0ִָא. ַ�מָר�� יְלְַ@ד� עֲלֵיהֶ� וְעָלֵינ� זְכ�ת ֶ�ְ�הֵא לְמְִ�מֶרֶת ָ�ל��
  .וְנִמְצָא חֵ, ו0ְֵכֶל ט�ב ְ�עֵינֵי אֱלֹהִי� ו8ְדָ�, �צְדָקָה מֵאלֹהֵי יְִ�עֵנ�, מֵאֵת יי 

On high may there be invoked in heaven our merits to assure peace and may we 

receive a blessing from the Lord and kindness from the God of our salvation and may 

we find favour and good understanding in the eyes of God and man. 

 
On Shabbat add                  ת�ָ�ַ�ְ 

  
  .  הָרַחֲמָ, ה�א יַנְחִילֵנ� י�� ֶ�':ל� ַ�ָ�ת �מְנ�חָה לְח4ֵַי הָע�לָמִי�

May the Merciful One, cause us to inherit the day that will be Holy Shabbat and rest 

for eternal life. 

  .הָרַחֲמָ, ה�א יַנְחִילֵנ� י�� ֶ�':ל� ט�ב
 May the Merciful One, cause us to inherit the day that is completely good,  

 
�רָאֵ�יהֶ� וְנֶהֱנִי� מִִ/יו ה7ְַכִינָה וִיהִי חֶלְקֵינ� עִָ@הֶ�לי�� 9ַ�ִֶ�יקִי� י�ְ�בִי� וְעַטְר�תֵיהֶ� . י�� ֶ�':ל� 8ר�ְ�)ְ)  

   

  .  הָרַחֲמָ, ה�א יְזֵַ'נ� לִימ�ת הַָ@ִ�יחַ �לְח4ֵַי הָע�לָ� הַָ�א
May the Merciful One, give us the merit to reach the Messianic times and eternal life 

in the world to come. 

ע0ֶֹה .  מִגְ��ל יְ��ע�ת מַלְ'� וְע0ֶֹה חֶסֶד לִמְִ�יח� לְדָוִד �לְזַרְע� עַד ע�לָ�
  .8מֵ,, ה�א יַע0ֲֶה ָ�ל�� עָלֵינ� וְעַל ָ'ל י0ְִרָ)ל וְאִמְר�, ָ�ל�� ִ�מְר�מָיו

He is a tower of His Kings salvation and does righteousness to His anointed one, to 

David and his descendants forever. He makes peace in His heights, may He also 

establish peace upon us and on all Israel and let us say Amen. 

י יי וְדֹרְֵ�, ְ'פִירִי� רָ�� וְרָעֵב�. ִ'י אֵי, מַחְס�ר לִיר8ֵיו, יִרְא� אֶת יי קְדָ�יו
, �6תֵחַ אֶת יָדֶָ�.   ה�ד� לַיי ִ'י ט�ב ִ'י לְע�לָ� חַסְ��. לֹא יַחְסְר� כָל ט�ב

נַעַר .  וְהָיָה יי מִבְטַח�, ָ�ר�ְ� ה3ֶַבֶר אֲֶ�ר יִבְטַח ַ�יי.  �מ0ְִַ�יעַ לְכָל חַי רָצ�,
יי עֹז לְע@� .וְזַרְע� מְבֶַ-� לָחֶ� , וְלֹא רָאִיתִי צַדִיק נֶעֱזָב, הָיִיתִי גַ� זָקַנְִ�י

  .יי יְבָרְֵ� אֶת עַ@� ב7ַָל��, יִֵ�,
O His Holy ones, fear God, because those who fear Him lack nothing, young lions 

may be deprived, and go hungry, but those who seek out God will not lack all 

goodness. Give thanks to the Lord for He is good and His righteousness is forever. 

Open Your hand and provide for all living things, blessed is the man who trusts in 

the Lord, and the Lord will be his security. I was once a youth and am now grown 

old and I have never seen a righteous man forsaken or his children begging for bread. 

The Lord will give strength to His people; the Lord will bless his people with peace.  
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Raise the third cup of wine make the following Blessing and drink all or the greater 

amount of the cup of wine while leaning to the left. 
שֶ)מָר הַָ-ד�� ָ�ר�ְ� ה�א , הִנְנִי מ�כָ, �מְז:מָ, לְקַיֵ� מִצְוַת '�ס שְלִישִי שֶה�א ְ'נֶגֶד ְ�0ורַת הַיְ��עָה

  . לְי0ְִרָאֵל וְגָ)לְִ�י אֶתְכֶ� ִ�זְר�עַ נְט�יָה �ִ�ְ�פָטִי� גְד�לִי�
  

  .ה יי אֱלֹהֵינ� מֶלְֶ� הָע�לָ� ��רֵא 6ְרִי הַגָפֶ,ָ�ר�ְ� )ָ�
Blessed are you O Lord our God King of the universe who has created the fruit of the 

vine. 
  . ��תִי, ְ�הַסֵיַ�ת 0ְמֹאל

This is the cup of wine, which traditionally ends the Grace after meals and is also the third 

of the four cups we have to drink during the Seder,  
σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σσ σ σ σ σ 

. 
 We are enjoined to drink four cups of wine at the Seder. There is however an opinion that we 

should drink five cups, this opinion was not accepted by the majority of the sages. However to 

accommodate those who advanced this opinion, we pour out another cup some people pour it out 

earlier. It is called the “Cup of Elijah” who when he will come to announce the coming of the 

Messiah, will resolve all the arguments of the sages. 

 
Fill the fourth cup of wine 

If one has not already done so fill the “fifth”, cup of Elijah 

It is customary to open the door during the recitation of the following paragraph. 

 
  . מ�זְגִי, '�ס רְבִיעִי

  �6תְחִי� הֶַ�לֶת וְא�מְרִי� ְ�ק�ל רָ�
 

 אֶל ה�3ַיִ� אֲֶ�ר  לֹא יְדָע�ָ� וְעַל מַמְלָכ�ת אֲֶ�ר ְ�ִ�מְָ� לֹא ְ�פְֹ� חֲמָתְָ�
6ְָ� קָרָא� ִ'י 8כַל אֶת יַעֲקֹב וְאֶת נָוֵה� הֵַ�@� ְ�פְֹ� עֲלֵיהֶ� זַעְמֶָ� וַחֲר�, )

�)E וְתְַ�מִידֵ� מִַ�חַת ְ�מֵי יי ְ Eֹ�ְי0ִַיגֵ� ִ�ר  
Pour out Your wrath upon the nations that do not know You, and from the kingdoms that have 

not proclaimed Your Name. For they have devoured Jacob and made waste his abode. (Ps. 79 V. 67) 
Pour out Your wrath over them and let the heat of Your anger overtake them. (Ps 69 V. 25) Pursue 

them with anger and destroy them from beneath the heavens of the Lord. (Lamen. Ch. 3 V. 66) 

Close the door and resume sitting                                .הֶַ�לֶת גְרִי�ס�  
.σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σσ σ σ σ σ 

 

We have opened the door, as it were, to invite Elijah the prophet in, while saying passages from the 

Psalms which modern minds may think controversial and not politically correct. It is a call to God to 

"Pour out thy wrath on the Nations who do not know Thee and on the kingdoms that do not call 

on Thy name, for they have devoured Jacob.(the children of Israel) and laid waste his dwelling 
place....etc." this is a quotation from Psalm 79 which was written in anguish after the destruction of 

the Temple with so many Jews being killed and many more taken into slavery. 

 We have mentioned before the connection that Passover has with Tisha b'Av the day on 

which we commemorate the destruction of both Temples. The first day of Passover is the same day of 

the week on which Tisha b'Av falls. Through the ages this Psalm was indeed recited by many on Tisha 

b'Av. It is so full of the anguish that the Jewish people have suffered so much through the ages from 

people and nations and other beliefs that it is natural for us to want retribution to fall upon them. But 

note that the call is for God to exact this retribution in His own time and if He wishes. It is not a call 

to us to take up arms or to take vengeance on these nations ourselves. Of course we may defend 

ourselves (Sanh. 72a) indeed it is obligatory to do so against attacks but not to exact vengeance. Jews it 

has been said are not good haters. Retribution if necessary is from God. “Vengeance is mine” says 

God, (Deut. Ch. 32 V. 35) 
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The completion of the 

HALLEL             הֵַ;ל 
לָָ@ה יֹאמְר� .עַל אֲמִֶ�ָ� , עַל חַסְְ�ָ�, ִ'י לְִ�מְָ� ֵ�, ָ'ב�ד, לֹא לָנ�, יי, לֹא לָנ� 
עֲצֵַ�יהֶ� .'ֹל אֲֶ�ר חָפֵ" ע0ָָה, ואֱלֹהֵינ� ַ�7ָמַיִ�? )4ֵה נָא אֱלֹהֵיהֶ�: ה�3ַיִ�

עֵינַיִ� לָהֶ� וְלֹא יִרְא� , לֹא יְדֵַ�ר�6ֶה לָהֶ� וְ. ֶ'סEֶ וְזָהָב מַע0ֲֵה יְדֵי 8דָ�
רַגְלֵיהֶ� , )E לָהֶ� וְלֹא יְרִיח�, יְדֵיהֶ� וְלֹא יְמִי��,, 8זְנָיִ� לָהֶ� וְלֹא יְִ�מָע�

'ֹל אֲֶ�ר �ֹטֵחַ ָ�הֶ� , לֹא יֶה�3ְ ִ�גְר�נָ� ְ'מ�הֶ� יִהְי� ע0ֵֹיהֶ�, וְלֹא יְהֵַ;כ�
� �מָגִָ<� ה�א ֵ�ית )הֲרֹ, ִ�טְח� בַיי עֶזְרָ� �מָגִָ<�עֶזְרָ� , טַח ַ�יהוהי0ְִרָאֵל ְ

  . ה�א�מָגִָ<�עֶזְרָ� , יִרְאֵי יי ִ�טְח� בַיי . ה�א
Not for us O Lord, not for us, but for Your Name give glory for the sake of Your 

kindness and Your truth. Why should the nations say, "where then is their God?” Our 

God is in Heaven, whatever He wishes He does. Their idols are silver and gold, the 

work of men’s hands. They have mouths, but do not speak, they have eyes, but do 

not see, they have ears, but do not hear, nostrils that cannot smell, they have hands, 

but do not feel, they have feet, but do not walk; no sound comes from their throats. 

Those that make them and have trust in them will be like them. Israel has trust in the 

Lord, He is their help and shield. House of Aaron trust in the Lord, He is their help 

and shield. Those who fear the Lord and trust in the Lord, He is their help and shield 

יְבָרְֵ� יִרְאֵי , יְבָרְֵ� אֶת ֵ�ית )הֲרֹ,,  יְבָרְֵ� אֶת ֵ�ית י0ְִרָאֵליי זְכָרָנ� יְבָרְֵ�
עֲלֵיכֶ� וְעַל ְ�נֵיכֶ� ְ�ר�כִי� )ֶ�� ,  יֹסEֵ יי עֲלֵיכ3ְ�ֶד�לִי�הַ.הְַ-טִַ<י� עִ�, יי
ע0ֵֹה ָ�מַיִ� ו8ָרֶ" ה7ַָמַיִ� ָ�מַיִ� לַיי וְה8ָרֶ" נָתַ, לִבְנֵי 8דָ� לֹא , לַיי

לָ� הֵַ@תִי� יְהַלְל�יָ� וְלֹא ָ'ל יֹרדֵי ד�מָה וַאֲנַחְנ� נְבָרְֵ� יָ� מֵעַָ�ה  וְעַד ע�
  הַלְל�יָ�

The Lord has been mindful of us, He will bless, He will bless the house of Israel. He 

will bless the house of Aaron. He will bless those that fear the Lord the small with 

the great. The Lord will increase you, you, and your children. You are blessed to the 

Lord, the Creator of heaven and earth. The heavens are the heavens of the Lord, but 

the earth He gave to mankind. The dead do not praise the Lord, nor do they, that go 

down to the silence of the grave. But we will bless the Lord from now and forever. 

Hallelujah (Ps.115) 

ִ'י הHִָה 8זְנ� לִי �בְיָמַי אֶקְרָא . ַ�חֲנ�נָי, ִ'י יְִ�מַע יי אֶת ק�לִי 8הַבְִ�י
�בְֵ�� יי . צָרָה וְיָג�, אֶמְצָא, אֲפָפ�נִי חֶבְלֵי מָוֶת �מְצָרֵי ְ�א�ל מְצָא�נִי

�ֹמֵר 6ְתָאִי� .מְרַחֵ�וֵאלֹהֵינ� , חַנ�, יי וְצַדִיק! 8ָ<ה יי מְַ;טָה נַפְִ�י: אֶקְרָא
ִ'י חִַ;צְָ� נַפְִ�י . ִ'י יי 3ָמַל עָלָיְכִי, ַ�לֹתִי וְלִי יְה�ִ�יעַ ��בִי נַפְִ�י לִמְנ�חָיְכִי, יי

אֶת רַגְלִי מִֶ�חִי אֶתְהֵַ;ְ� לִפְנֵי יי ְ�)רְצ�ת הַח4ִַי� , אֶת עֵינִי מִ, ִ�מְעָה, מִָ@וֶת
  ָ'ל  ה8ָדָ� 'ֹזֵב: אֲנִי עָנִיתִי מְאֹד אֲנִי 8מַרְִ�י בְחָפְזִי, י אֲדֵַ�רהֶאֱמַנְִ�י ִ'

I love the Lord, because He hears my voice and supplications, He has inclined His 

ear to me, and I will call upon Him all the days of my life. The pangs of death 

encircled me and the anguish of dying came upon me. I was in distress and sorrow, 

and I called upon the name of the Lord. O Lord save my soul. The Lord is gracious 

and righteous and our God is merciful. The Lord watches over the simple people. I 

was brought low, but He saved me, return my soul to Your rest, for the Lord has 

dealt kindly with you. For You have saved my soul from death, my eye from tears,  
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and my foot from stumbling. I will walk before the Lord in the land of the living. I 

had faith when I said, I am suffering deeply. I said in my haste that all men are 

deceitful. 

'ֹל ַ�גְמ�ל�הִי עָלָי '�ס יְ��ע�ת אFֶָא �בְֵ�� יי אֶקְרָא מָה 8ִ�יב לַיי 
 נְדָרַי לַיי אֲַ�ֵ;� נֶגְדָה ָ<א לְכָל עַ@� יָקָר ְ�עֵינֵי יי הַָ@וְתָה לַחֲסִידָיו 8נָה יי ִ'י

6ִַ�חְָ� לְמ�סֵרָי לְָ� אֶזְַ�ח זֶבַח ��דָה �בְֵ�� , אֲנִי עַבְְ�ָ� ֶ�, אֲמָתֶָ�, אֲנִי עַבְֶ�ָ�
�ת�כֵכִי , יי אֶקְרָא נְדָרַי לַיי אֲַ�ֵ;� נֶגְדָה ָ<א לְכָל עַ@� ְ�חַצְר�ת ֵ�ית ייְ

  יְר�שָלַיִ� הַלְל�יָ�
How can I repay the Lord for all His kindness to me? I raise the cup of salvation and 

call the name of the Lord. My vows to the Lord, I will pay in the presence of all His 

people. Precious in the eyes of the Lord is the death of his faithful followers. O Lord 

for I am your servant, I am your servant the son of your maidservant. You have 

opened my bonds. To You I will offer a thanksgiving offering and I will call on the 

name of the Lord. I will pay my vows to the Lord in the presence of all His people. 

In the courtyards of the House of the Lord, in the midst of Jerusalem. 

Hallelujah.(Ps.116) 

ִ@י�, הַלְל� אֶת יי ָ'ל �3יִ� , ִ'י גָבַר עָלֵינ� חַסְד�.ַ�ְ�ח�ה� ָ'ל הָא:
  וֶאֱמֶת יי לְע�לָ� הַלְל�יָ�

Praise the Lord all nations, Laud Him all the peoples, because His kindness to us is 

great and the truth of the Lord is forever. Hallelujah. (Ps.117) 

  ִ'י לְע�לָ� חַסְ��    ה�ד� לַיי ִ'י ט�ב
  ִ'י לְע�לָ� חַסְ��    יֹאמַר נָא י0ְִרָאֵל

  ִ'י לְע�לָ� חַסְ��  יֹאמְר� נָא בֵית )הֲרֹ,
  �ִ'י לְע�לָ� חַסְ�    יֹאמְר� נָא יִרְאֵי יי

 

Give thanks to the Lord, for He is good  For His kindness is everlasting. 

Let Israel say      For His kindness is everlasting. 

Let the house of Aaron say    For His kindness is everlasting. 

Let those who fear God say    For His kindness is everlasting. 

 

 מַה 4ַע0ֲֶה C לֹא אִירָא , עָָ<נִי בֶַ@רְחַב יָ� יי לִי, מִ, הֵַ@צַר קָרָאתִי �4ָ
ט�ב לַחֲס�ת ַ�יי מְִ�טֹחַ ָ�8דָ� .יי לִי ְ�עֹזְרָי וַאֲנִי אֶרְאֶה ְ�0נ8ְי? לִי 8דָ�

ֵ�� יי ִ'י אֲמִילַ� סַ��נִי ְ�, ט�ב לַחֲס�ת ַ�יי מְִ�טֹחַ ִ�נְדִיבִי� ָ'ל �3יִ� סְבָב�נִי
�ֵ�� יי , �ֹעֲכ� ְ'אֵ� ק�צִי�, ְ�ֵ�� יי ִ'י אֲמִילַ� סַ��נִי כְִ�בֹרִי�, גַ� סְבָב�נִיְ

וַיי עֲזָרָנִי עִ/י וְזִמְרָת יָ� וַיְהִי לִי לִי��עָה ק�ל , ִ'י אֲמִילַ� ָ�חֹה ְ�חִיתַנִי לִנ6ְֹל
יְמִי, יי , יְמִי, יי ר�מֵמָה,  חָיִלעֹשֶֹה יְמִי, יי: ה ְ�8הֳלֵי צִַ�יקִי�רִָ<ה וִי��עָ
וְלַָ@וֶת לֹא , וַאֲס6ֵַר מַע0ֲֵי  יָ� יGַֹר יGְִרַנִי �4ָ, לֹא 8מ�ת ִ'י אֶחְיֶה.ע0ֵָֹה חָיִל

צִַ�יקִי� יָבֹא� , עַר לַייא�דֶה יָ� זֶה ה7ַַ, 8בֹא בָ�, נְתָנָנִי 6ִתְח� לִי ַ�עֲרֵי צֶדֶק
  . ב�

  א�דְָ� ִ'י עֲנִיתָנִי וְַ�הִי לִי לִי��עָה
  א�דְָ� ִ'י עֲנִיתָנִי וְַ�הִי לִי לִי��עָה

  אֶבֶ, מָאֲס� הַ��נִי� הָיְתָה לְרֹא� 6ִָ<ה
  אֶבֶ, מָאֲס� הַ��נִי� הָיְתָה לְרֹא� 6ִָ<ה
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  יא נִפְלָאת ְ�עֵינֵינ�מֵאֵת יי הָיְתָה /ֹאת הִ

  מֵאֵת יי הָיְתָה /ֹאת הִיא נִפְלָאת ְ�עֵינֵינ�
   ב� וְנִשְֹמְחָהזֶה ה��4ַ ע0ָָה יי נָגִילָה
   ב� וְנִשְֹמְחָהזֶה ה��4ַ ע0ָָה יי נָגִילָה

I called on God from the straits, and God answered me with liberation. The Lord is 

with me, I will not fear. What can man do to me? The Lord is with me, through those 

who help me and I will see the downfall of my enemies. It is better to look to the 

Lord than to trust in men. It is better to look to the Lord than to trust in the highborn. 

All the nations are around me in the name of the Lord I cut them down. They 

surround me about; I will cut them down in the name of the Lord. They swarm 

around me like bees, and they are extinguished like a fire of thorns. I will cut them 

down in the name of the Lord. They keep pushing me, so that I might fall, but the 

Lord is my helper. The Lord is my strength and my song, and He will be my 

salvation. The sound of song and salvation is in the tents of the righteous. The right 

Hand of the Lord does valiantly. The right Hand of the Lord is exalted; the right 

Hand of the Lord does valiantly. I will not die but live to recount the works of the 

Lord. The Lord has afflicted me, but not given me over to death. Open for me the 

gates of righteousness, I will enter and give thanks to the Lord. This is the gate of the 

Lord, the righteous will enter it.  

I thank You because You have answered me, and You have been my salvation. 

I thank You because You have answered me, and You have been my salvation. 

The stone that the builders rejected has become the chief cornerstone. 

The stone that the builders rejected has become the chief cornerstone.. 

This is the Lord’s doing, it is marvelous in our sight. 

This is the Lord’s doing, it is marvelous in our sight. 

This is the day, which the Lord has made, let us be glad and rejoice in it. 

This is the day, which the Lord has made, let us be glad and rejoice in it. 

 

  ה�שִיעָה ָ<א, 8ָ<א יי
  ה�שִיעָה ָ<א, 8ָ<א יי
  הַצְלִיחָה נָא, 8ָ<א יי
  הַצְלִיחָה נָא, 8ָ<א יי

O Lord, we beseech You, save us. 

O Lord, we beseech You, save us. 

O Lord, we beseech You, grant us success. 

O Lord, we beseech You, grant us success. 

 

�רַכְנ�כֶ� מִֵ�ית יי, ָ�ר�ְ� הַָ�א ְ�ֵ�� ייֵ  
�רַכְנ�כֶ� מִֵ�ית יי, ָ�ר�ְ� הַָ�א ְ�ֵ�� ייֵ  

   אִסְר� חַג ַ�עֲבֹתִי� עַד קַרְנ�ת הִַ@זְֵ�חַאֵל יי ו4ַָאֶר לָנ�
  אֵל יי ו4ַָאֶר לָנ� אִסְר� חַג ַ�עֲבֹתִי� עַד קַרְנ�ת הִַ@זְֵ�חַ

Lֶָאֱלֹהַי , אֵלִי )ָ�ה וְא�דCLֶָאֲר�מְמ   
Lֶָאֱלֹהַי , אֵלִי )ָ�ה וְא�דCLֶָאֲר�מְמ   
   חַסְ��ִ'י לְע�לָ�, ה�ד� לַיי ִ'י ט�ב
  ִ'י לְע�לָ� חַסְ�ו, ה�ד� לַיי ִ'י ט�ב
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Blessed is He, who comes in the name of the Lord. We bless You from the House of 

the Lord. 

Blessed is He, who comes in the name of the Lord. We bless You from the House of 

the Lord. 

God is the Lord, and He made the light to shine for us. Bind the Festival Offering up 

to the corners of the Altar. 

God is the Lord, and He made the light to shine for us. Bind the Festival Offering up 

to the corners of the Altar. 

You are my God and to You I will give thanks. I will exalt You my God.  

You are my God and to You I will give thanks. I will exalt You my God.  

Give thanks to the Lord for He is good, for His kindness is forever. 

Give thanks to the Lord for He is good, for His kindness is forever.(Ps.118) 

 

וְכָל עַמְָ� ֵ�ית , וַחֲסִידֶיָ� צִַ�יקִי� ע�0ֵי רְצ�נֶָ�, יְהַלְל�ָ� יי אֱלֹהֵינ� ָ'ל מַע0ֲֶיָ�
וְיַקְִ�י�� , וִיר�מְמ� וְיַעֲרִיצ�, וִיַ�ְ�ח� וִיפָאֲר�, י0ְִרָאֵל ְ�רִנָה י�ד� וִיבָרְכ�

ִ'י מֵע�לָ� ,   ט�ב לְה�ד�ת �לְִ�מְָ� נָאְֱה לְזַמֵרמַלְֵ'נ� ִ'י לְָ�, וְיַמְלִיכ� אֶת ִ�מְָ�
  וְעַד ע�לָ� )ָ�ה אֵל

All Your works shall praise You O Lord our God. Your righteous followers who do 

Your will and all your people, the House of Israel with joy, thanks and bless, praise 

and glorify, extol and revere, sanctify and acclaim Your Name our King. It is indeed 

good to give thanks to You, and to Your Name it is fitting to sing, for from 

everlasting to everlasting you are our God. 

 
.σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σσ σ σ σ σ 

 We have now concluded the Hallel, which is followed by 'The Great Song' which includes 

praise and thanks for all the goodness we have received from God through the ages. Beginning with 

the creation of the universe. The redemption from Egypt, the giving of the Torah, His bringing us into 

the Holy Land and allowing us to eat of the fruits of the earth. All however tinged with the sadness, 

that through our own folly, stupidity, jealousy, and neglecting our duties to God and the people of 

Israel, we have lost it all. But at the same time confident that if we will turn over a new leaf in, God's 

good time He will return it to us This song is a universal one which includes all mankind as it 

mentions the creation of the sun and the moon which belongs to all, as well as the provision of food to 

all living creatures on earth 

 

 

  ִ'י לְע�לָ� חַסְ��           לַיי ִ'י ט�ב ה�ד�
  ִ'י לְע�לָ� חַסְ��        ה�ד� לֵאלֹהֵי הָאֱלֹהִי�
  ִ'י לְע�לָ� חַסְ��        ה�ד� לָאֲדֹנֵי הָאֲדֹנִי� 

  ִ'י לְע�לָ� חַסְ��      ה נִפְלָא�ת גְדֹל�ת לְבַ�� לע0ֵֹ
  ִ'י לְע�לָ� חַסְ��        לע0ֵֹה ה7ַָמַיִ� ִ�תְב�נָה 
  ִ'י לְע�לָ� חַסְ��        לְר�קַע ה8ָרֶ" עַל הַָ@יְ� 
  ִ'י לְע�לָ� חַסְ��        לְע0ֵֹה א�רִי� 3ְדֹלִי� 
  ִ'י לְע�לָ� חַסְ��       ַ�י�� אֶת ה7ֶַמֶ� לְמֶמְֶ�לֶת

  ִ'י לְע�לָ� חַסְ��    אֶת ה4ַָרֵחַ וְכ�כָבִי� לְמֶמְְ�ל�ת ַ�ַ;יְלָה
  ִ'י לְע�לָ� חַסְ��        לְמֵַ'ה מִצְרַי� ִ�בְכ�רֵיהֶ�
  ִ'י לְע�לָ� חַסְ��        וַי�צֵא י0ְִרָאֵל מִ��כָ� 
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  ִ'י לְע�לָ� חַסְ��        ט�יָהְ�יָד חֲזָקָה �בִזְר�עַ נְ
  ִ'י לְע�לָ� חַסְ��        לְגֹזֵר יַ� ס�E לִגְזָרִי�

  ִ'י לְע�לָ� חַסְ��         י0ְִרָאֵל ְ�ת�כ�וְהֶעֱבִיר
 Eי לְע�לָ� חַסְ��      וְנִעֵר 6ַרְעֹה וְחֵיל� בְיַ� ס�'ִ  

   חַסְ��ִ'י לְע�לָ�        לְמ�לִיְ� עַ@� ַ�ִ@דְָ�ר
  ִ'י לְע�לָ� חַסְ��        לְמֵַ'ה מְלָכִי� 3ְדֹלִי�
  ִ'י לְע�לָ� חַסְ��        וַיַהֲרֹג מְלָכִי� )דִירִי�
  ִ'י לְע�לָ� חַסְ��        לְסִיח�, מֶלְֶ� הָאֱמֹרִי

,�ָ�  ִ'י לְע�לָ� חַסְ��          �לְע�ג מֶלְֶ� הַָ
  י לְע�לָ� חַסְ��ִ'          וָנָתַ, )רְצָ� לְנַחֲלָה
  ִ'י לְע�לָ� חַסְ��        נַחֲלָה לְי0ְִרָאֵל עָבְד�
  ִ'י לְע�לָ� חַסְ��          ֶ�ִ�ְִ�פְלֵנ� זָכַר לָנ�
  ִ'י לְע�לָ� חַסְ��          ו4ִַפְרְקֵנ� מ9ִָרֵינ�

  ִ'י לְע�לָ� חַסְ��          נֹתֵ, לֶחֶ� לְכָל ָ�0ָר
  ִ'י לְע�לָ� חַסְ��          7ָמַיִ�ה�ד� לְאֵל הַ

Give thanks to the Lord, for He is good   For His kindness endures for ever. 

Give thanks to the God of gods    For His kindness endures for ever. 

Give thanks to the Lord of lords,    For His kindness endures for ever. 

Who alone does great wonders,    For His kindness endures for ever. 

Who made the heavens with understanding  For His kindness endures for ever. 

Who stretched out the earth above the waters For His kindness endures for ever. 

Who made the great lights,     For His kindness endures for ever. 

The sun to rule by day,     For His kindness endures for ever. 

The moon and the stars to rule by night,   For His kindness endures for ever. 

Who struck the Egyptians through their 

first born,       For His kindness endures for ever. 

And took Israel out from among them,  For His kindness endures for ever. 

With a strong hand and an outstretched arm,  For His kindness endures for ever. 

Who divided the Reed Sea, in its’ divisions,  For His kindness endures for ever. 

And allowed Israel to pass through it,   For His kindness endures for ever. 

And overthrew Pharaoh and his army 

into the Reed Sea,      For His kindness endures for ever. 

Who led His people through the wilderness,   For His kindness endures for ever. 

And smote great Kings,     For His kindness endures for ever. 

And slew mighty Rulers,     For His kindness endures for ever. 

Sichon King of the Amorites,    For His kindness endures for ever. 

And Og King of the Bashan,     For His kindness endures for ever. 

And gave their land as an inheritance,   For His kindness endures for ever. 

An inheritance to Israel His servants,   For His kindness endures for ever. 

Who remembered us in our lowliness,   For His kindness endures for ever. 

And delivered us from our oppressors,   For His kindness endures for ever. 

He gives food to all living creatures,    For His kindness endures for ever. 

We give thanks to the God of the heavens,  For His kindness endures for ever. 
(Ps.136) 
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  נשמת
 We continue the service with the songs of praise and thanksgiving that are included in the 

Shabbat and Festival morning service when we are relaxed and can contemplate at length God’s glory 

and the wonders He performs. 

ר�מֵ� וְר�חַ ָ'ל ָ�0ָר ְ�פָאֵר �תְ, יי אֱלֹהֵינ�, ְ�בָרְֵ� אֶת ִ�מְָ� נְִ�מַת ָ'ל חַי
�מִַ�לְעָדֶיָ� אֵי, לָנ� , ָ�מִיד מִ, הָע�לָ� וְעַד הָע�לָ� )ָ�ה אֵל, מַלְֵ'נ�, זִכְרְָ�

אֵי, . �6דֶה �מ9ִַיל �מְפַרְנֵס �מְרַחֵ� ְ�כָל עֵת צָרָה וְצ�קָה, מֶלְֶ� �3אֵל �מ�שִיעַ
אֲד�, , אֱל�ַ� ָ'ל ְ�רִי�ת, הָ)חֲר�נִי�אֱלֹהֵי הָרִא��נִי� וְ. לָנ� מֶלְֶ� אֶָ;א )ָ�ה

לָל ְ�רֹב הִַ�ְ�ָ�ח�ת, ָ'ל ��לָד�ת הַמְנַהֵג ע�לָמ� ְ�חֶסֶד �בְר�4ִתָיו , הְַ@ה:
,  הְַ@ע�רֵר יְֵ�נִי� וְהֵַ@קִי" נִרְָ�מִי�Cוַיי לֹא יָנ�� וְלֹא יִיָ�, . ְ�רַחֲמִי�

� וְהַַ@ִ�יר אֲס�רִי� וְה�Gַמְֵ� נ�פְלִִי� וְהַ/�קEֵ ְ'פ�פִי� לְָ� וְהֵַ@0ִיחַ אְִ;מִי
, �לְ��נֵנ� רִָ<ה ֲ'הַמ�, 3ַָ;יו, לְבְַ�ָ� אֲנַחְנ� מ�דִי� אִ;� פִינ� מָלֵא ִ�ירָה ַ'�4ָ

וְיָדֵינ� , מֶ� וְכ4ַָרֵחַוְעֵינֵינ� מְאִיר�ת ַ'ֶ�, ו0ְִפְת�תֵינ� ֶ�בַח ְ'מֶרְחֲבֵי רָקִיעַ
 אֵי, אֲנַחְנ� מַס6ְִיקִי� Cוְרַגְלֵינ� קַ;�ת ָ')4ָל�ת , פְר��0ת ְ'נ0ְִרֵי ָ�מַיִ�

, מֵאֶלEֶ, אֶת ִ�מְָ� עַל )חַת, �לְבָרְֵ�, יי אֱלֹהֵינ� וֵאלֹהֵי אֲב�תֵינ�, לְה�ד�ת לְָ�
ה�Hַב�ת ֶ�ע0ִָיתָ עִ� אֲב�תֵינ� וְעִָ@נ� , ת 6ְעָמִי�)לְפֵי אֲלָפִי� וְרִֵ�י רְבָב�

�רָעָב זַנְָ�נ� �ב0ְָבָע , �מִֵ�ית עֲבָדִי� 6ְִדִיתָנ�, יי אֱלֹהֵינ�, מִִ@צְרַי� 3ְ)לְָ�נ�ְ
נֶאֱמָנִי� ִ�ִ;יתָנ� �מֵחָלָיִי� רָעִי� וְ, מֵחֶרֶב ה9ִַלְָ�נ� �מִֶ�בֶר מִַ;טְָ�נ�, ִ'לְַ'לְָ�נ�

לָנֶצַח , יי אֱלֹהֵינ�, וְ)ל Hְ�ִֵ�נ�, עַד הֵָ<ה עֲזָר�נו  רַחֲמֶיָ� וְלֹא עֲזָב�נ� חֲסָדֶיָ�
6ִ�ֶַ;גְָ� ָ�נ� וְר�חַ �נְָ�מָה ֶ�ָ<פַחְָ� ְ�)6ֵינ� וְלָ��, אֲֶ�ר 0ַמְָ�  אֵבָרִי�עַל ֵ', 
�פִינ� ְC ,ֵח� וִיפָאֲר� וִיר�מְמ� וְיַעֲרִיצ� וְיַקְִ�י��  ה�הֵ� י�ד� וִיבָרְכ� וִיַ�ְ

וְכָל ֶ�רְֶ� , וְכָל לָ��, לְָ� 7ָ�ִבַע, וְיַמְלִיכ� אֶת ִ�מְָ� מַלְֵ'נ� ִ'י כָל 6ֶה לְָ� י�דֶה
וְכָל קֶרֶב �כְלָי�ת , ב�ת יִירָא�ָ�וְכָל לְבָ, וְכָל ק�מָה לְפָנֶיָ� תְִ�ַ�חֲוֶה, לְָ� תִכְרַע
מִי כָמ�ָ� מ9ִַיל עָנִי , יי: ָ'ל עַצְמֹתַי �ֹאמַרְנָה, ַ'דָבָר ֶ�ָ'ת�ב, לִֹשְמֶָ� יְזֵַ@ר�

 הָאֵל לְָ�מֵחָזָק מִֶ@נ� וְעָנִי וְאֶבְי�, מ3ִֹזְל� מִי יִדְמֶה ָ;ְ� �מִי יְִ�וֶה ָ;ְ� �מִי יַעֲרְֹ� 
קֹנֵה ָ�מַיִ� ו8ָרֶ" נְהֶַ;לְָ� �נְַ�ֵ�חֲָ� �נְפָאֶרְָ� , אֵל עֶלְי�,, ה3ִַ��ר וְהַ<�רָא, ד�לה3ַָ

�רְכִי נַפְִ�י אֶת יי וְכָל קְרָבַי אֶת ֵ�� , לְדָוִד: ָ'8מ�ר, �נְבָרְֵ� אֶת ֵ�� קָדְֶ�ָ�ָ
  קָדְ��

The soul of all living creatures, will bless Your Name, O Lord our God, and the spirit 

of all flesh shall constantly extol and glorify the remembrance of You our King. For 

all eternity You are our God. Beside You, we have no other King, who redeems and 

saves, ransoms and rescues, sustains and saves, and shows mercy at all times of 

sorrow and distress. We have no other King, but You, God of the first and of the last, 

God of all creatures, Lord of all generations, who is lauded with a multitude of 

praises, who orders the world, with kindness and His creatures with compassion. The 

Lord neither slumbers nor sleeps; He wakes up the sleepers, and rouses those who 

slumber. He makes the dumb to speak, and frees the captives, supports the fallen, and 

straightens up those that are bowed down. To You alone we give thanks. Even if our 

mouths are full of song as the sea, and our tongues are full of songs of joy, as the 

multitude of the waves and our lips full of praise, as wide as the sky, and our eyes as 

sparkling as the sun and the moon, and our hands as spread out as the eagles of the 

heaven, and our feet as swift as the deer. We would not be able to sufficiently praise 

You, O Lord our God, and God of our fathers and bless Your Name for one part of 

the countless number of kindnesses that you have done for our fathers and us.O Lord  
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our God, You redeemed us from Egypt, and delivered us from slavery. During 

famine, You have fed us, and in times of plenty, You have nourished us. You have 

saved us from the sword, and rescued us from the plague. And freed us from severe 

diseases. Until now Your compassion has helped us, and Your righteousness has not 

abandoned us, O Lord our God may You never forsake us. Therefore the limbs that 

You have supplied us with and the spirit and the soul that You have breathed into our 

nostrils, and the tongue which You placed in our mouth, shall all thank, bless, praise, 

glorify, extol, revere and hallow, the sovereignty of Your Name, our King. For every 

mouth shall praise You. Every tongue shall swear allegiance to You, and every knee 

shall bend before You. Every person shall bow down before You and all hearts shall 

fear You and each of our organs shall sing to Your Name, as it is written, “All my 

bones say *, O Lord who is like You, You saved the poor from one that is stronger 

than him, the poor and needy from one who would rob him”. (Ps. 35. V. 10) Who is like 

You, who is equal to You, who can be compared with You, O Great, Mighty and 

revered God, supreme God, the possessor of heaven and earth. We will praise, laud 

and glorify You and bless Your Holy Name, as it is says “By David may my soul 

bless the Lord, and let my whole being bless His Holy Name.”(Ps. 103 V.1) 

ה3ִַ��ר לָנֶצַח וְהַ<�רָא , ה3ַָד�ל ִ�כְב�ד ְ�מֶָ�, ְ�תַעֲצ�מ�ת ע:ֶ/ָ�הָאֵל 
ב עַל ִ'Gֵא רָ� וְנMִָא ��כֵ, עַד ָ@ר�� וְָ-ד�� ְ�מ� הֶַ@לְֶ� ה4ַוֵ�, ְ�נ�רְא�תֶיָ�

  לַיְָ�רִי� נָאוָה תְהִָ;ה, רְַ<נ� צִַ�יקִי� ַ�יהוה: וְכָת�ב
You are God in your tremendous power, mighty forever and awesome in Your 

awesome deeds. The King who sits on His high and lofty throne.  

He who abides forever, exalted and Holy is His Name, as it is written, “Sing joyfully, 

you righteous ones to God, the upright ones to offer their praise”. (Ps. 33. V. 1)  

 

�פִי יְָ�רִי� ִ�תְהַָ;לְ  
  ִ�תְָ�רְַ�  �בְדִבְרֵי צִַ�יקִי� 

  בִלְ��, חֲסִידִי� ִ�תְר�מָ��
  �בְקֶרֶב קְד�ִ�י� ִ�תְקַָ��

By the mouth of the upright You will be praised 

In the words of the pious You will be blessed 

By the tongue of the righteous You will be exalted 

And among the Holy will You be sanctified 

�כָל , מַלְֵ'נ�, עְַ@ָ� ֵ�ית י0ְִרָאֵל ְ�רִָ<ה יִת6ְָאֵר ִ�מְָ�רִבְב�ת  מַקְהֲל�ת�בְְ
, יי אֱלֹהֵינ� וֵאלֹהֵי אֲב�תֵינ�, ֶ�ֵ', ח�בַת ָ'ל הַיְצ�רִי� לְפָנֶיָ�, ��ר וָד�ר

עֵַ;ה �לְקֵַ;ס עַל ָ'ל ִ�בְרֵי לְ, לְפָאֵר לְר�מֵ� לְהֵַ�ר לְבָרְֵ�, לְה�ד�ת לְהֵַ;ל לְַ�ֵ�חַ
  מְִ�יחֶָ�, ִ�יר�ת וְתְִ�ְ�ח�ת דָוִד ֶ�, יִַ�י עַבְְ�ָ�

And in the assembly of the myriads of Your people, the house of Israel, Your Name 

will be glorified with joyful songs, our King in every generation, for this is the duty 

of all creatures before you O Lord our God and the God of our fathers, to thank, to 

praise, to laud, glorify, extol, to honour, to bless, exalt and sing praises with all the 

words of the songs of praise and glorification of David the son of Jesse, your servant, 

your anointed. 

___________________________________________________________________ 

*This phrase "All my bones say" is the source of Jews swaying while praying, 
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ִ'י , �ב8ָרֶ" הָאֵל הַמֶלְֶ� ה3ַָד�ל וְהַָ-ד�� ַ�7ָמַיִ�,  מַלְֵ'נ�לָעַדִ�מְָ� ְ�ַ�ַ�ח יִ

עֹז , הֵַ;ל וְזִמְרָה, ִ�יר �ְ�בָחָה, יי אֱלֹהֵינ� וֵאלֹהֵי אֲב�תֵינ�, לְָ� נָאֶה
�רָכ�ת , קְד:7ָה �מַלְכ�ת, תְ�הִלָה וְתִפְאֶרֶ, 3ְד:ָ;ה �גְב�רָה, נֶצַח, �מֶמְָ�לָהְ

�ח�ת, וְה�דָא�ת מֵעַָ�ה וְעַד ע�לָ� ָ�ר�ְ� )ָ�ה ייָ�ְ�ִ�אֵל , אֵל מֶלְֶ� 3ָד�ל ַ
  מֶלְֶ� אֵל חֵי הָע�לָמִי�, הַ��חֵר ְ�ִ�ירֵי זִמְרָה, אֲד�, הַנִפְלָא�ת, הַה�דָא�ת

May Your Name be praised forever, our King, the God and King, who is great and 

Holy in heaven and on earth, because to You O Lord our God, and God of our fathers 

are due songs and praises glorification and hymns, strength and dominion, eternity 

greatness, might, fame and glory, Holiness and Kingship, blessings and thanksgiving, 

from now and forever more. Blessed are You, O Lord, God and King, great in 

renown, God of thanksgiving, Lord of wonders, who is pleased with songs of praise. 

King Eternal God.  

 
σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σσ σ σ σ σ 

 We are now nearing the end of the Seder. We say the blessing over the last of the four cups 

of wine and conclude with the grace which is said after partaking of one of the seven species of the 

Land of Israel mentioned in the Bible which constitute the bounty of Eretz Yisrael. Wheat, barley 

(also rye, oats, spelt) figs, olives, pomegranates, grapes (wine) and dates. 

 

Raise the fourth cup of wine make the following blessing and drink all the wine while 

leaning to the left. 
זְמָ, הִנְנִי מ�כָ, 8�ֶמַר הַָ-ד�� ָ�ר�ְ� ה�א , ְ��0רַת הַיְ��עָה ְ'נֶגֶד '�ס רְבִיעִי ֶ�ה�א מִצְוַתלְקַיֵ�  �מ:
  אֶתְכֶ� לִי לְעָ� וְהָיִיתִי לָכֶ� לֵאֱלֹהִי� וְלָקַחְִ�ילְי0ְִרָאֵל 

  

  .א 6ְרִי הַגָפֶ,ָ�ר�ְ� )ָ�ה יי אֱלֹהֵינ� מֶלְֶ� הָע�לָ� ��רֵ
Blessed are You, O Lord, our God, and King of the Universe, who creates the fruit of 

the vine 

 .וְ��תֶה ְ�הַסֵיַ�ת 0ְמֹאל
 Grace after drinking wine   

ל ְ�נ�בַת עַ, עַל ה3ֶַפֶ, וְעַל 6ְרִי ה3ֶַפֶ,,  )ָ�ה יי אֱלֹהֵינ� מֶלְֶ� הע�לָ�ָ�ר�ְ�
הFַָדֶה וְעַל אֶרֶ" חֶמְָ�ה ט�בָה �רְחָבָה ֶ�רָצִיתָ וְהִנְחַלְָ� לַאֲב�תֵינ�  לֶאֱכֹל 
מ6ִִרְיָ� וְל0ְִ�ֹעַ מ�Hִבָ� רַחֶ� נָא יהוה אֱלֹהֵינ� עַל י0ְִרָאֵל עֶַ@ָ� וְעַל יְר�ָ�לַיִ�  

 וְעַל מִזְְ�חֶָ� וְעַל הֵיכָלֶָ� �בְנֵה יְר�ָ�לַיִ� עִיר עִירֶָ� וְעַל צ�4ִ, מְִ�ַ', ְ'ב�דֶָ�
הַקֹדֶ� ִ�מְהֵרָה בְיָמֵינ� וְהַעֲלֵנ� לְת�כָ� ו0ְַמְחֵנ� ְ�בִנְיָנָ� וְנֹאכַל מ6ִִרְיָ� וְנ0ְִַ�ע 

צֵנ� ְ�י�� הַַ�ָ�ת �רְצֵה וְהַחֲלִי: בשבת(מ�Hִבָ� �נְבָרֶכְָ� עָלֶיהָ ִ�קְד:ָ�ה �בְטָהֳרָה 
ִ'י )ָ�ה יהוה ט�ב �מֵטִיב לַ'ֹל וְנ�דֶה ,  ו0ְַמְחֵנ� ְ�י�� חַג הַַ@�9ת הֶַ/ה)הֶַ/ה

�ר�ְ� )ָ�ה )וְעַל 6ְרִי 3ַפְנָ� Cישראל אומרי� באר"(ְ;ָ� עַל ה8ָרֶ" וְעַל 6ְרִי ה3ֶַפֶ, ָ 
  )וְעַל 6ְרִי 3ַפְנָ� Cבאר" ישראל אומרי�(3ֶפֶ, יהוה עַל ה3ֶַפֶ, וְעַל 6ְרִי הַ

Blessed are You O Lord, our God, King of the Universe, for the vine and for the fruit 

of the vine, for the produce of the field and for the desirable, goodly and spacious 

Land that you were pleased to give as an inheritance to our fathers, to eat of its’ fruits 

and to be satisfied with its’ goodness. Have mercy, O Lord, our God, on your people 

Israel and on Jerusalem Your City and on Zion, the dwelling place of Your Glory 

and on Your Altar and on Your Temple. Rebuild Jerusalem the Holy City speedily in 

our days, and bring us up into it and let us rejoice in its’ rebuilding and eat of its’ 

fruits and be satisfied with it’s’ goodness and Bless You in Holiness and Purity. 
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 (Shabbat add: May it be Your will to grant us strength on this day of the Shabbat) 

And let us rejoice on this day of the festival of Matzoth. For You O Lord, are good 

and does good to all and we thank You for the Land and for the fruit of the vine. (In 

Israel say: 'Its’ vines') Blessed are You, O Lord for the Land and for the fruit of the 

vine (In Israel say: 'Its’ vines'). 

 

The conclusion 

 

NIRTZA                   נִרְצָה 
קָת� ַ'אֲֶ�ר זָכִינ� לְסֵַ�ר א�ת� , סִ��ר 6ֶסַח ְ'הִלְכָת�חֲסַל. ְ'כָל מ6ָ�ְִט� וְח:

ק�מֵ� קְהַל עֲדַת מִי מָנָה ְ�קָר�ב נַהֵל נִטְעֵי , ֵ', נִזְֶ'ה לַע�0ֲת� זְָ� ��כֵ, מְע�נָה
  כַָ<ה 6ְד�יִי� לְצִי�, ְ�רִָ<ה

We have now completed the order of the Pesach Seder, according to all the 

regulations and in accordance with all its’ laws and statutes and as we have merited 

to perform it, so may we merit to perform it in the future. Pure One who dwells on 

high, raise up the congregation which is without number. Soon lead the shoots of 

your vineyard, redeemed, to Zion with rejoicing. 

 
Outside Israel say the following three times 

   פ"ג.לְָ�נָה הַָ�8ה ִ�יר�ָ�לָיִ� 
Next Year (May we celebrate the Seder) in Jerusalem. 

In Israel say this instead 
�אֶרֶ"  י0ְִרָאֵל א�מְרִי�ְ :  

  

  לְָ�נָה הַָ�8ה ִ�יר�ָ�לָיִ� הְַ�נ�יָה
Next Year (May we celebrate the Seder) in the rebuilt Jerusalem 

 
σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σσ σ σ σ σ 

 
 חסל
 We have now concluded the whole of the Seder celebration according to the regulations and 

precepts that have been laid down for us by our teachers. We have invited those who are needy to join 

us in our celebration. The children have asked why is this night different from all other nights. We 

have reviewed our history beginning with Laban who tried to stifle our faith almost at its inception. 

We have reviewed the four very different sons and their different approaches. We have mentioned the 

way that some of our greatest sages have celebrated the Passover very much in the way that we are 

doing. We have reviewed the wonder of the Ten Plagues that beset the Egyptians, tinged with regret 

that it was necessary, spilling the wine as a symbol of this regret, which at last forced them to let us 

go. We have recited the way our forefathers went out of Egypt under the care of God.. 

 We have spoken about our crossing the Reed Sea. We spoke of the Matzah, which we ate 

then and still do. We ate the bitter vegetable in memory of the bitterness that our lives were in 

servitude. We drank the four cups of wine to commemorate the promise of salvation; we remembered 

the Paschal lamb offering which we are as yet unable to do. We ate a festive meal and gave thanks, we 

praised God for all his goodness that he has bestowed on us, and we have now come to the end of the 

Seder. 

 And now we make an appeal to God, an appeal that until the middle of the 20th Century of 

the Common Era was something that we could only hope for in the distant and almost unimaginable  
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future. An appeal that for so many generations living for so long in the Diaspora was only a dream, a 

heartfelt dream but only a dream. And now after two thousand years, is within our grasp. We say 

NEXT YEAR IN JERUSALEM! In Eretz Yisrael we say NEXT YEAR IN THE REBUILT 

JERUSALEM! Considering Jerusalem still not completely rebuilt until the Holy Temple once more 

stands proudly at its centre when we will once again be able to celebrate the Passover as we are 

commanded to in all its glory wonder and happiness 

 Jerusalem yearned for by our parents, grandparents, their grandparents, and their 

grandparents grandparents, for eighty generations.  

The Psalmist mourns  

By the waters of Babylon, There we sat down and wept when we remembered ZionBy the waters of Babylon, There we sat down and wept when we remembered ZionBy the waters of Babylon, There we sat down and wept when we remembered ZionBy the waters of Babylon, There we sat down and wept when we remembered Zion  
On its willow trees we hung our harps………On its willow trees we hung our harps………On its willow trees we hung our harps………On its willow trees we hung our harps………    
How shall we sing the Lords song in a foreign How shall we sing the Lords song in a foreign How shall we sing the Lords song in a foreign How shall we sing the Lords song in a foreign land?land?land?land?    
If I forget thee, O Jerusalem, let my right hand forget iIf I forget thee, O Jerusalem, let my right hand forget iIf I forget thee, O Jerusalem, let my right hand forget iIf I forget thee, O Jerusalem, let my right hand forget its cunning ts cunning ts cunning ts cunning     
Let my tongue cleave to the roof of my mouth if I remember thee notLet my tongue cleave to the roof of my mouth if I remember thee notLet my tongue cleave to the roof of my mouth if I remember thee notLet my tongue cleave to the roof of my mouth if I remember thee not    
If I set not Jerusalem above my chiefest If I set not Jerusalem above my chiefest If I set not Jerusalem above my chiefest If I set not Jerusalem above my chiefest joyjoyjoyjoy ( ( ( (Psalm 137)    
 There are two Jerusalems, the earthly city capital of Israel, and its heavenly counterpart 

(Ta’anith 5a) which is alive in our minds and dreams. The earthly thriving bustling modern city with its 

Synagogues, Yeshivot, the Knesset building, seat of the government, its’ motor cars and buses, its’ 

markets and malls and shops its’ stores, its’ supermarkets with escalators and lifts, banks, schools, 

university and all the trappings of a modern city.  

 During the most bitter times in Jewish history The Roman destruction of Jerusalem and 

expulsion of the Jews, the Byzantine persecutions, the crusades during which Christians did not wait 

to go to the Holy Land to kill ”infidels” when the Jews “infidels” in their eyes were in every town and 

village in Europe, and when they did get to Jerusalem, murdered every Jew they could find. The 

Expulsion from Spain and the murderous Inquisition. The blood libels throughout the ages (even to 

the present day) where Jews were unbelievably and absurdly accused of using the blood of Christian 

children in the making of Matzoth. The pogroms in Russia, Poland and in every other country in 

Europe. Pogroms, oppressions, and blood libels in Moslem lands. The forced conversions to 

Christianity and Islam and finally the hideous and unspeakable, unbelievable, and still impossible to 

understand, murderous Holocaust by Germany and its many collaborators. And now the canard by 

Moslems which is believed by millions, that Jews have no connection to Jerusalem and that the 

Temple never stood there, although Jerusalem is mentioned in the scriptures some 700 times, and 

wept over for millennia 

 In all this time the concept, and the vision, and the idea, of the ‘Heavenly Jerusalem’. The 

Heavenly Jerusalem yearned for by so many of our forefathers sustaining them for millennia, forever 

optimistic, the symbol of the Jews relationship with the Creator, the pinnacle of our religious fervour. 

The dream of our future. The Place of the Holy Temple. The Place to which we turn in our daily 

prayers. The Place at the centre of our Jewish aspirations, the Place where by Abraham’s submitting 

himself to God made the world aware of the heinousness of the crime of human sacrifice. The Place 

of Jacob’s dream The Place from which the word of God went out to the world,  

“Come ye and let us go up to the mountain of the Lord, to the house of the God of Jacob, and He Come ye and let us go up to the mountain of the Lord, to the house of the God of Jacob, and He Come ye and let us go up to the mountain of the Lord, to the house of the God of Jacob, and He Come ye and let us go up to the mountain of the Lord, to the house of the God of Jacob, and He 
will teach us His ways and wwill teach us His ways and wwill teach us His ways and wwill teach us His ways and we will walk in His paths for out of Zion will go the Torah and the e will walk in His paths for out of Zion will go the Torah and the e will walk in His paths for out of Zion will go the Torah and the e will walk in His paths for out of Zion will go the Torah and the 
word of the Lord from Jerusalem”.word of the Lord from Jerusalem”.word of the Lord from Jerusalem”.word of the Lord from Jerusalem”. (Isaiah Ch. 2 V. 3). 

  No other Place is regarded by any people as is Jerusalem by the Jews. During all this time 

the Jewish Nation’s prayer was for salvation and the vision of “Next year in Jerusalem”. Now from all 

parts of the world in a relatively few hours the Jew can make a pilgrimage to the Holy Land and to the 

centre of the world - Jerusalem. But, and there is nearly always a but, those fortunate enough to live in 

Eretz Yisrael and those even more fortunate to have the privilege of living in the Holy City, the 

Holiness is not complete. They say “Next year in the rebuilt Jerusalem”. Jews still yearn for the 

completion of the prophecy so that we may once again celebrate Pesach in the Holy City as it should 

be. 

 There is a well known story in the Talmud (Makkot 24b) featuring the famous Rabbi Akiva. He 

was traveling to Jerusalem with Rabbi Yehoshua and Rabbi Eliezer ben Azariyah two of his 

colleagues who we have met earlier in the Haggadah in Bnei Brak who were with Rabbi Akiva when 

their pupils came and reminded them that it was time to say the Kriyath Sh’ma. Stopping on Mount  
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Scopus they looked towards the ruins of the Temple and saw foxes running around in the ruins. Rabbi 

Akiva's companions burst into tears at the sight while he laughed with joy. “Why are you so happy” 

asked his companions He told them that just as the prophets foretold the destruction of Jerusalem so 

had they foretold the rebuilding of it. Now the destruction has come to pass so will its rebuilding.  
(Zech Ch..8). 
 We are told by our sages never to forget the fact that Jerusalem is not yet complete. And one 

of the ways we do this as strangely enough at a wedding one of the happiest highlights of Jewish life. 

In the midst of this happiness and joy at the joining of two souls and the establishment and founding 

of another Jewish family in the long line of Jewish continuity, the bridegroom breaks a glass under the 

Chupa, ( Or. Ch. 560:2). This strange-seeming custom is to remind us that our happiness is not complete 

and is tinged with our sadness for the destruction of Jerusalem. 

 

Outside Israel say this on the second Seder night; if however the Omer has been counted in 

the Synagogue omit this 
  : יֵ� נ�הֲגִי, ְ�ח�" ל8ָרֶ" ְ�לֵיל ֵ�נִי 7ֶל 6ֶסַח לִסְפור ַ'א, סְפִירַת הָעֹמֶר

  

�אֲֶ�ר קִדְָ�נ� ְ�מִצְו�תָיו וְצִוָנ� עַל סְפִירַת ,ר�ְ� )ָ�ה יי אֱלֹהֵינ� מֶלְֶ� הע�לָ�ָ
  הָעֹמֶר

Blessed are You our Lord O God King of the Universe who has sanctified us with his 

commandments and has commanded us to count the Omer (Lev Ch.23 V.15-16) 

  הַי�� י�� אֶחָד ָ�עֹמֶר
To day is one day of the Omer 

 
.σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σσ σ σ σ σ 

 Have you noticed a strange thing? Moses who was God’s instrument for bringing us out of 

Egypt, whose staff brought the plagues on to Egypt, whose staff stretched over the Reed Sea, was the 

signal for the waters to part. Who shepherded the Children of Israel through the desert for forty years. 

Who prayed to assuage God's wrath with his charges whenever they strayed. Whose status was so 

high that a mistake he made in the heat of the moment by striking the rock to bring forth water instead 

of talking to it as God had commanded was punished by not being allowed to enter the Holy land, 

(Num. Ch. 20 V. 7-12). Is mentioned only once in the text of the Haggadah as set down by our sages, and 

that only in a quotation in the paragraph beginning ‘Rabbi Yose Haglili’ 

 
 ”And ”And ”And ”And Israel saw the great Hand which the Lord laid upon the Egyptians and the people feared Israel saw the great Hand which the Lord laid upon the Egyptians and the people feared Israel saw the great Hand which the Lord laid upon the Egyptians and the people feared Israel saw the great Hand which the Lord laid upon the Egyptians and the people feared 
the Lord and they believed in the Lord and in His servant MOSES”. the Lord and they believed in the Lord and in His servant MOSES”. the Lord and they believed in the Lord and in His servant MOSES”. the Lord and they believed in the Lord and in His servant MOSES”. (Ex Ch 14 V. 31)  

 Throughout history our sages have taken pains to remind us that Moses was no divine figure 

but a human being, with all the faults and frailties that a human is heir to. The Bible relates that Moses 

died; it also tells us that he was buried by God on the other side of the Jordan and his burial place is 

unknown. (Deut. Ch. 34. V. 6). The Rabbis tell us that the reason for this was so that his tomb should not 

become a place of pilgrimage to be worshipped at by the superstitious. He never made it to the Holy 

Land unlike those Jews today who do not have the privilege of living in Eretz Yisrael, of at least being 

able to jump on a plane and visit.  

 It has been explained that the compiler of the Haggadah wanted to emphasize that the exodus 

and redemption were completely and absolutely the work of the Holy One Blessed Be He and not 

brought about by Moses who all along only did what God commanded him. Judaism is very insistent 

that there is no intermediary between God who is the Creator and the Originator of all, and His 

creature man 

 

 Thank you for bearing with me all the way through my personal journey through the 

Haggadah, which I hope has been of interest and that some of my explanations have satisfied some of 

the questions associated with Pesach and the Haggadah. I have introduced and tried to explain some of 

the concepts of our Jewish faith and tradition that I have associated with the text.. I hope that some of 

the foregoing has been instrumental in whetting the reader’s appetite for learning more about our 

heritage and reflecting on the history and future destiny of our people. 
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 All that now remains is to conclude with some of the rousing songs, which have been 

composed throughout our long exile. The first one is a recital of all the things that happened at 

midnight. As the Jewish people left Egypt at midnight, so we remember all the other events which 

happened at midnight in the long history of our people. Legend has it that many things happened to 

our forebears at Pesach over the past millennia and are referred to in this song by hints and in a 

roundabout way. 

 

 

 

 

 
�לֵיל רִאש�, א�מְרִי�.ְ :  

This is sung on the first night outside Israel 

 

  �בְכֵ, וַיְהִי ַ�חֲצִי הַַ;יְלָה
  ,8ז ר�ב נGִִי� הִפְלֵאתָ ַ�ַ;יְלָה
�רֹא� )ְ�מ�רֶת זֶה הַַ;יְלָהְ,  

  ,3ֵר צֶדֶק נ9ִַחְ�� ְ'נֶחֱלַק ל� לַיְלָה
  יְלָהוַיְהִי ַ�חֲצִי הַַ;

And it happened at midnight 

Of old You performed many miracles by night 

At the beginning of the first watch of this night 

To the righteous convert (Abraham) 

when there was divided for him the night 

And it happened at midnight 

�חֲל�� הַַ;יְלָהַ�נְָ� מֶלְֶ� 3ְרָרַ ,  
  ,הִפְחַדְָ� אֲרַמִי ְ�אֶמֶ� לַיְלָה

  ,ו0ַ4ַָר י0ְִרָאֵל לְמַל8ְְ� ו�4ַכַל ל� לַיְלָה
  וַיְהִי ַ�חֲצִי הַַ;יְלָה

You judged the King of Gerar (Avimelech) in a dream by night 

You frightened the Aramean (Laban) in the dark of night 

Israel (Jacob) fought an overcame the angel at night 

And it happened at midnight 

 

  ,זֶרַע ְ�כ�רֵי פַתְר�ס מָחַצְָ� ַ�חֲצִי הַַ;יְלָה
  ,חֵילָ� לֹא מָצְא� ְ�ק�מָ� ַ�ַ;יְלָה

  ,טִיסַת נְגִיד חֲרֶ�ת סִלִיתָ ְ�כ�כְבֵי לַיְלָה
  ַ;יְלָהוַיְהִי ַ�חֲצִי הַ

You crushed the Egyptian firstborn in the middle of the night 

They did not find their hosts when they rose at night 

You swept away the army of the prince of Charosheth (Sisera) 

by the stars of the night 

And it happened at midnight 

  ,ה�בְַ�ָ� פְגָרָיו ַ�ַ;יְלָה, נ�פEֵ אִ��ייָעַ" מְחָרEֵ לְ
  ,ָ'רַע ֵ�ל �מַצָב� ְ�אִי��, לַיְלָה

  ,לְאִי� חֲמ�ד�ת נִגְִלָה רָז חֲז�ת לַיְלָה
  וַיְהִי ַ�חֲצִי הַַ;יְלָה
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The blasphemer (Senacherib) had planned to raise his hand against 

the Temple, You laid low his corpses by night 

The idol Bel and its’ watchmen were overthrown in the darkness of the night 

To the beloved man (Daniel) the secret vision was revealed at night 

And it happened at midnight 

  , מְִ�ַ�ֵ'ר ִ�כְלֵי קֹדֶ� נֶהֱרַג �� בַַ;יְלָה 
  ,ַ�ע מִ��ר אֲרָי�ת �6תֵר ִ�עֲת�תֵי לַיְלָהנ�

  , 0ִנ8ְה נָטַר אֲגָגִי וְכָתַב סְפָרִי� ַ�ַ;יְלָה
  וַיְהִי ַ�חֲצִי הַַ;יְלָה

The drunkard (Belshazar) who drank from the sacred vessels, was 

killed on that very night 

The one saved from the lions’ den (Daniel) interpreted the meaning 

of the terrors of the night 

the Agagite (Haman) bore hatred in his heart and wrote the orders at night 

And it happened at midnight 

  ,ע�רַרְָ� נִצְחֲָ� עָלָיו ְ�נֶדֶד ְ�נַת לַיְלָה
  ,יְלָה�6רָה תִדְר�ְ� לְִ��מֵר מַה ִ@ַ;

  ,צָרַח ַ'��מֵר ו0ְָח 8תָא �ֹקֶר וְגַ� לַיְלָה
  וַיְהִי ַ�חֲצִי הַַ;יְלָה

You launched Your triumph against him (Haman) when (Ahasuerus)  

sleep was disturbed at night 

You would trample the vintage of the one (Edom) of whom it was 

said, “Watchmen, what of the night” 

He (God) called like a watchman and said “morning (salvation) is 

coming but also night 

And it happened at midnight 

  ,קָרֵב י�� אֲֶ�ר ה�א לֹא י�� וְלֹֹא לַיְלָה
  ,רָ� ה�דַע ִ'י לְָ� הE( ��4ַ לְָ� הַַ;יְלָה

  ,עִירְָ� ָ'ל ה��4ַ וְכָל הַַ;יְלָה��מְרִי� הַפְקֵד לְ
  ,ָ�אִיר ְ'א�ר י�� חְֶ�כַת לַיְלָה

  וַיְהִי ַ�חֲצִי הַַ;יְלָה
Bring the day nearer (of the Messianic era) which is neither day nor night 

O Most High, make it known that Yours is the day and Yours is the night 

Appoint watchmen to Your City (Jerusalem) all day and all night 

Illuminate like daylight, the darkness of the night 

And it happened at midnight 

 
This is followed by a song where each verse tries to surpass the last in its description of the 

greatness of God. it is sung on the second night outside Israel  לֵיל שֵנִי א�מְרִי��ְ 

 

   זֶבַח 6ֶסַחוַאֲמַרְֶ���בְכֵ, 
  , 3ְב�ר�תֶיָ� הִפְלֵאתָ ַ�6ֶסַחאֹמֶ"

�רֹא� ָ'ל מ�עֲד�ת נFִֵאתָ 6ֶסַחְ,  
  ,3ִלִיתָ לְאֶזְרָחִי חֲצ�ת לֵיל 6ֶסַח

  וַאֲמַרְֶ�� זֶבַח 6ֶסַח
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And you shall say, “It is a Festival Offering of Pesach” 

You demonstrated the power of Your might on Pesach 

You bore up as the head of all Festivals Pesach 

You revealed to the Easterner (Abraham) what 

would happen at midnight on Pesach 

And you shall say, “It is a Festival Offering of Pesach” 

  ,ו ָ�פַקְָ� ְ'חֹ� הַי�� ַ�6ֶסַחְ�לָתָי
  ,הִסְעִיד נ�צְצִי� ע:ג�ת מ�9ַת ַ�6ֶסַח
  ,וְאֶל הַָ�קָר רָ" זֵכֶר לְ��ר עֵרְֶ� 6ֶסַח

  וַאֲמַרְֶ�� זֶבַח 6ֶסַח
You knocked on his (Abraham’s) door on Pesach 

He provided the angels with Matzoth on Pesach 

And he ran to the cattle symbolizing the Festive Offering of Pesach 

And you shall ”Say it is a Festival Offering of Pesach” 

 

  ,ז�עֲמ� סְד�מִי� וְל�הֲט� בָאֵ� ַ�6ֶסַח
ַ;" ל�ט מֵהֶ� �מ�9ַת 8פָה ְ�קֵ" 6ֶסַח   ,ח:

�עָבְרְָ� ְ Eוְנ� E6ֶסַחטִאטֵאתָ )דְמַת מ��ַ,  
  וַאֲמַרְֶ�� זֶבַח 6ֶסַח

The men of Sodom were punished by being burnt in fire on Pesach 

Lot was rescued (by the angels) and he baked for them Matzoth on Pesach 

You swept clean the provinces (in Egypt) of Moph and Noph 

when You passed through them on Pesach 

And you shall ”Say it is a Festival Offering of Pesach” 

  ,יָ� רֹא� ָ'ל א�, מָחַצְָ� ְ�לֵיל ִ�@�ר 6ֶסַח
�כ�ר 6ָסַחְָ� ְ�דַ� 6ֶסַח, ַ'ִ�ירְ ,�  ,עַל ֵ

  ,לְבִלְִ�י ֵ�ת מְַ�חִית לָבֹא ִ�פְתָחַי ַ�6ֶסַח
  חוַאֲמַרְֶ�� זֶבַח 6ֶסַ

Lord You destroyed all the firstborn (in Egypt) on the night of 

guarding on Pesach 

He passed over your firstborn (the children of Israel) because of 

The blood of the Offering of Pesach 

Not allowing the destroyer to enter my doors on Pesach 

And you shall ”Say it is a Festival Offering of Pesach” 

3ְרָה ְ�עִ��תֵי 6ֶסַח 3ֶרֶת ס:   ,מְס:
  ,נְִ�מְדָה מִדְיָ, ִ�צְלִיל 0ְע�רֵי עֹמֶר 6ֶסַח

  ,�0רפ� מְִ�מַנֵי פ�ל וְל�ד ִ�יקַד יְק�ד 6ֶסַח
  וַאֲמַרְֶ�� זֶבַח 6ֶסַח

The sealed City (Jericho) was handed over during Pesach 

Midian was destroyed through a barley cake representing 

the Omer offered on Pesach 

The captains of Pul and Lud (Assyria) were consumed 

by fire on Pesach 

And you shall ”Say it is a Festival Offering of Pesach” 
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  , עַד 3ָעָה ע�נַת 6ֶסַחע�ד הַי�� ְ�נֹב לַעֲמ�ד
  ,6ַס יַד ָ'תְבָה לְקַעֲקֵעַ צ�ל ַ�6ֶסַח
לְחָ, ַ�6ֶסַח   ,צָפֹה ה9ַָפִית עָר�ְ� ה7ַ:

  וַאֲמַרְֶ�� זֶבַח 6ֶסַח
(Senacherib) wanted to reach Nob that very day before the  

advent of Pesach 

The hand wrote an inscription about the destruction of 

Zul (Babylonia) on Pesach 

The watchers set the table (the downfall of Babylon) on Pesach 

And you shall ”Say it is a Festival Offering of Pesach” 

  ,קָהָל ִ'ְ<סָה הֲדGַָה לְַ�ֵ;� צ�� ַ�6ֶסַח
  ,מ7ִִי� ַ�6ֶסַחרֹא� מִֵ�ית רָָ�ע מָחַצְָ� ְ�עֵ" חֲ

  ,ְ�ֵ�י אֵֶ;ה רֶגַע ָ�בִיא לְע�צִית ַ�6ֶסַח
  ,ָ�עֹז יָדְָ� תָר�� יְמִינְָ� ְ'לֵיל הִתְקֵַ�� חַג 6ֶסַח

  וַאֲמַרְֶ�� זֶבַח 6ֶסַח
Hadassah (Esther) gathered the people together for a three 

day fast on Pesach 

The head (Haman) of the wicked people (Amalek) You caused 

to be hanged on a gallows fifty cubits high on Pesach 

Two misfortunes may You bring on the Utzites (Edom) on Pesach 

Let Your hand be strong and Your right hand raised on the 

night on the sanctification of the Festival of Pesach 

And you shall ”Say it is a Festival Offering of Pesach” 

 

 

  

  ִ'י ל� יָאֶה, ִ'י ל� נָאֶה
To Him songs of praise are due, to Him it is fitting to give praise and thanks. 

 

  :3ְד�דָיו יֹאמְר� ל�, ָ�ח�ר ַ'הֲלָכָה, )דִיר ִ�מְל�כָה
  ִ'י ל� יָאֶה, הִ'י ל� נָאֶ, לְָ� יי הַַ@מְלָכָה,לְָ� )E לְָ� ,לְָ� ִ'י לְָ� ,לְָ� �לְָ� 

He is powerful in His kingdom; He is distinguished, His legions (angels) say to Him. 

To You, to You, to You, and indeed to You. To You and only to You, to You O Lord 

is the sovereignty.  

To Him songs of praise are due, to Him it is fitting to give praise and thanks. 

 

  :וָתִיקָיו יֹאמְר� ל�, הָד�ר ַ'הֲלָכָה, ָ�ג�ל ִ�מְל�כָה
  ִ'י ל� יָאֶה, ִ'י ל� נָאֶה, לְָ� יי הַַ@מְלָכָה,לְָ� )E לְָ� ,לְָ� ִ'י לְָ� ,לְָ� �לְָ� 

Supreme is He in his kingdom. Glorious is He. His devoted ones (Israel) say to Him 

To You, to You, to You, and indeed to You. To You and only to You, to You O Lord 

is the sovereignty.  

To Him songs of praise are due, to Him it is fitting to give praise and thanks. 

 

  :ר� ל�חָסִי, ַ'הֲלָכָה טַפְסְרָיו יֹאמְ, זַַ'אי ִ�מְל�כָה
  ִ'י ל� יָאֶה, ִ'י ל� נָאֶה, לְָ� יי הַַ@מְלָכָה,לְָ� )E לְָ� , לְָ� ִ'י לְָ�, לְָ� �לְָ�
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Pure and Majesty, mighty indeed, His officers (angels) say to Him  

“To You, to You, to You, and indeed to You. To You and only to You, to You O 

Lord is the sovereignty”.  

To Him songs of praise are due, to Him it is fitting to give praise and thanks. 

 

�יר ַ'הֲלָכָה לִ@�דָיו יֹאמְר� ל�, יָחִיד ִ�מְל�כָהִ'ַ:  
  � יָאֶהִ'י ל, ִ'י ל� נָאֶה, לְָ� יי הַַ@מְלָכָה, לְָ� )E לְָ�, לְָ� ִ'י לְָ�, לְָ� �לְָ�

He is unique in kingship, omnipotent, His disciples (Israel) say unto Him  

“To You, to You, and indeed to You. To You and only to You, to You O Lord is the 

sovereignty”.  

To Him songs of praise are due, to Him it is fitting to give praise and thanks. 

 

  :נ�רָא ַ'הֲלָכָה סְבִיבָיו יֹאמְר� ל�, מ�ֵ�ל ִ�מְל�כָה
  ִ'י ל� יָאֶה, ִ'י ל� נָאֶה, לְָ� יי הַַ@מְלָכָה, לְָ� )E לְָ�, לְָ� ִ'י לְָ�, לְָ� �לְָ�

Exulted in Kingship, full of awe, those surrounding Him (angels) say unto Him “To 

You, to You, and indeed to You. To You and only to You, to You O Lord is the 

sovereignty”.  

To Him songs of praise are due, to Him it is fitting to give praise and thanks. 

 

  :צִַ�יקָיו יֹאמְר� ל�, �6דֶה ַ'הֲלָכָה, עָנָיו ִ�מְל�כָה
  ,לְָ� יי הַַ@מְלָכָה, לְָ� )E לְָ�, לְָ� ִ'י לְָ�, לְָ� �לְָ�

  ִ'י ל� יָאֶה, ִ'י ל� נָאֶה
Humble in kingship, truly the redeemer, the righteous ones (Israel) say unto Him 

“To You, to You, and indeed to You. To You and only to You, to You O Lord is the 

sovereignty”.  

To Him songs of praise are due, to Him it is fitting to give praise and thanks. 

 

  :רַח�� ַ'הֲלָכָה ִ�נְ)ָ<יו יֹאמְר� ל�, קָד�� ִ�מְל�כָה
  ִ'י ל� יָאֶה, ִ'י ל� נָאֶה, לְָ� יי הַַ@מְלָכָה, לְָ� )E לְָ�, לְָ� ִ'י לְָ�, לְָ� �לְָ�

Holy in kingship, merciful indeed His troops (angels) say unto Him,  

“To You, to You, and indeed to You. To You and only to You, to You O Lord is the 

sovereignty”.  

To Him songs of praise are due, to Him it is fitting to give praise and thanks. 

 

�מְל�כָהִ Eהֲלָכָה ְ�מִימָיו יֹאמְר� ל���מְֵ� ַ', ַ�קִי:  
  ִ'י ל� יָאֶה, ִ'י ל� נָאֶה, לְָ� יי הַַ@מְלָכָה, לְָ� )E לְָ�, לְָ� ִ'י לְָ�, לְָ� �לְָ�

Almighty in kingship, supporting indeed, His perfect ones (Israel) say unto Him  

“To You, to You, and indeed to You. To You and only to You, to You O Lord is the 

sovereignty”.  

To Him songs of praise are due, to Him it is fitting to give praise and thanks. 
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The next song extols the greatness of God with the refrain that the Temple be built speedily. 

 

  בֵית� ְ�קָר�ביִבְנֶה )ִ�יר ה�א 
�יָמֵינ� ְ�קָר�ב, ִ�מְהֵרָה, ִ�מְהֵרָהְ  
�נֵה ֵ�יתְָ� ְ�קָר�ב, אֵל ְ�נֵה, אֵל ְ�נֵהְ  

He is most mighty 

May He soon rebuild the Temple, speedily, speedily, soon in our days. O God build, 

O God build, build Your Temple soon. 

 

  יִבְנֶה בֵית� ְ�קָר�ב, ָ�ג�ל ה�א, 3ָד�ל ה�א, ָ�ח�ר ה�א
�יָמֵינ� ְ�קָר�ב, ִ�מְהֵרָה, ִ�מְהֵרָהְ  
�נֵה ֵ�יתְָ� ְ�קָר�ב, אֵל ְ�נֵה, אֵל ְ�נֵהְ  

He is supreme, great and exalted is He. 

May He soon rebuild the Temple, speedily, speedily, soon in our days. O God build, 

O God build, build Your Temple soon. 

 

  יִבְנֶה בֵית� ְ�קָר�ב, חָסִיד ה�א, זַַ'אי ה�א, וָתִיק ה�א, הָד�ר ה�א
�יָמֵינ� ְ�קָר�ב, ִ�מְהֵרָה, ִ�מְהֵרָהְ  
�נֵה ֵ�יתְָ� ְ�קָר�ב, אֵל ְ�נֵה, אֵל ְ�נֵהְ 

.Glorious is He, Faithful is He  all worthy is He, He is faultless 

May He soon rebuild the Temple, speedily, speedily, soon in our days. O God build, 

O God build, build Your Temple soon. 
ס3ִַיב , נ�רָא ה�א, מֶלְֶ� ה�א, לָמ�ד ה�א, ַ'ִ�יר ה�א, יָחִיד ה�א, טָה�ר ה�א, 

  יִבְנֶה בֵית� ְ�קָר�ב, צַדִיק ה�א, �6דֶה ה�א, עִ/�ז ה�א, ה�א
�יָמֵינ� ְ�קָר�ב, ִ�מְהֵרָה, ִ�מְהֵרָהְ  
�נֵה ֵ�יתְָ� ְ�קָר�ב, אֵל ְ�נֵה, אֵל ְ�נֵהְ.  

Pure is He, He is unique, He is omnipotent, Learned is He, He is sovereign. 

Awesome is He, He is sublime, He is powerful, The redeemer is He, Righteous is 

He. May He soon rebuild the Temple, speedily, speedily, soon in our days. O God 

build, O God build, build Your Temple soon. 
 

  יִבְנֶה בֵית� ְ�קָר�ב, אַ�ִ-יE ה�, ַ�ַ�י ה�א, רַח�� ה�א, ָ-ד�� ה�א, 
�יָמֵינ� ְ�קָר�ב, ִ�מְהֵרָה, ִ�מְהֵרָהְ  
�נֵה ֵ�יתְָ� ְ�קָר�ב, אֵל ְ�נֵה, אֵל ְ�נֵהְ  

He is Holy, He is compassionate, He is the Almighty, Strong is He 

May He soon rebuild the Temple, speedily, speedily, soon in our days. O God build, 

O God build, build Your Temple soon. 

 
.σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σσ σ σ σ σ 

The song following is one in which we give numbers one to thirteen to things Jewish. Number one of 

course, being reserved for the Oneness of God. Two refers to the two tablets of stone on which are 

recorded the Ten Commandments. Three our three forefathers Abraham, Isaac and Jacob. Four our 

four matriarchs Sarah, Rebecca, Rachel and Leah. Five the five books of Moses, and so on and so 

forth. 

 



My Journey through the Haggadah by Yekutiel Atkins 

 

94 

 

 

  ?מִי י�דֵעַ אֶחָד
 Who knows one? 

 

  אֶחָד אֱלֹהֵינ� ֶ�ַ�7ָמַיִ� �ב8ָרֶ": אֶחָד אֲנִי י�דֵעַ
Who knows one? 

I know one 

One is our God in heaven and on earth. 

 

  ?ְ�נַיִ� מִי י�דֵעַ
  מַי� �ב8ָרֶ"הְַ�רִית אֶחָד אֱלֹהֵינ� ֶ�ַ�7ָ ל:ח�תְ�נֵי : ְ�נַיִ� אֲנִי י�דֵעַ

Who knows two? 

I know two 

Two are the tablets of the Covenant. One is our God in heaven and on earth 

 

  ?ְ�לָ�ה מִי י�דֵעַ
אֶחָד אֱלֹהֵינ� ֶ�ַ�7ָמַיִ� ,  הְַ�רִית ל:ח�תְ�נֵי , ְ�לָ�ה 8ב�ת: ְ�לָ�ה אֲנִי י�דֵעַ

  �ב8ָרֶ"
Who knows three? 

I know three 

Three are the patriarchs. Two are the tablets of the Covenant; One is our God in 

heaven and on earth. 

 

  ?)רְַ�ע מִי י�דֵעַ
אֶחָד ,  הְַ�רִיתל:ח�תְ�נֵי , ְ�לָ�ה 8ב�ת, )רְַ�ע אִמָה�ת: )רְַ�ע אֲנִי י�דֵעַ

�  7ָמַיִ� �ב8ָרֶ"אֱלֹהֵינ� ֶ�ַ
Who knows four? 

I know four 

Four are the matriarchs. Three are the patriarchs. Two are the tablets of the 

Covenant; One is our God in heaven and on earth. 

 

  ?חֲִ@7ָה מִי י�דֵעַ
ְ�נֵי , ְ�לָ�ה 8ב�ת, רְַ�ע אִמָה�ת), חֲמִָ�ה ח�מְֵ�י ת�רָה: חֲִ@7ָה אֲנִי י�דֵעַ

  אֶחָד אֱלֹהֵינ� ֶ�ַ�7ָמַיִ� �ב8ָרֶ",  הְַ�רִיתל:ח�ת
Who knows five? 

I know five. 

Five are the books of the Torah. Four are the matriarchs Three are the patriarchs. 

Two are the tablets of the Covenant, One is our God in heaven and on earth. 

 

  ?0ָ�ִה מִי י�דֵעַ
, )רְַ�ע אִמָה�ת, חֲמִָ�ה ח�מְֵ�י ת�רָה, 7ָ�ִה סִדְרֵי מְִ�נָה: ִ�שָה אֲנִי י�דֵעַ
 אֶחָד אֱלֹהֵינ� ֶ�ַ�7ָמַיִ� �ב8ָרֶ",  הְַ�רִיתל:ח�תְ�נֵי , ְ�לָ�ה 8ב�ת
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Who knows six? 

I know six. 

Six are the orders of the Mishna, Five are the books of the Torah. Four are the 

matriarchs. Three are the patriarchs. Two are the tablets of the Covenant, One is our 

God in heaven and on earth. 

 

  ?ִ�בְעָה מִי י�דֵעַ
חֲמִָ�ה ח�מְֵ�י , 7ָ�ִה סִדְרֵי מְִ�נָה, בְעָה יְמֵי ַ�ָ�תָאִ�: ִ�בְעָה אֲנִי י�דֵעַ

אֶחָד אֱלֹהֵינ� ,  הְַ�רִיתל:ח�תְ�נֵי , ְ�לָ�ה 8ב�ת, )רְַ�ע אִמָה�ת, ת�רָה
�7ָמַיִ� �ב8ָרֶ"ַ�ֶ 

Who knows seven? 

I know seven 

Seven are the days of the week, Six are the orders of the Mishna, Five are the books 

of the Torah. Four are the matriarchs. Three are the patriarchs. Two are the tablets of 

the Covenant, One is our God in heaven and on earth. 

 

  ?ְ�מ�נָה מִי י�דֵעַ
, 7ָ�ִה סִדְרֵי מְִ�נָה, בְעָה יְמֵי ַ�ָ�תָאִ�, ְ�מ�נָה יְמֵי מִילָה: ְ�מ�נָה  אֲנִי י�דֵעַ

אֶחָד ,  הְַ�רִיתל:ח�תְ�נֵי , ְ�לָ�ה 8ב�ת, )רְַ�ע אִמָה�ת, חֲמִָ�ה ח�מְֵ�י ת�רָה
  אֱלֹהֵינ� ֶ�ַ�7ָמַיִ� �ב8ָרֶ" 

Who knows eight? 

I know eight 

Eight are the days of circumcision. Seven are the days of the week. Six are the orders 

of the Mishna Five are the books of the Torah. Four are the matriarchs. Three are the 

patriarchs. Two are the tablets of the Covenant, One is our God in heaven and on 

earth. 

 

  ?ִ�ְ�עָה מִי י�דֵעַ
, ִ�בְעָה יְמֵי ַ�ָ�תָא, ְ�מ�נָה יְמֵי מִילָה, ִ�ְ�עָה יַרְחֵי לֵדָה: י י�דֵעִַ�ְ�עָה אֲנִ

  ,ְ�לָ�ה 8ב�ת, )רְַ�ע אִמָה�ת, חֲמִָ�ה ח�מְֵ�י ת�רָה, 7ָ�ִה סִדְרֵי מְִ�נָה
  אֶחָד אֱלֹהֵינ� ֶ�ַ�7ָמַיִ� �ב8ָרֶ" , הְַ�רִית   ל:ח�ת ְ�נֵי

Who knows nine? 

I know nine 

Nine are the months of pregnancy Eight are the days of circumcision. Seven are the 

days of the week Six are the orders of the Mishna Five are the books of the Torah. 

Four are the matriarchs. Three are the patriarchs. Two are the tablets of the 

Covenant, One is our God in heaven and on earth. 

 

   ?ע0ֲָרָה מִי י�דֵעַ
ִ�בְעָה , ְ�מ�נָה יְמֵי מִילָה, ִ�ְ�עָה יַרְחֵי לֵדָה, ע0ֲָרָה דְִ�רַיָא: ע0ֲָרָה אֲנִי י�דֵעַ

ְ�לָ�ה , רְַ�ע אִמָה�ת), חֲמִָ�ה ח�מְֵ�י ת�רָה, 7ָ�ִה סִדְרֵי מְִ�נָה, יְמֵי ַ�ָ�תָא
  אֶחָד אֱלֹהֵינ� ֶ�ַ�7ָמיִ� �ב8ָרֶ",  הְַ�רִיתל:ח�תְ�נֵי , 8ב�ת
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Who knows ten? 

I know ten 

Ten are the Proclamations (the Ten Commandments!) Nine are the months of 

pregnancy Eight are the days of circumcision. Seven are the days of the week Six are 

the orders of the Mishna Five are the books of the Torah. Four are the matriarchs. 

Three are the patriarchs. Two are the tablets of the Covenant, One is our God in 

heaven and on earth. 

 

  ?)חַד ע0ָָר מִי י�דֵעַ
, ִ�ְ�עָה יַרְחֵי לֵדָה, ע0ֲָרָה דְִ�רַיָא, )חַד ע0ָָר '�כְב4ַָא:  ר אֲנִי י�דֵעַ)חַד ע0ָָ

חֲמִָ�ה ח�מְֵ�י , 7ָ�ִה סִדְרֵי מְִ�נָה, ִ�בְעָה יְמֵי ַ�ָ�תָא, ְ�מ�נָה יְמֵי מִילָה
 אֶחָד אֱלֹהֵינ� , הְַ�רִיתל:ח�תְ�נֵי , ְ�לָ�ה 8ב�ת, )רְַ�ע אִמָה�ת, ת�רָה

�7ָמַיִ� �ב8ָרֶ"ַ�ֶ  
Who knows eleven? 

I know eleven 

Eleven are the stars (of Joseph’s dream). Ten are the Commandments. Nine are the 

months of pregnancy Eight are the days of circumcision. Seven are the days of the 

week Six are the orders of the Mishna Five are the books of the Torah. Four are the 

matriarchs. Three are the patriarchs. Two are the tablets of the Covenant, One is our 

God in heaven and on earth. 

 

  ?ְ�נֵי� ע0ָָר מִי י�דֵעַ
, ע0ֲָרָה דְִ�רַיָא, )חַד ע0ָָר '�כְב4ַָא, בְטַיָאְ�נֵי� ע0ָָר ִ�: ְ�נֵי� ע0ָָר אֲנִי י�דֵעַ
, 7ָ�ִה סִדְרֵי מְִ�נָה, ִ�בְעָה יְמֵי ַ�ָ�תָא, ְ�מ�נָה יְמֵי מִילָה, ִ�ְ�עָה יַרְחֵי לֵדָה

אֶחָד ,  הְַ�רִיתל:ח�תְ�נֵי , ְ�לָ�ה 8ב�ת, )רְַ�ע אִמָה�ת, חֲמִָ�ה ח�מְֵ�י ת�רָה
  לֹהֵינ� ֶ�ַ�7ָמַיִ� �ב8ָרֶ"אֱ

Who knows twelve? 

I know twelve 

Twelve are the tribes. Eleven are the stars (of Joseph’s dream). Ten are the 

Commandments Nine are the months of pregnancy Eight are the days of 

circumcision. Seven are the days of the week Six are the orders of the Mishna Five 

are the books of the Torah. Four are the matriarchs. Three are the patriarchs. Two are 

the tablets of the Covenant, One is our God in heaven and on earth. 

 

  ? ְ�לָ�ה ע0ָָר מִי י�דֵעַ
)חַד ע0ָָר , ְ�נֵי� ע0ָָר ִ�בְטַיָא. ְ�לָ�ה ע0ָָר מִַ�יָא:  ְ�לָ�ה ע0ָָר אֲנִי י�דֵעַ

ִ�בְעָה יְמֵי , ְ�מ�נָה יְמֵי מִילָה, ִ�ְ�עָה יַרְחֵי לֵדָה, ע0ֲָרָה דְִ�רַיָא, '�כְב4ַָא
ה ְ�לָ�, )רְַ�ע אִמָה�ת, חֲמִָ�ה ח�מְֵ�י ת�רָה, 7ָ�ִה סִדְרֵי מְִ�נָה, ַ�ָ�תָא
  אֶחָד אֱלֹהֵינ� ֶ�ַ�7ָמַיִ� �ב8ָרֶ",  הְַ�רִיתל:ח�תְ�נֵי , 8ב�ת

  
Who is knows thirteen? 

I know thirteen 
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Thirteen are the Attributes of God's mercy, Twelve are the tribes. Eleven are the stars 

(of Joseph’s dream). Ten are the Commandments Nine are the months of pregnancy 

Eight are the days of circumcision. Seven are the days of the week Six are the orders  

 

of the Mishna Five are the books of the Torah. Four are the matriarchs. Three are the 

patriarchs. Two are the tablets of the Covenant, One is our God in heaven and on 

earth.. 

 
.σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σ σσ σ σ σ σ 

 The last song is probably the most famous of all. It is about the ‘kid that my father bought for 

two zuzim’. This song has been interpreted as a potted history of the Jewish people. 

 

  חַד 3ַדְיָא, חַד 3ַדְיָא
  .חַד 3ַדְיָא, חַד 3ַדְיָא,  ְ�זִַ�י, )ָ�א ִ�תְרֵי ז�זֵי

  
One kid 

One kid, one kid that my father bought for two zuzim. One kid, one kid. 

 
 חַד 3ַדְיָא, חַד 3ַדְיָא, ְ�זִַ�י, )ָ�א ִ�תְרֵי ז�זֵי, ה לְגַדְיָאו8ְתָא ��נְרָא וְָ)כְלָ

Then came the cat and ate the kid that my father bought for two zuzim. One kid, one 

kid. 

חַד , זֵיְ�זִַ�י, )ָ�א ִ�תְרֵי ז�, 8�ְכְלָה לְגַדְיָא, ו8ְתָא כַלְָ�א וְנַָ�ְ� לְ��נְרָא
  .חַד 3ַדְיָא,3ַדְיָא

Then came a dog and bit the cat that ate the kid that my father bought for two zuzim. 

One kid, one kid. 

 

ְ�זִַ�י, )ָ�א , 8�ְכְלָה לְגַדְיָא, ְ�נַָ�ְ� לְ��נְרָא, ו8ְתָא ח�טְרָא והִָ'ה לְכַלְָ�א
  .חַד 3ַדְיָא, ד 3ַדְיָאחַ, ִ�תְרֵי ז�זֵי

Then came the stick that beat the dog, that bit the cat that ate the kid that my father 

bought for two zuzim. One kid, one kid. 

 

, א8�ְכְלָה לְגַדְיָ, ְ�נַָ�ְ� לְ��נְרָא, ְ�הִָ'ה לְכַלְָ�א, ו8ְתָא נ�רָא ו0ְָרEַ לְח�טְרָא
  חַד 3ַדְיָא, חַד 3ַדְיָא, ְ�זִַ�י, )ָ�א ִ�תְרֵי ז�זֵי

Then came the fire and burnt the stick that beat the dog, that bit the cat that ate the 

kid that my father bought for two zuzim. One kid, one kid. 

 

, ְ�נַָ�ְ� לְ��נְרָא, ְ�הִָ'ה לְכַלְָ�א,  לְח�טְרָא0ָ�ְרEַ, ו8ְתָא מ4ַָא וְכָבָה לְנ�רָא
  חַד 3ַדְיָא, חַד 3ַדְיָא, ְ�זִַ�י, )ָ�א ִ�תְרֵי ז�זֵי, 8�ְכְלָה לְגַדְיָא

Then water came and put out the fire that burnt the stick that beat the dog, that bit the 

cat that ate the kid that my father bought for two zuzim. One kid, one kid. 

 

, ְ�הִָ'ה לְכַלְָ�א, 0ָ�ְרEַ לְח�טְרָא, ְ�כָבָה לְנ�רָא, ו8ְתָא ת�רָא וְָ�תָה לְמ4ַָא
  אחַד 3ַדְיָ, חַד 3ַדְיָא, ְ�זִַ�י, )ָ�א ִ�תְרֵי ז�זֵי, 8�ְכְלָה לְגַדְיָא, ְ�נַָ�ְ� לְ��נְרָא

Then came an ox and drank the water that put out the fire that burnt the stick that 

beat the dog, that bit the cat that ate the kid that my father bought for two zuzim. One 

kid, one kid. 
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, 0ָ�ְרEַ לְח�טְרָא, בָה לְנ�רָאְ�כָ, 7ָ�ְתָה לְמ4ַָא, ו8ְתָא הַ��חֵט וְָ�חַט לְת�רָא
חַד , ְ�זִַ�י, )ָ�א ִ�תְרֵי ז�זֵי, 8�ְכְלָה לְגַדְיָא, ְ�נַָ�ְ� לְ��נְרָא, ְ�הִָ'ה לְכַלְָ�א

  חַד 3ַדְיָא, 3ַדְיָא
Then came the slaughterer and slaughtered the ox that drank the water that put out 

the fire that burnt the stick that beat the dog, that bit the cat that ate the kid that my 

father bought for two zuzim. One kid, one kid. 

 

ְ�כָבָה , 7ָ�ְתָה לְמ4ַָא, ְ�ָ�חַט לְת�רָא, ו8ְתָא מַלְ)ְ� הַָ@וֶת וְָ�חַט לְ��חֵט
, 8�ְכְלָה לְגַדְיָא, ְ�נַָ�ְ� לְ��נְרָא, ְ�הִָ'ה לְכַלְָ�א, רָא0ָ�ְרEַ לְח�טְ, לְנ�רָא

  חַד 3ַדְיָא, חַד 3ַדְיָא, ְ�זִַ�י, )ָ�א ִ�תְרֵי ז�זֵי
 

Then came the angel of death and slaughtered the slaughterer that slaughtered the ox 

that drank the water that put out the fire that burnt the stick that beat the dog, that bit 

the cat that ate the kid that my father bought for two zuzim. One kid, one kid. 

 

ְ�ָ�חַט , ְ�ָ�חַט לְ��חֵט, ָ�ר�ְ� ה�א וְָ�חַט לְמַלְ)ְ� הַָ@וֶתו8ְתָא הַָ-ד�� 
ְ�נַָ�ְ� , ְ�הִָ'ה לְכַלְָ�א, 0ָ�ְרEַ לְח�טְרָא, ְ�כָבָה לְנ�רָא, 4ָא7ָ�ְתָה לְמַ, לְת�רָא

  חַד 3ַדְיָא, חַד 3ַדְיָא, ְ�זִַ�י, )ָ�א ִ�תְרֵי ז�זֵי, 8�ְכְלָה לְגַדְיָא, לְ��נְרָא
  

Then came the Holy One, Blessed be He, who slaughtered the angel of death, who 

had slaughtered the slaughterer that slaughtered the ox that drank the water that put 

out the fire that burnt the stick that beat the dog, that bit the cat that ate the kid that 

my father bought for two zuzim. One kid, one kid. 

 

 

 
AND THAT IS THE END OF THE SEDER. 

 SEE YOU NEXT YEAR IN JERUSALEM 
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APPENDIX  

 
 Our Sages say that the Torah is written “in the language of men”. Language is the 

means by which communication is effected between humans. Animals use some sort of 

communication between members of their own species, but when we speak of language, we 

mean the method of communication between human beings. It is only humans as far as we 

know at present that are able to communicate abstract thoughts and ideas to each other. 

When we speak, our bodies, facial expressions, voices, nuances, and the way we pause in our 

speech, make a difference in what we communicate. Punctuation makes what we say, mean 

different things. Even different inflections in our speech convey different information. 

 There are hundreds of languages and they all have their own emphases. It is 

sometimes very difficult to translate an exact meaning from one language into another. In 

many cases the translator will convey his own understanding into the other language giving 

in effect his own commentary or interpretation1 

 The Bible is a case in point. The Pentateuch or Five Books of Moses in its original is 

written by hand in Hebrew on parchment using only consonants, no vowels and with no 

punctuation. The Torah scroll is meticulously copied by the scribe, each Torah Scroll is an 

exact copy of every other Torah Scroll. It contains what seems to be odd spellings and 

grammatical differences, some letters are written larger and some smaller all this is 

transmitted faithfully from generation to generation. One day we will understand what they 

signify at present we think we understand some of them. 

 However, there is a tradition of what the Bible means and how it should be read. 

There was always a tradition as to how the Torah was to be chanted in the Synagogue, and 

about a thousand years ago this was finalized and signs, really, punctuation marks were 

added to the texts (but not in the scrolls used for Synagogue services). These mark the 

traditional way that the Torah is punctuated and are used as musical notation in its chanting. 

During the Middle Ages the printed Bibles were also divided into sentences, paragraphs and 

chapters, principally to enable the contestants in forced disputations with hostile Christian 

clergy to be able to refer to the same sentence or verse. 

 So what we have is a Torah that is written in the language of men and that language 

refers to that, which men are aware of in their own experience. Language cannot convey an 

idea or a concept of which we have no experience or conception. Language also has nuances, 

which can mean different things to different men. Some, according to their nurture and 

nature and various other attributes can see and perhaps understand, in the written word or in 

speech things that others cannot. 

 So, if we say that the Bible is written in the language of men, different men can ‘see’ 

what they read in different ways. And that of course is what the commentators of the Bible 

do. They bring to others, their concepts, ideas, and understanding of what the Bible means. 

 The most famous of commentators Rashi, R. Shlomo ben Itzchaki (it is virtually 

impossible to study Torah or Talmud without the help of his commentary) lived in France at 

the time that William was conquering England. In his famous comment on the Creation, 

Rashi asks why does the Torah begin with the Creation and not with the first Mitzvah that is 

given to the Children of Israel, (Ex. Ch. 12 V. 2) relating to the establishment of the Lunar 

Calendar, while they were still in Egypt and which was directly connected to the exodus. 

 Rashi says, that God puts the account of the Creation at the beginning of the Bible so 

that if the Nations of the world should say to Israel, you are robbers and you stole the land of 

Canaan, the Creation narrative shows that all the Earth belongs to the Holy One Blessed be 

He. He Created it and He can give it to whoever He chooses and the Bible states plainly that 

He promised the Land to Abraham, Isaac and Jacob and their descendants for ever. 

 The Bible is not a scientific treatise; it is principally a work that brings to us the ideal 

way that we should behave in a perfect world. The Bible starts with its account of the 

Creation of the Universe by the Creator, and it does so in 35 short sentences. Most people  
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will tell you what they think this account says, but very few know what it actually says or 

have read it or examined every word and nuance in the original Hebrew and can say what it 

conveys. To even try to understand it, it must be read in the original.2 

. As I said above the Bible is not a scientific treatise and most of us are content to 

leave it to the scientists to theorize on the scientific explanation of the creation, which they 

have been trying to do for centuries. Similarly, to what we said above, many people will tell 

you what they think scientists have said, without really knowing what scientists have 

actually said, or have even read any of the hundreds may be thousands of scientific books 

written  

 To illustrate what I said before that the Bible is written in the language of men and 

that it is not a scientific treatise but a guide as to how mankind should conduct itself, many 

things connected with Genesis, the first book, spring to mind and here are just three of them. 

 The first, God said after He created the heavens (space?) 3  and the earth, “LET 

THERE BE LIGHT” (Gen. Ch. 1. V. 3). The Bible tells us that the sun and moon were put in place 

on the fourth day, 4 we associate light with the sun. So, what was the light created on day 

one? (The bible says in the Hebrew, ‘day one’, and not ‘the first day’) We say that “light has 

been shone on a subject” light is very often used as a synonym for understanding. Is that 

what the Torah is telling us that understanding or the potential to understand came to the 

world at the very beginning? Every morning we say in our prayers “A new light shines on 

Zion and all of us benefit from it”. Is that the original light of the “let there be light”? 

 The second, when Adam and Eve sinned by disobeying God's commandment not to 

do so, and ate of the tree of knowledge of good and evil, their eyes were opened and they 

were afraid, so they hid in the forest among the trees and God said “Ayeka”, (where are 

you?).(Gen. Ch. 3 V. 1-9). Did God not know where they were? God knows every nano-second 5 

where each of us is. He said to Adam and Eve “where are you” did they really know where 

they were and what was the consequences of their sin, and where it had got them. They seem 

to have had some idea otherwise why did they hide? Do we, each and every one of us, know 

at all times where we are, and what are the consequences of our actions, perhaps we have an 

inkling, and that is why sometimes we also try to hide.  

 The third is the story of Cain and his brother Abel (Gen. Ch. 4 V. 1-9). Cain is jealous of 

his brother and at that very earliest stage of humankind he murders his brother Abel. God 

says to Cain “where is your brother Abel” and Cain lied and said “I do not know. Am I my 

brother’s keeper?” The whole of the Torah teaches us that we are indeed our brothers keeper 

and not only our brother or our neighbour’s but all our fellow men in Lev Ch. 19. V. 18, we 

learn ““““do not bear a grudge or take revenge but love your fellow man as yourself.do not bear a grudge or take revenge but love your fellow man as yourself.do not bear a grudge or take revenge but love your fellow man as yourself.do not bear a grudge or take revenge but love your fellow man as yourself.    
 The Torah is written in the language of men, which is the language in which each of 

us understands it. The Ethics of the Fathers Ch. 5 V. 26 says, “Occupy yourself with it 

constantly (the learning of Torah) as everything is in it, and it is through it, that your view 

will gain clarity”. It is a truism that every time we read the Bible we find in it something that 

we have never noticed before. It might be a fact or a concept or a strange spelling or a 

strange punctuation. It might make things clearer or less clear but it makes or should make 

one think and try to find out what the inner meaning is. 

 It says in the Shemoth Rabba “Centuries ago other nations took over from us what 

they call the written Torah but, they could never really understand its inner meaning nor 

could they attain the spiritual height of Israel because they lacked the oral tradition which is 

the key and the indispensable complement to the written law” 

 In the Gemara, Shabbat 88b, Rabbi Yehoshua ben Levi says that the angels said to 

God when Moses went up on Mt. Sinai to receive the Torah that the Torah was in existence 

nine hundred and seventy generations before the creation of the universe! If we calculate that 

a generation is 25 years, they said that the Torah had been in existence for nearly 25,000 

years, before the creation,. In other words a very long time. Did the angels mean that a Torah 

scroll such as we read from in the Synagogue made of parchment and written by a scribe was  
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suspended in the space, which we say did not yet exist. Is it a hint that the creation of the 

Universe as we know it today took an infinitely long time. Does it also mean that the eternal 

truths, the ideas, the concepts of Justice and Mercy, repentance and universal brotherhood 

that are enshrined in the Torah are the first cause and fundamental for the orderly 

management of the earth the universe and mankind? The Torah is written in the language of 

men it is composed of layers and layers of wisdom that all men must strive to understand, to 

fathom and to achieve. We must look between the lines and behind the sentences, “Occupy 

yourself with it constantly (the Torah learning) as everything is in it, and it is through it, that 

your view will gain clarity". (Ethics Ch.5 Mish. 26) 

 1) Much as our sages of old wished that the word of God should be spread in the 

world they were deeply convinced that the understanding of the Torah is bound up the Holy 

Tongue and the oral tradition within Israel. And that any translation opens the door to 

misunderstandings outside Israel which are bound to have repercussions also with our own 

people.('Introduction to the English language edition of The Hirsch Chumash' by Dayan Dr I. 

Grunfeld). 

 Translations such as the King James Version or even later ones , do not accurately 

reflect the Hebrew. For example at the very beginning of Genesis when each ‘day’ is 

specified, while the Hebrew says ‘and it was evening and it was morning day one” the KJ 

translates this as ’the first day’ which is not what the Bible says. Further, each day in the KJ 

version is called the second day, the third day etc. The Hebrew does not give any of the days 

the definite article except for the sixth day when it says “and it was evening and it as 

morning the sixth day. It may not make very much difference here to the meaning, but on the 

other hand it might make a great deal of difference. No one can know how many other 

differences there are between the Hebrew and the many translations of the Bible. These 

differences have certainly contributed to the many errors by other religions founded on 

incorrect translations of the Hebrew. 

 2) "We must read the Torah in Hebrew that is to say in accordance with the spirit of 

the language. It describes but little but through a rich significance of its verbal roots it paints 

in the word a picture of the thing. It only joins for us predicate to subject and sentence to 

sentence; but it presupposes the listening soul so watchful and attentive that the deeper sense 

and profounder meaning which lie not upon but below the surface". (Rabbi Shimshon 

Raphael Hirsch). 

 3) Before anything existed there was no space, space is the distance between two 

objects and if there were no objects there can not be any space, so even space did not exist. 

 4) The sun and moon and all the stars were set in place in the heavens on the fourth 

day. A day is a single revolution of the earth. A day is calculated from the setting of the sun 

to the next setting of the sun. How were the first three days "calculated" and how long were 

they?  
 5) Nano-second, one thousandth or is it one millionth of a second. A billion years, in 

Britain this is a million million, in America it is a thousand million, take your pick. Both 

these lengths of time a nano-second and a billion years are unintelligible to us ordinary 

mortals and are periods of time used by scientists to explain certain theories. It may be that if 

you can travel faster than the speed of light both these periods can be the same. See Genesis 

and the Big Bang by Prof. Schroeder.. 


